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Expanses, expanses, Divine expanse my soul craves. 

Confine me not in cages of substance or of spirit. 

My souls soars through the expanses of the heavens. 

Walls will not contain it. 

I am love sick. I thirst. I thirst for God. 

As a deer for water brooks. 

Alas, who can describe my pain? 

 

HaRav Avraham Yitzhak HaKohen Kook 
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Letter of Blessing 

My dear friend and colleague, Tzvi Fishman, shlita, who is an ever-creative 

fountain of Torah literature, blessed by the light of the Shechinah which hovers 

over all those who set Eretz Yisrael and Yerushalayim above their greatest joy, has 

written a biography of our Teacher and Master, Rabbi Avraham Yitzhak HaKohen 

Kook, of blessed memory.  In addition to the dramatic presentation of Rabbi 

Kook’s life, told in a fluent style which will enrich readers of all ages, the book is 

filled with Rabbi Kook incomparable writings on Torah, T’shuva, Eretz Yisrael, and 

Israel’s Redemption in our times . The author’s clear and illuminating translations 

have made his previous books about Rabbi Kook’s teachings accessible to a very 

wide audience. In keeping with the creative vision which marks his praiseworthy 

literary output, my gifted friend has chosen to accompany the biography with 

wonderful illustrations which capture Rabbi Kook’s revolutionary insights in a 

glance without having to rely on long and difficult commentaries.  

While Rabbi Kook departed from this world more than a decade before the 

founding of Medinat Yisrael, he referred to the future State of Israel in his 

writings, calling it the seat of Hashem’s throne in the world. Predicting the 

difficulties and setbacks which would arise along the road to Redemption, Rabbi 

Kook believed with total faith that a great holy light would shine forth from Zion 

in a gradually unfolding fashion, just as dawn emerges out from the darkness of 

night. He taught the generation of revival that the newborn nation’s obsession 

with materialism and foreign creeds at the beginnings of the ingathering would 

surely be followed by a renaissance of return to its eternal holiness and pure 

Jewish spirit. 

It is an honor to bless my dear friend that he may continue with his prolific 

writings and continue to disseminate the light of the Torah and to magnify and 

enhance it. May he merit to witness the complete salvation of Hashem upon his 

Nation and Land, along with all of the Jewish People, with abundant mercy and 

grace. 

With warm blessings, 
Rabbi David Samson 
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ABOVE THE STREAM 

 

Chapter One 

“TO ERETZ YISRAEL!” 

 

In each generation, the Holy One Blessed Be He sends special souls into 

the world to shepherd the Jewish People. Shepherds like Avraham 

Avinu, Moshe Rabenu, King David, and Rabbi Akiva. Rabbi Avraham 

Yitzhak HaKohen Kook had a soul like theirs. His soul was filled with a 

burning love for Hashem, for Torah, for the Land of Israel, and for all 

the Jewish People. In fact, his love for Hashem was so great, he loved 

everything Hashem created, all the world and all peoples. Nonetheless, 

being gifted with a special soul is not enough to become a shepherd for 

a great nation like the Nation of Israel.  

 

For a shepherd to faithfully tend his flock, he has to work very hard to 

succeed in his task. First he has to learn about sheep, about what they 
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like to eat, about what to do when they are sick, about how the 

weather affects them, about their natural enemies, and many other 

matters, including how to predict the weather. Then he has to put all of 

his learning into practice, taking care of the sheep day and night, 

without thinking about himself and his own personal pleasures.     

Avraham Yitzhak HaKohen Kook was born in the Hebrew month of Elul, 

in the year 1865, in the town of Griva, Russia. A story is told about him 

as a young boy in Heder. During breaks in their learning, the children 

would line up outside with their school bags on their backs. Avraham 

would march them around the yard as if leading them on a voyage. The 

boys would call out: “Where are we going?” and their young leader 

would reply in a joyous voice: “To Eretz Yisrael!” 

 

Young Avraham’s parents instilled in him a great love for Torah and a 

passionate yearning for Eretz Yisrael. He loved and honored his parents 

all of his life, remembering to find time in his always busy schedule to 
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write them letters, informing them about the events in his life. One of 

the reasons why he became a great Rabbi in Israel - indeed, a Rabbi 

unlike all the rest - is because he listened carefully to all of the things 

they taught him, especially their devotion to Torah and their yearning 

for Eretz Yisrael. In addition, as we mentioned, the Creator of Heaven 

and Earth gifted Avraham Yitzhak with a special lofty soul. Even as a 

youth, he was a visionary. He saw things which other people did not. 

His power of imagination was extraordinary. When he pictured the Beit 

HaMikdash in his mind, he saw it exactly as it was, in all of its splendor 

and glory, with the Kohanim in their white garments performing the 

service of the korbanot offerings, while myriads of pilgrims made the 

ascent to Jerusalem for the Festivals. When he was older, he wrote in 

his famous book, “Orot,” that by imagining the Beit HaMikdash, and by 

eagerly anticipating the energetic work of the Kohanim, and by 

“hearing” in one’s mind the joyous songs of the Levi’im,  spiritual waves 

went forth into the world which brought the day closer when the Beit 

HaMikdash would become a reality, may it be soon.  
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If Avraham Yitzhak hadn’t grown up to be a Torah scholar, he most 

likely would have been a great artist – perhaps a painter, a writer of 

great literature, or a poet. Indeed, during the course of his life, he 

penned many poems and essays, filling up thousands of pages of Torah 

commentary with deep explanations about the inner, secret meanings 

of life. Like the Biblical Yosef, who was known for his dreams which 

came true, the young Avraham envisioned many things. Most of them, 

when he was growing up, he kept to himself, not wanting to draw 

attention to himself. Before his ninth birthday, he so surpassed his 

classmates in learning, his father, Rabbi Shalom Zalman Kook, a noted 

Talmid Chacham, had to take him out of school and teach him himself 

at home. At the time of his bar mitzvah, he began to learn away from 

home in the Lutchin Yeshiva. In the wonderful book, “An Angel Among 

Men” (written by Simcha Raz and translated by Rabbi Moshe D. 

Lichtman), Avraham’s “havruta” study partner,  Avraham Sho’er, 

describes young Avraham’s unique character: 

Throughout his early teens, Avraham would study all night in the beit 

midrash several nights a week. On one occasion, during a short break in 

the Gemara lesson they were learning, Avraham Yitzhak said to his 

friend, “It may very well be that at this late hour, the two of us are 

sustaining the world with our Torah learning.” Avraham Sho’er relates:  

“As he continued speaking, I was elevated into sublime, heavenly 

spheres. I could almost see the heavenly angels and cherubs weighing 

the actions and deeds of the entire human race on fiery scales. Then, 

the angels took the page of Tractate Chullin that we were learning – 

with the commentaries of Rashi, Tosafot, and the Maharasha – and put 

it in one of the scales, and it tipped the measuring device in favor of the 

entire world.”    
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Fifteen-year-old Avraham’s havruta recollects: “Then he said, 

‘Someday, I shall be a great Torah scholar.’ I saw his face redden and his 

eyes catching flame. His pupils looked like glowing coals swimming in 

milk, darting to and fro. Then he whispered, ‘I will ascend to Eretz 

Yisrael, to the Holy City of Jerusalem. I will establish a yeshiva there like 

the fabled yeshiva in Yavneh at the time of the Rabbi Yochanan Ben 

Zachai.’ Young students will come to me from all corners of the Earth, 

and the Torah shall go forth from Jerusalem.’” 

 

His friend remembers: “Every night during the Three Weeks, Avraham 

Yitzhak would close his Gemara at midnight. The two of us would then 

descend from the bimah, where we were learning, and go sit by the 

large stove. There, we would take off our shoes, sit on the ground, and 

recite the Tikun Hatzot prayers over the destruction of the Beit 

HaMikdash and over the exile from our Homeland. Avraham Yitzhak 

would cry aloud with flowing tears. I too would become very teary-

eyed, as my heart surged emotionally within me. After the Midnight 

Lament, we would recite Tehillim in voices heavy with emotion. 

Avraham would chose the Psalms that speak of Israel’s tribulation, 
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those which lament the Churban yet foretell of great consolation for 

Zion and Israel.  

 

“Once I asked him, ‘Why do you weep so profusely when we recite 

Tikun Hatzot? I too love Eretz Yisrael very dearly. I too yearn to ascend 

to the Cherished Land….’ Avraham Yitzhak interrupted me and 

answered my query with such a natural innocence that I was left 

speechless. He said, ‘You are not a Kohen. I am.’” 
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In 1884, at the age of nineteen, after marrying the daughter of the well-

known Torah scholar, the Aderet, the Rabbi of Ponevezh, Rabbi Eliahu 

David Rabinowitz-Te’omim, Avraham Yitzhak continued his studies at 

the famous Yeshiva of Volozhin, living in the home of his distinguished 

father-in-law. He learned under the tutelage of the Rosh Yeshiva, the 

Netziv, Rabbi Naftali Tzvi Yehuda Berlin, who later remarked about his 

prize student: “It was worthwhile establishing the Volozhin Yeshiva just 

to produce a Torah scholar like him.”   

Within a short time, the new student became known as “the Iluey of 

Ponevezh” – meaning the young Torah genius.  Because of his 

noticeable aura of holiness, people said the Shechinah surrounded him 

with a distinctive spiritual glow. When he prayed, tears filled his eyes. 

In addition to his outstanding piety, he was known for his diligence in 

learning, studying eighteen hours a day and well into the night, sitting 

beside a kerosene lamp. In an almost superhuman manner, he learned 

sixty folio pages of Talmud each day along with the commentaries. 

Often he forgot about food until the Rosh Yeshiva ordered him to eat in 

order to safeguard his health. Two decades later, when he became the 

Rabbi of Jaffa, he maintained his fervent style of Talmudic learning, 

pacing back and forth in his study at night while he consumed page 

after page. Once, he reviewed the entire twenty-volume Talmud Bavli 

in just thirty days!   
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The Chofetz Chaim, Rabbi Yisrael Meir Kogen 

The famed Chofetz Chaim, Rabbi Yisrael Meir Kogen, was a personal 

friend of Rabbi Kook’s father and a friend of his esteemed father-in-law, 

the Aderet, as well. The Chofetz Chaim was famous everywhere for his 

piety and great Torah wisdom. He authored the book “Shmirat 

HaLashon” about the importance of speaking in a holy manner and 

guarding one’s tongue, and he composed the definitive encyclopedia of 

Jewish Law, called the “Mishna Berurah.” On one of his visits to 

Ponevezh, the Chofetz Chaim conversed with Avraham Yitzhak about 

halachic issues and became exceedingly impressed. He invited him to 

join a chavura group of Kohanim who were studying “Kodashim” – the 

laws regarding the Beit HaMikdash and the Temple service. The Chofetz 

Chaim, a Kohen himself like Avraham Yitzhak, believed that Kohanim 

must be ready for the re-building of the Beit HaMikdash, which he 

steadfastly hoped would occur in their time, especially now when Jews 

of all types were returning to dwell in the Promised Land. Seeing groups 

of devoutly religious Jews marching off to Zion along with bands of 

simple Jewish laborers and brazenly secular, university-learned Zionists, 

he was inspired to joyfully remark, “The Redemption is beginning!” 

Truly, he thought, this was the start of the promised ingathering! 
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The Chofetz Chaim appealed to the twenty-three-year-old Torah 

prodigy to accept the position as Rabbi of the Jewish community of 

Zaumel. In a letter to the Aderet, the Chofetz Chaim expressed his joy 

that his son-in-law had agreed to the appointment, writing, “My heart 

rejoices over this. May Hashem help him ascend higher and higher, for 

he is truly great in Torah.” Indeed, the Chofetz Chaim’s blessing was 

soon fulfilled. In Zaumel, the young Rabbi would study frequently with 

the outstanding Kabbalist, Rabbi Shlomo  Elyashiv, author of Leshem 

Sh’vo V’Achlamh, who lived in a nearby village. Filled with a powerful 

inner  demand to share his knowledge with others, a compulsion which 

flamed inside of him all through his life, he wrote a short treatise, 

Chavash Pe’er, about the laws of Tefillin. Like the Chofetz Chaim, he 

traveled from place to place to distribute it, urging the people he met 

to observe the precept as meticulously as they could. When Rabbi 

Kook’s wife died, leaving him with an infant daughter, Frieda Chana, the 

Aderet suggested that he marry the daughter of the Aderet’s brother, 

and thus remain a part of the family. With his second wife, Reiza 

Rivkah, Rav Kook had three children, Tzvi Yehuda, Batya Miriam, and 

Esther Yael (who died tragically at the age of 12 when the family lived in 
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Jerusalem). Rabbanit Kook exemplified the expression, “Kavod bat 

melech pinima,” taking care of their home and avoiding all public 

attention, when Rabbi Kook opened his Central Universal Yeshiva, she 

managed the dining room of the yeshiva to make sure the students 

received proper meals. She filled her spare moments with the fervent 

recital of Psalms, and it was known that when she prayed for women 

who came to her in distress, her prayers were answered.  

Though the Jews of Russia invariably spoke Yiddish amongst 

themselves, the young Rabbi Kook spoke in Hebrew at every 

opportunity. He loved the Holy Tongue, insisting that it sanctified the 

person who spoke it. During his time at the Volozhin Yeshiva, he was 

the only student who conversed with friends in Hebrew, even though 

many people criticized his preference for the language of the Torah, the 

use of which was traditionally restricted to prayer, a habit which 

became a tradition after generations of Jewish life in the Yiddish-

speaking communities and ghettos of Europe. Hand-in-hand with his 

great enthusiasm for studying the secret mystical side of Torah, a 

practice Rabbi Kook began in his youth, he delved into the inner 

meanings of the Hebrew letters, the building blocks of all existence. The 

Midrash teaches that Hashem created the world using the twenty-two 

letters of the Hebrew alphabet, and that Bezalel constructed the 

Mishkan in the Wilderness of Sinai by employing their secret powers. 

Later in his life, Rabbi Kook wrote a small book called “Rosh Milin,” 

explaining the Kabbalist meanings of the letters. In his classic book, 

“Orot,” Rabbi Kook writes that the Jewish soul is composed of the 

twenty-two Hebrew letters of the Torah. For instance, if we had a 

powerful spiritual microscope, when we looked at the cells of the body, 

in a realm far deeper than the world of genes and chromosomes, we 

would discover the letters of the Hebrew alphabet. The mitzvot as well, 

Rabbi Kook teaches, are filled with Hebrew letters. When a Jew comes 
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to perform a mitzvah, the letters of his soul and the letters of the 

mitzvah combine in a spiritual centrifuge, producing an explosion of 

positive, holy energy. Because Eretz Yisrael is a LAND OF GIANT 

LETTERS, similar to the giant-size fruit which the Spies in the Wilderness 

discovered during their reconnaissance of the Promised Land, when a 

Jew performs a Torah commandment in the Holy Land, his private 

letters encounter the giant ALEFS, BETS, and GIMMELS of the Land. The 

mitzvot which a Jew performs in Israel become giant mitzvot. This 

atomic-like fusion sets off an explosion which sends blessing to the four 

corners of the world.  

 

The Chofetz Chaim himself is known to have said that a mitzvah 

performed in the Land of Hashem has twenty times the value of the 

same commandment performed in foreign Gentile lands. This is 

because Eretz Yisrael is the Land of Clal Yisrael – which contains all the 

souls of the Israelite Nation, past, present, and future. In Eretz Yisrael, a 

Jew’s soul is magnified by its attachment to the Clal. His service of 

Hashem is united with the service of the entire Nation - whereas 

outside the Land, in the lands of the Gentiles, the service of Hashem is 
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confined to a private, individual basis alone. Because of his ardent love 

for Hashem, and for the special Land which Hashem created for His 

People, Rabbi Kook could actually picture, in his mind’s eye, the giant 

letters of the Holy Land. He realized that to achieve the maximum 

closeness to Hashem that he could, one had to be in the Holy Land, the 

Land that Hashem had especially created for His Chosen People. For 

this reason, He commanded Avraham Avinu, “Lech lecha!” – “Get thee 

forth to the Land that I will show thee!” 

 

Listening to the reading of the Torah and the portion of the Prophets in 

the Beit Knesset every Shabbat as a youth, Rabbi Kook couldn’t help but 

notice that the goal of the Torah was the establishment of a holy Torah 

NATION in Hashem’s Chosen Land, “The Land that the eyes of Hashem 

are upon it from the beginning of the year to the end.” This was the 

understanding behind the Halachah brought down in the Gemara in 

Tractate Ketubot which he had already learned several times: 

“In all generations and times, a Jew should live in Eretz Yisrael, even in a 

city where the majority of residents are idol worshippers, and not live 

outside of the Land, even in a city where the majority of residents are 

Jews. For everyone who lives outside of the Land is like someone who 
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has no God, as it says, ‘To give you the Land of Canaan to be your God’ 

(Vayikra 25). Can it be that everyone who does not live in the Land has 

no God?  Rather, it comes to teach that everyone who lives outside of 

the Land is like someone who worship idols. This is why David said, ‘For 

they have driven me out this day from being joined to the inheritance of 

the Lord, saying, Go and serve other gods’ (Shmuel 1, 26:19). Did 

someone actually tell David to go and worship other gods? Rather this 

comes to teach that anyone who lives outside of the Land is like 

someone who worships idols,” (Ketubot 110B).   

This was a most startling lesson. After studying the passage time and 

again, it was difficult for the young Torah genius to rise up from the 

open Talmud in front of him. It was difficult for him to reconcile the 

words of the Sages with Jewish life in Russia. Unquestionably, what the 

Sages stated was true. Obviously, the Jewish People were supposed to 

dwell in the Holy Land. Obviously, that was the will of the Almighty. The 

commandment to dwell in the Land of Israel was repeated over and 

over again in the Torah. Then why, when it was possible to journey to 

Eretz Yisrael and to live in the Promised Land, did so many Jews still live 

in Gentile lands? Why didn’t the Jews pack of their belongings and set 

off for Zion? Hadn’t the greatest Torah scholar of modern times, the 

Gaon of Vilna, sent his students to resettle the Land of Israel, teaching 

them that the time of Redemption had come, and that the Jews had to 

rise up and seize the hour – and seize shovels and pitchforks to play an 

active part with Hashem in revitalizing the Land that had faithfully 

waited in desolation for almost two-thousand years for her children to 

come home? What, he wondered, was everyone waiting for? The 

question haunted his thoughts. With his analytical mind and computer-

like memory, he reviewed the entire Gemara until he discovered the 

answer. As the Sages taught, when the Jews were cast into Exile, the 

Torah was cast into darkness. Two verses in the “Book of Lamentations” 
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state: “He has made me sit down in dark places like those long 

dead. He has walled me in so I cannot escape; He has weighed me 

down with chains,” (Lamentations, 3:6-7). The Gemara explains the 

words, ‘He has made me to sit down in places of darkness,’ stating: 

“Rabbi Yirmeya said, ‘This is the Torah learning of Babylon,’” (Sanhedrin 

24A).   

 

Realizing that he was trapped in the spiritual darkness around him, the 

young visionary and seeker of Truth longed to be a part of “a new light 

on Zion,” as everyone said in their daily morning prayers. He longed to 

fulfill the words of the Amidah Prayer, calling for the ingathering of the 

exiles and the rebuilding of Yerushalayim. He longed to rise up out of 

the darkness of Galut to the Torah of Eretz Yisrael, to live a life of 

Torah, as it was originally meant to be fulfilled, in the place which 

Hashem had designated – the Holy Land and Yerushalayim.  
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He longed to observe the Torah in all of its aspects, both the national 

and private, including the agricultural laws pertaining to the Land, the 

laws relating to kingship and the Israelite army, the Sanhedrin, Beit 

HaMikdash, the laws of Taharah, and the like which compose over two-

thirds of the Mishna. In Chutz L’Aretz, without a national Homeland of 

their own, the exiled Jews were left with a truncated Torah composed 

of private individual mitzvot. The difference, Rabbi Kook realized, was 

not only quantitative, in being able to perform more precepts in Eretz 

Yisrael, but qualitative as well. Torat Eretz Yisrael was an entirely 

different understanding as to the scope and meaning of Torah. The life 

of a Jew in Eretz Yisrael was totally different from Jewish existence in a 

foreign land. The Torah, Rabbi Kook realized, was not just a list of do’s-

and-don’ts to help guide a person’s life in a holy fashion, but rather the 

CONSTITUTION OF A HOLY NATION. Overwhelmed by the immensity of 

this revelation, and of the implications involved, he began to set down 

his awakenings in a stream of essays which later became his famous 

book, “Orot.”  Inspired by the head-spinning revelation, which had been 

clearly stated again and again in the straightforward words of the 

Torah, his longing and love for the Land of Israel became a towering 

flame which consumed his thoughts day and night. Thus, after 

seventeen years as the Rabbi of Zaumel, then Boisk, a large Jewish 
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community in southern Latvia, when an invitation arrived beseeching 

him to become the Rabbi of Jaffa in the Holy Land, Rabbi Kook’s heart 

beat joyfully. For the great devotee to Torah, who, as a child, had 

pretending to march off with his Heder classmates to Eretz Yisrael, the 

offer was a dream come true. 

 

 

Chapter Two 

A NEW LIGHT ON ZION 

 

The port city of Jaffa. 

During the month-long voyage to the Holy Land, the Kook family 

traveled from Boisk to Odessa where they boarded a ship sailing to 

Jaffa via Istanbul, Ismir, and Beirut.   On the 28th day of Iyar, in the year 

1904, the thirty-nine-year-old Rabbi Kook reached the shores of the 

Promised Land which had been under the rule of the Ottoman Turks for 

nearly 400 years.  
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Not long after Rabbi Kook’s arrival, Theodore Binyamin Ze’ev Herzl died 

at the age of forty-four. Herzl was a talented writer and political 

activist, the father of modern secular Zionism. In Europe, Herzl 

established the World Zionist Organization and promoted Jewish 

immigration to Palestine in an effort to form a Jewish State.  

In a letter to his father, Rabbi Kook wrote:  

“Two gentlemen came to me and requested me to attend a gathering they 
were organizing in Jaffa to honor the memory of Dr. Herzl. Unfortunately, 
Herzl did not find the straight Torah path. Nevertheless, the Holy One 
credits his People for whatever good deeds they perform. It seemed to me 
that as the Rabbi of Jaffa, it would be poor manners not to take part in a 
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public memorial in his honor. Therefore I promised them that I would 
attend. However, my colleagues advised me not to participate in the 
gathering. They maintained that my presence at such an event would give 
ammunition to religious Zealots in Jerusalem who accuse me of siding with 
the Zionists. But my heart and soul told me that I must go in order to teach 
the generation how to understand the new light shining on Zion.” 

 

The letter to Rabbi Kook’s father continues:   

“Understandably, once I agreed to come, I could not refuse to speak some 
words lest it be thought that I dishonored the memory of Herzl. I assessed 
that, God willing, benefit would derive from my address, though I knew 
that the Haredi community held Herzl in low esteem since he was in no way 
a proponent of the Torah and its commandments. Recognizing the danger 
that my words might be interpreted as unreserved praise for Herzl, I did not 
mention his name at all in my speech. Allow me, my revered Father, to 
share with you a part of my lengthy discourse:  

“Hashem, may His Name be praised, created man with a body and a soul, along with 
the physical powers to enable the body to function, develop, and endure; and the 
spiritual powers to sustain and develop the soul, with the goal that both the body and 
soul be as healthy and strong as can be, with the soul, with all of its powers, guiding 
the body to cleave to the pure and intelligent path of Hashem in the world. So too, in 
a similar manner, the Almighty implanted in the Nation of Israel these two powers, the 
physical power which parallels the powers of the body of man, which seeks the 
material wellbeing and development of the Nation, which serves as the physical 
foundation for the great and holy qualities of Israel in its being a Divine and holy 
Nation, one Nation in the Land, a light to all the nations… and along with these 
physical powers, Hashem filled the Nation with the spiritual powers to guide the body 
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of the Nation in its unique Divine mission. These two complimentary qualities, the 
physical and the spiritual, are the conceptual essence of Mashiach Ben Yosef and 
Mashiach Ben David.” 

“Dear, Father, imagine my chagrin when upon these words a commotion 
erupted in the hall. Some fellow cried out in Yiddish, ‘Herzl was a kofer! A 
heretic! May his memory rot!’ At the back of the large crowd there was 
shuffling and a scuffle. Someone yelled, ‘Get rid of the Zealot! Throw him 
out of the hall!’ The disorderly individual was quickly surrounded and 
escorted from the auditorium. ‘Boosha! Boosha!” the man hollered until his 
shouts could be heard no more. When silence was restored, I continued on 
with my address…  

“During our long wandering in the Galut, in foreign lands, without our own Jewish 
Nationhood, we forgot the importance of our physical sides, having only the spiritual 
world to sustain us. But in our return to being our own Nation in our own Land, we 
need to foster our physical natures as well, in order to build the strong physical vessel 
needed to house the great spiritual light which returns to the Nation when we return 
to the Holy Land, just as in our glorious days of old.” 

 

“I spoke, dear Father, pleasantly and politely. However, I did reveal the 
fundamental failure of the enterprise of the secular Zionists, the fact that 
they do not place the sanctity of God and His great Name, which is the 
power that enables Israel to survive, at the top of their list of priorities... 
And, as I mentioned to you, in my remarks, I offered no homage to Dr. 
Herzl by name. What I did say was that in order to improve the situation of 
the Jewish People in Eretz Yisrael, we must return to God by observing and 
honoring the Torah. We must return to our age-old understanding that the 
foundation of our Nation, and its success in its mission amongst the nations 
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of the world, derives from the power of Torah. Because the destruction of 
the Israelite Kingdom of old was caused by baseless hatred, we must rectify 
this failure by increasing our feeling of unconditional love. This 
wholehearted peace-seeking, as obligated by the Torah, will eventually result 
in success because it is God’s bidding and will. In building our future, we 
must make amends so that the sanctity of Torah be at the top of our list of 
priorities, in the spirit of King David who united the physical and spiritual 
sides of the Israelite Nation. If the ambition to advance in the material 
sphere of life will rest on Torah – then God will shine His blessing upon us 
and crown our every deed with success. At first, the Salvation will be 
gradual, as our holy Rabbis remarked upon witnessing daybreak over the 
valley of Arbel, as the sun rose over the mountains, slowly, slowly, a little at 
a time, (Jerusalem Talmud, Berachot 1:1). But afterward, the Redemption 
will gain momentum, appearing as a great and wondrous light, as in the 
days of our Exodus from Egypt.” 

 
The Redemption of Israel, like the dawn slowly emerging over the mountains. 

“After my address, colleagues came to me and reported that some people 
read into my words ideas that I never intended, claiming that I proclaimed 
that Dr. Herzl was Mashiach Ben Yosef. Unfortunately, a controversy has 
arisen, adding more fuel to the flame that my recent arrival in the Land of 
Israel has caused within a certain segment of the population.” 

From the moment he arrived in the bustling seaport of Jaffa, Rabbi 

Kook was very busy with an endless stream of community issues. As 

Chief Rabbi of Jaffa, his Rabbinical duties also extended to the new 

moshavim along the coastline up to the mountains of the Galilee. With 

the great love he held for all of God’s creation, he reached out to the 
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secular pioneers who, with great self-sacrifice, were settling and 

rebuilding the Land which had laid desolate for nearly two-thousand 

years. Conqueror after conqueror had come and gone, but no nation 

had succeeded in cultivating the once fertile Land of Milk and Honey. 

Israel had become a wasteland upon the Roman conquest of Israel after 

the destruction of the Beit HaMikdash and the exile of the Jews. In 

Rabbi Kook’s eyes, the active love of the chalutzim pioneers for Zion 

and their dedicated toil to revitalize the Land were deeply religious 

deeds, founded in faith, even if they themselves were not aware of the 

holy source which motivated their endeavor in a mysterious hidden 

fashion.  

 

Hadn’t the Sages taught that the mitzvah of dwelling in the Land Israel 

was equal in weight to all of the commandments of the Torah 

together? The Old School of faithful Jews, what was called the Old 

Yishuv, centered in Jerusalem, did not share Rabbi Kook’s enthusiasm 

for the secular Zionists who had discarded the yoke of the Torah in 

their desire to keep up with the heresy of modern times. This heresy, 
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Rabbi Kook explained, derived from the darkness which Christianity had 

spread throughout the world in rejecting the commandments of the 

Torah, thereby severing mankind from God. Rabbi Kook tried to judge 

the pioneering deeds of the secular Zionists in the scale of good merit, 

and in his capacity as the new Rabbi of the budding moshavim, he 

endeavored to promote Jewish education in their schools. He 

encouraged them, as Children of Israel, to keep the laws of kashrut and 

Shabbat. Owing to his profound wisdom, and from his unique soul 

which radiated an all-encompassing  love that passionately embraced 

all of the Jewish People, Rabbi Kook saw what the majority of his 

generation didn’t see. With a panoramic vision like Rabbi Akiva’s, which 

observed the present in the light of the past and the future, Rabbi Kook 

understood that the rebellion of the secular Zionists against the Torah 

was merely a passing stage, resembling a young person’s rebellion 

against his parents, in the youngster’s search to discover the truth of 

life for himself. What distinguished Rabbi Kook from the wise and 

respected Torah leaders of the Old Yishuv was his supreme faith and 

patience. He focused his gaze, not on the momentary, surface 

appearance of things, not on the alienation of the secular pioneers 

from the precepts of the Torah, but on the deep inner attachment to 

Torah housed in the soul every Jewish soul. With a belief as firm and 

eternal as Mount Sinai, he felt certain that with time, proper education, 

and unconditional love, the misguided generation would find its way 

back to its true Torah foundation.  

In his book, “Orot,” he wrote:  

“Within the inner heart, in its pure and holy chambers, the Israeli flame ever increases, 
demanding the strong, brave, constant connection of life to all of the commandments 
of Hashem. The inner soul seeks to pour the spirit of God, the full, all-encompassing 
spirit of Israel that fills all of the vaults of the soul, into all of its many unique vessels, 
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to express the full Israeli expression in its complete practical and idealized form... In 
the inner heart of all of the Nation, it continues to burn from the days of yore, ‘A fire 
will constantly be burnt upon the altar - it shall not be extinguished.’ 

“And in the hearts of all of those seemingly empty of Torah, and in the hearts of all of 
the sinners of Israel, the fire burns and blazes in the most inward depths. And in the 
Nation in its entirety, all of the desire for freedom, and all of the yearning for life, all 
of the yearning for the life of the Clal and the individual, all of the hope for 
Redemption, only from the source of this inner spring of life do they flow in order to 
live Israeli life in its fullest, without contradiction or limitation. This is the yearning for 
the Land of Israel, the Land of Kedusha, the Land of Hashem, where all of the mitzvot 
are realized and expressed in their finished form. 

“If it be a wonder in the eyes of all those who stand at a distance and ask, `How is it 
possible that there will beat the spirit of Torah life with its inner force in all of the 
souls who are apparently far from possessing faith – not only to a general closeness to 
Hashem, but to the true Torah life of Israel, to the framework of the mitzvot in their 
outward expression, and in their idea, in song and in action?' – it will not be wondrous 
in the eyes of all those who are attached in the depths of their spirit to the depths of 
Knesset Yisrael and who know of its wondrous Segulot. This is the secret of the valor, 
the uplifting of life which will never cease. As King David said, ‘To walk before the 
Lord in the Land of Life, in Eretz Yisrael.’" 

 

With HaRav Yosef Chaim Sonnenfeld, leaving a reception for Winston Churchill at the mansion 

of the British High Commissioner.   
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Burdened by the never-ending duties of the Rabbinate, halachic 

questions to answer, issues concerning Kashrut, Shabbat, and the 

agricultural laws of the Land, daily meetings with official 

representatives from the Yishuv, from the British Mandate Authority, 

visitors from overseas , with people who came to his home seeking a 

blessing or advice, and giving shiurim in a kollel he started, Rabbi Kook 

continued diligently on with his own studies, after reciting Tikun Hatzot 

at midnight in a broken and weeping voice, actually experiencing in his 

heart the anguish of the exiled Shechinah and the pain over the 

Temple’s destruction. The remainder of the night he spent thoughtfully 

answering the many letters he received from Jews all over the world. 

Because of his pressing daily schedule, most of his epistles begin with 

the heartfelt apology that he could not find the time to answer sooner, 

nor in greater depth. In addition to all of these duties, he found time for 

his own writings, setting down in a flowing, poetic, and very intellectual 

Hebrew, his constant stream of Torah thoughts and insights which 

came to him from the Divine channel which accompanied him 

throughout his life like the Clouds of Glory which accompanied Bnei 

Yisrael in the Wilderness. In addition to poems filled with an intense 

yearning for the closeness of God, he wrote innumerable essays on a 

wide expanse of Torah themes which his only son, HaRav Tzvi Yehuda, 

and his devoted disciples, HaRav Yaakov Moshe Harlop, and HaRav 

David HaKohen, the Nazir, later compiled into the books: Orot, Orot 

HaTorah, Orot HaT’shuva, Orot HaKodesh, and many more.  
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Rav Tzvi Yehuda Kook                               Rav Yaacov Moshe Harlop                           Rav David Kohen, HaNazir  

 

 

Rabbi Kook with his only son, Tzvi Yehuda 

Several poems reveal his great frustration in not being able to express 

his yearning for attachment with God:  

How intense is my inner struggle. 

My heart throbs with a yearning to ascend. 

I crave that the delight of the Lord’s Presence 

Will spread throughout my being, 

Not because I yearn for its pleasures, 

But because this is how it should be. 
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Because this is the real state of existence, 

Because this is the true meaning of life. 

And the yearning continually stirs within me. 

I cry out from my soul with a thundering voice, 

Give me the light of God 

 

The delight of the Living God, 

The exaltation of visiting 

The palace of the everlasting King, 

The god of my fathers, 

To whose love I am sworn, 

With my total being, 
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By whose awe I am uplifted, 

And my soul continues to fly higher, 

To rise above baseness and all pettiness, 

Above boundaries 

That nature, and the body, 

The laws of nature, and conformity, 

Envelop it, constricting it in fetters. 

A river of obligations arises, 

Studies and analyzations lacking end, 

Complex thoughts and intellectual reasoning, 

Stemming from letters and words. 

Duties come and surround my soul 

Which is pure, free, light as an angel 

That soars in a sea of light. 

But I have not yet reached the point 

Of perceiving light in the world’s darkness. 

Filled with anguish am I, 

Yearning for deliverance and light, 

For loftier exaltation, 

For the dawn of knowledge and enlightenment, 

And for the showering of the Dew of Life. 

Yet even through the confined channels 

Which nourish me with light, 

Delighting me in the pleasantness of the Lord, 

I shall grasp at the purity of the Divine Ideal, 

The hidden splendor, the ultimate might 
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Which infuses every letter and dot, 

Every Talmudic analysis. 

And I shall play with Your commandments 

Which I love, 

And I shall declare Thy teachings. 

 

Rabbi Kook not only hoped and prayed to draw the secular Zionists 

back to the Torah and to strengthen the reverence for Jewish tradition 

and connection to the commandments amongst the general public, he 

also yearned to share his deep Torah understandings with the entire 

Jewish Nation, in Israel and throughout the Diaspora, that “the time of 

the songbird has come.” He realized, as did the Chofetz Chaim,  that 

with the return of thousands of Jews to Zion, a new stage of Jewish 

History had begun. He envisioned it clearly in the down-to-earth 

agricultural rebirth of the Land, which the Gemara taught was the 

clearest sign that the long-awaited Redemption was beginning to bud:  

“And Rabbi Abba said, there is no more revealed sign of the end of Exile 

than this, as it says, ‘You O mountains of Israel shall shoot forth your 

branches and yield your fruit to My people Israel, for they will soon be 

coming,’” (Sanhedrin 98B).   
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Rashi comments that there can be no surer sign of the end of the Exile 

than this, when the trees of the Land of Israel give forth their fruits in 

abundance’ The Sages didn’t cite miraculous spiritual signs like the 

arrival of the Mashiach, nor the building of the Beit HaMikdash, or the 

T’shuva of the Nation – they spoke about the abundance of produce 

which Eretz Yisrael was given forth to the pioneers, both secular and 

religious, who were farming the Land in Rabbi Kook’s time – something 

every eye could see! 

That was his mission - to open the eyes of the entire Jewish Nation to 

the natural miracles which were gradually unfolding to bring the 

Children of Israel home, just as the Torah and the Prophets of Israel had 

foretold: 

“If your outcasts be at the upmost parts of heaven, from there will the 

Lord your God gather thee, and from there He shall fetch thee; and the 
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Lord thy God will bring you into the Land which your forefathers 

possessed, and you shall possess it,” (Devarim, 30: 4-5).  

 

“For I will take you from among the nations, and gather you out of all 

countries, and I will bring you into your own Land. Then I will sprinkle 

pure water upon you, and you shall be clean; from all of your 

uncleanliness, and from all of your idols, will I cleanse you. A new heart 

will I also give you, and a new spirit will I put within you; and I will take 

away the stony heart out of your flesh, and I will give you a heart of 

flesh. And I will put My spirit in you, and cause you to follow My 

statutes, and you shall keep My judgments and do them. And you shall 

dwell in the Land that I gave to your fathers; and you shall be My 

people, and I shall be your God,” (Yehezkiel, 36:24-28). 

In the classes which he conducted in his home, he pointed to the order 

of the verses. Only after the Jewish People return to the Land and are 

influenced by its special transforming powers, is the true healthy and 

holy Israelite spirit awakened. With his face flushed with joy, he spoke 
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to his students, calling upon them to open their eyes and witness the 

wonder of Redemption that was manifest in the ingathering of the 

exiles and in the groves of fruit trees which were sprouted on the fields 

and hillsides of Eretz Yisrael in moshavim throughout the country!  

The wonder of Redemption, which he felt with all of his being, kept him 

awake nights on end. He filled notebooks at a furious speed, writing 

down his thoughts in almost prophetic ecstasy, as if a celestial force 

was speaking through him, moving his pen forward page after page.  

“The awakened yearning of the Jewish People as a whole to return to their 
Land, to their roots, to their spirit and way of life — truthfully, there is the 
light of T’shuva in this,” (Orot HaT’shuva, 17:2). 

 

“Without question, the light of Mashiach, and the Salvation of Israel, the 
rebirth of the Nation and the Land, the revival of its language and literature 
— all stem from the source of T’shuva, and everything will be brought 
from out of the depths to the heights of the highest, holy return,” (Orot 
Ha’Tshuva, 4:11). 

To critics who were skeptical that the non-religious pioneers were the 
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harbingers of Redemption, Rabbi Kook replied: 

“This process of Redemption will surely come about. The light of God, 
which is buried away in the fundamental point of Zion, and which is now 
concealed by clouds, will surely appear. From the lowly valley, it will raise 
up God’s Temple and Kingdom and all of its branches. All those who cling 
to it, the near and the distant, will be uplifted with it, for a true revival and 
an everlasting Salvation.” (Ibid, 12:12). 

As the Zionist movement grew in influence and attracted more and 

more followers, the devoutly religious Jews of the Old Yishuv rose up in 

protest. After all, to a large degree, the movement to resettle the Land 

of Israel was brazenly secular, even defiant of Torah. While Rabbi Kook 

didn’t hesitate to exhort the secular pioneers to return to a sanctified 

way of living, he saw the holy inner source of their courageous 

endeavor. In his eyes, the return of the Nation to Israel was in itself a 

great, deed act. Simply because they were Jews, in the depths of their 

proud Israelite souls, the Zionists also unconsciously shared the 

yearning for a full Jewish life. Their scorn of the commandments was a 

blemish that was destined to heal. In the same way that a beautiful 

butterfly breaks forth from a cocoon and soars into flight, the rebirth of 

the holy Nation of Israel would surely come to pass, developing in a 

hidden fashion from outward ugliness to great beauty.  

 

By no means did Rabbi Kook’s deep spiritual insight blind him to the 
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unholy lifestyles of the secular pioneers. However, he knew that the 

holy essence of Am Yisrael guaranteed that the Nation would return to 

its roots. Long before the establishment of the State of Israel, Rabbi 

Kook described this process in almost prophetic terms, emphasizing 

that the key to understanding the many contradictions between the 

present situation and Israel’s exalted future was patience. The process 

could take several generations, but it was fated to occur. “Savlenut,” 

Rabbi Kook insisted. Patience and unflinching faith in the face of 

temporary setbacks were needed, but the long-awaited Geula was 

promised to come.   

 

“Patience, gentlemen, patience.” 
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Chapter Three 

REFLECTIONS 

 

Due to his endless Rabbinical duties, on many days, Rabbi Kook could 

hardly find a moment for himself. Only in the middle of the night was 

he able to sit at his desk and attempt to record the stream of 

reflections which flowed through his mind in the course of the day 

while attending to community matters. There were days when he 

hardly found time for his own devotions and learning. He longed to 

cling to light of Hashem with all of his being, but his numerous down-

to-earth chores restrained him, holding him back from unfettered 

flight.  
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He wrote:   

I aspire for the heights. 

For lofty visions fueled by Divine lights. 

I will not be bound in chains. 

Yet I will bear a yoke. 

I am a servant of Hashem and of His People. 

But not a slave of slaves. 

With all of his various duties, he didn’t forget the education of his one-

and-only son, Tzvi Yehuda, who, at the age of fourteen, was studying in 

the famous Torat Chaim Yeshiva in the Old City of Jerusalem (the home 

today of Yeshivat Ateret Yerushalayim, headed by HaRav Shlomo 

Aviner). Here is a letter he wrote to the youth, expressing his fatherly 

concern: 

Baruch Hashem                                                                

From the holy city of Jaffa, Cheshvan 5666 [1905] 

 My dear son, shlita (may you live a good, long life).  

 You have gladdened me with your pleasant and precious words; may your 
strength continue to grow.  

 I wanted very much to write to you at length about a number of details, in 
particular concerning issues of [personal] conduct.  But you know how busy I am, besides 
the fact that I have been slowed down by health concerns.  May God, blessed be He, 
give us strength and courage to learn His Torah and serve Him.  

 I was very glad to see from your letter that you have decided to settle down, for 
now, in the holy city of Jerusalem (may it be built and established).  Be strong and of 
good courage!  Exert yourself, my dear son, [to acquire] good character traits, to fear 
and love God, and to learn Torah diligently.  Learn Torah in breadth and in depth, and 
review it well, so that you may be very familiar with its words and proficient in [its laws].  
Try to achieve, to the best of your ability, all types of perfection, virtues, and knowledge, 
[for these things] constitute a person’s glory.  Do not view even the smallest virtue as 
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being too trivial to strive to attain.  Similarly, do not view even the smallest defect in 
your ways of conduct and character traits as being too trivial to rectify and perfect.  
Always be filled with good will, and incline yourself towards happiness and good-
heartedness.  Associate with God-fearing individuals and great Torah scholars, whose 
thoughts and ideas are pure and clean.  Also learn from their conversations and ways of 
conduct, on occasion, after you apply your own clear thought and intellect (which you 
possess, thank God). 

 Please write us, my dear son, about all the details of your conduct – really, the 
minutest details.  You cannot imagine how much we are interested in all of your affairs: 
literally, in your “sitting down and getting up.”  [We want to know] what time you eat 
breakfast and what you eat, when you eat lunch and supper, when you go to sleep, 
whether or not you recite the bedtime Shema as you should, when you rise in the 
morning, what sort of room you regularly sleep in, and if you [sleep] far from the 
window, since the air in Jerusalem is cold at times.  

 I conclude with a blessing, my beloved son, and wishes for abundant peace, in 
accordance with your beautiful soul.  Your father embraces and kisses you. 

Avraham Yitzhak HaKohen Kook (Letter translated by Rabbi Moshe D. Lichtman, 
from the book, “An Angel Among Men”). 

 

Occasionally, in the early morning, Rabbi Kook found time to stroll to 

the nearby seashore to seek the horizons of inspiration which his never-

resting soul craved to attain. Gazing out at the expansive waters of the 

Mediterranean, at the billowing clouds and endless sky above, he 

granted his spirit the freedom to fly beyond boundaries of time and 

space. Warmed by the rays of the sun and cooled by the wind, he 

lapsed into deep meditation. In another poem he wrote, he describes 

his yearnings: 

Expanses, expanses, Divine expanse my soul craves. 

Confine me not in cages of substance or of spirit. 
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My souls soars through the expanses of the heavens. 

Walls will not contain it. 

I am love sick. I thirst. I thirst for God. 

As a deer for water brooks. 

Alas, who can describe my pain? 

I am filled with pain from the anguish of expression. 

How can I utter the great truth which fills all my heart? 

I see flames rising upward, piercing the heavens. 

But who can express their might? 

On a few of his outings, a group of vibrant, muscular youth ran by him 

along the long Jaffa beach, attired in t-shirts and short pants down to 

their knees, after the style of the British. They called to each other in 
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modern Hebrew, their unshackled hair blowing in the wind. These, he 

knew, were the “chofshim,” the non-religious youth who studied at the 

Hebrew Gymnasium High School in Tel Aviv, or a group of young 

workers from the newly-formed labor union. How Rabbi Kook’s heart 

went out to them. How he longed to embrace them in love. Not with 

the goal of bringing them closer to Torah, but simply because they were 

Jews. Of course, Rabbi Kook longed to bring all Jews, and all peoples, 

into the healing, sun-like rays of the Torah. Nonetheless, he admired 

and valued the strength and spirit of these runners on the shore. In 

their cheerful zest for life, he saw the rays of Redemption beginning to 

shine.  

 

Back in his study, he wrote:  

“Great is our physical demand. We need a healthy body. In the past, we 
dealt so much with spirituality, we forgot the holiness of the body. 
Throughout our long exile from our Land, we neglected physical strength 
and health. We forgot that we have holy flesh, not only a holy spirit. Our 
national T’shuva will only succeed if it will be, along with a wondrous 
spiritual awakening, also a physical return, producing healthy flesh and 
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blood, mighty bodies, with a powerful spirit radiating over powerful 
muscles.” 

Rabbi Kook recognized that during Am Yisrael’s long wandering in the 

Galut, in foreign lands, without their own Jewish Nationhood, Jews 

forgot the importance of their physical natures, having only the 

spiritual world within the ghetto and within yeshiva study halls to 

sustain them. However, in the long-awaited return to being an 

independent Hebrew Nation in its own Land, the Jewish People needed 

to foster their physical attributes as well in order to build the strong 

physical vessel necessary to house the great spiritual light which 

returns to the Nation when it dwells in Holy Land, just as in Israel’s 

glorious days of old. 

The fact that the secular Zionists had estranged themselves from the 

Torah pained Rabbi Kook deeply. The heresy of the generation 

saddened his heart, but he believed that the chutzpah of the time was a 

passing illness. He believed that the souls of the Nation’s young people 

were thirsty for the light of Mashiach, while the elders tried to nourish 

them with the dry and truncated Torah of the Galut and with the 

endless details of Halachah without exposing them to the great 

expanses of wisdom contained in the Torah’s inner depth, Torat Eretz 

Yisrael.  

Rabbi Kook knew he had set a difficult task for himself in bringing his 

generation of Redemption to a new/old understanding of Torah. He 

had already discovered in his many discussions with people that not 

every person was geared to grasp the more exalted reaches of Torah 

wisdom. Many people had a private orientation to life, while others 

were always searching out ways to help their neighbors, their 

communities, even the countries where they lived. Similarly, there 
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existed a private orientation to Torah based on a person’s individual 

life, and, in contrast, a far more expansive orientation to Torah based 

on its all-encompassing essence, including the numerous laws which 

dealt with Jewish Statehood and its blueprint for righteousness and 

justice for all of humanity. This, the Torah of Eretz Yisrael, was the 

complete Torah as it was originally meant to be fulfilled upon the entry 

of the Children of Israel into the Promised Land. This is the Torah in all 

of its all-encompassing aspects, both the national and private. In Chutz 

L’Aretz, stripped of their Land and national essence. The Jewish People 

only had a small truncated Torah composed of private individual 

mitzvot, much like a traveler who can only take one suitcase on his 

journey and not all of his house. The difference was not only 

quantitative, Rabbi Kook taught, but qualitative as well. Torat Eretz 

Yisrael was centered around the Clal – not the Prat. It was an entirely 

different understanding as to the scope and meaning of Torah. Rabbi 

Kook knew that the lethargy characteristic of the Exile and the 

resistance to new visions of Torah stood in his way. Already, there were 

voices who accused him of wanting to change the Torah. Heaven 

forbid! Rather, he wanted to remove the cobwebs and dust from the 

Torah and remind the Jewish People what the Torah was meant to be – 

the Constitution of the Israelite Nation in the Land of Israel, as the 

Prophet declared, “For from Zion shall go forth the Torah, and the word 

of the Lord from Jerusalem.” 

The young generation wasn’t to blame for having broken away from the 

world of yeshiva learning. Their souls were the giant souls of the time 

of Redemption, filled with the yearning for vast horizons of thought, 

expanses of inquiry, wings of freedom, noble visions of social 

perfection, and independent Israeli life in their own Homeland. They 

possessed souls yearning for illumination and unfettered flight like the 
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gulls gliding over the waves of the ocean and soaring up toward the 

heavens.   

On his sojourns to the sea, Rabbi Kook dreamed of establishing a new 

type of yeshiva in Jerusalem where the unbounded horizons of the 

secrets of Torah would be learned alongside the concentrated study of 

Gemara and Halachah. He wrote: 

 
“The revelation of the inner depths of Torah in the last generation, in order 
to purify the hearts and to fill the minds with noble thoughts, whose source 
lies in the secrets of Torah, this is an absolute necessity in the last 
generation to insure the survival of Judaism” (Orot HaKodesh, Part 1, Pg. 
141). 

 

Once again, Rabbi Kook’s meditations were interrupted by another 

group of runners. While many holy guardians of the faith in the Old 

Yishuv saw these free-spirited youngsters as enemies who could lead 

religious youth astray by their carefree manner and unshackled lifestyle, 

in the eyes of Rabbi Kook, they shone with an inner holiness. The souls 

of the Nation’s youth were thirsty for the uplifting and universal light of 

the Torah of Redemption, while Rabbis attempted to nourish them with 

the dry and truncated Torah of the Galut and the details of Halachah 

without exposing them to the great expanses of wisdom contained in the 

Torah’s inner depth, Torat Eretz Yisrael. 
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In a letter, in answer to a distressed father whose son had strayed from 

the paths of the Torah, Rabbi Kook wrote:  

 
“We should never despair of any child of Israel, even those who have 
strayed far away, as it says, ‘Even when I sit in darkness, the Lord will be a 
light to me.’ Today, even the most evil opinions of the secularists are based 
on a search for righteousness and truth. Their error is that they do not 
realize that in order to attain the ideal moral goals they seek, the only true 
path is the path of the Torah.  
 
“If you think, like many Torah scholars of the old school, that in our 
generation it is fitting to abandon those children who have been turned 
away from Torah and faith by the heretical fashions and creeds of the time, 
I state emphatically that this is not the way… The sinful behavior is only 
external. Within their souls, all is holy and good. That is why they rally 
around many banners of justice and equality, even though they are 
mistaken in their ways. Yet many of them are devoted to the Nation as a 
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whole, and are proud of the name of Israel, although they themselves do 
not know for what or why.  
 
“The heresy of modern times uses all of her wiles to lure our children into 
its web of harlotry. They are coerced in every sense of the word. Heaven 
forbid that we judged those who are compelled against their will as we do 
those who willingly race after evil. Though they are mistaken in their ways, 
they cannot be compared to the wicked. ‘A myrtle, though it stands 
amongst the reeds, is still a myrtle.’  ‘And it shall come to pass, that instead 
of that which was said to them, ‘You are not My People,’ it shall be said to 
them, ‘You are the sons of a living God.’” 
 

 
 
“Therefore, my friend, my advice to you is that you not abandon your son. 
Rather, bring him as close as possible. We will draw the hearts of our 
children back to us only through gentleness and love. Help him in every 
way that you can, and in the end, he will return.” 
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Chapter Four 

A SERVANT OF THE NATION 

 

 

Rabbi Kook sitting in the first row, just right of center, visiting a winery. 

Rabbi Kook called himself “a servant of the Jewish People.” He never 

complained about his endless duties, whether it be visiting a winery to 

make sure kosher standards were maintained, supervising matters of 

Terumot and Ma’asrot, or speaking at the dedications of new 

neighborhoods, synagogues and schools. Days were also filled with 

joyous mitzvot, performing the Kiddushin at weddings, serving as 

Sandak and receiving guests in his home.  Indeed, he said he wanted to 

be the Rabbi of Clal Yisrael, not just the Rebbe of a group of Hasidim.  

Rabbi Yaacov Moshe Harlop was twenty-two years old when he first 

met Rabbi Kook. A genius in Torah learning at the Etz Haim Yeshiva in 
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Jerusalem, he was driven with an inner fire to constantly cling to 

Hashem in all of his thoughts and deeds.  

 

In addition to fervent prayer and Torah learning, Rabbi Harlop would 

deny himself even the most basic comforts and fast for days on end. 

When his physical weakness began to interfere with his studies, a 

doctor recommended that he travel to Jaffa to spend a few days in the 

sun, bathing in the sea. Arriving just before Shavuot, he prayed in the 

“Shaare Torah” Synagogue where Rabbi Kook was davening.  Early in 

the morning, when he heard the Rabbi of Jaffa recite the “Akadamot” 

prayer before the reading of the Torah, his entire life changed. He 

writes: “Watching Rabbi Kook recite the prayer before the 

congregation, I was overcome with holy awe. My whole body trembled, 

from my head to my most inner being, hearing his uncontrolled sobs 

and watching his body shake with emotion as if he literally stood at the 

base of Mount Sinai, quaking with holy reverence at the giving of the 

Torah, amidst fire, thunder and the ever-increasing blare of Shofrot. 
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From that moment on, I attached myself to him with the most burning 

of loves. I became his student and ardent follower forever. At the 

conclusion of prayer service, I couldn’t summon the nerve to approach 

him, looking the way he did, as if he were still enveloped by the fire on 

top of the mountain.” 

In the course of the morning, Rabbi Pesach Frank introduced the pious 

student to Rabbi Kook who invited him to come to his home to study 

with him. The young Torah scholar recalled feeling on fire the whole 

time they learned as if his physicality disappeared in the aura of light 

that surrounded the regal figure of the Rav. Adopting the Rabbi of Jaffa 

as his mentor, he dutifully followed Rabbi Kook’s command that he 

immediately cease his practice of fasting and begin to take care of his 

health. Thus began a lifelong closeness. Rabbi Kook’s son, Rav Tzvi 

Yehuda, confirmed the closeness of the relationship. “My father knew 

what people were thinking. That’s why so many people were drawn to 

him. But with HaRav Harlop, it reached an even higher dimension.” 

Once, Rabbi Kook remarked, “What Rabbi Harlop thinks in Jerusalem, I 

feel in Jaffa.”     

Rav Tzvi Yehuda further relates: “Once, on his way home from Talmud 

Torah, Rabbi Harlop’s young son was beaten up by Zealots who knew 

that Rabbi Harlop held the Rabbi of Jaffa in high esteem. When he 

reached home, the boy asked his father why he journeyed all the way 

to Jaffa in a horse-drawn wagon to confer with Rabbi Kook when there 

were many great Rabbis in Jerusalem? Rabbi Harlop told the youth that 

even though he had studied for many years, he had many questions 

that only his Rabbi could answer. His son protested, reminding his 

father that whenever his son had a question, his father answered by 

himself without having to ask anyone else. Rabbi Harlop explained that 
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there are people who have a special connection to each other which 

existed even before they were born. In addition, Rabbi Harlop told his 

son, before he answered a question, he studied the necessary 

background material. But when he asked Rabbi Kook a question, he 

immediately told him the answer, quoting all of the main sources by 

heart. In addition, the father told the boy, ‘I have many questions about 

matters which confuse me, questions involving faith and proper 

behavior, questions about the spiritual world and how best to unite the 

spiritual and the physical, and questions about Israel’s Redemption. 

Instead of imposing an answer on me, Rabbi Kook sets forth several 

explanations and allows me to discover for myself where I stand in the 

picture without telling me what to do. Apparently that approach and 

the freedom it affords is what my soul needs to reach its true 

expression.’”        

 

1910 was a Sabbatical Year (Shemittah) when the Land of Israel is 

required to lay fallow, as the Torah commands:  

"And the Lord spoke to Moshe at Mount Sinai, saying, Speak to the 

Children of Israel and say to them: When you come to the Land that I 

am giving you, the Land must be given a Sabbath to the Lord. For six 

years you may plant your fields, prune your vineyards, and harvest your 

crops, but the seventh year is a Sabbath of solemn rest for the Land; you 

shall not sow your fields, nor prune your vineyard. You shall not harvest 

crops that grow on their own, nor gather the grapes on your unpruned 

vines, for it is a year of rest for the Land,” (Vayikra, 25:1–7).  

When farmers from the moshavim along the coast and from the Galilee 

came to the Rabbi Kook and explained that adhering to the prohibitions 

of the Shemittah year would bring about their economic ruin, he 
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pondered what to do about the dilemma. Many of the agricultural 

endeavors of the pioneers were new, lacking the financial resources 

needed to prevent their collapse should their fields not be sowed and 

their crops not be harvested. In addition, the managers of the Baron 

Rothschild’s Jewish Colony Association which provided the hard-

pressed moshavim with housing, equipment, and financial support, 

threatened to stop providing aid if the farmers didn’t continue to work 

as usual. In the years before Rabbi Kook arrived in Jaffa, Rabbis of the 

New Yishuv had formulated a method, called the “Heter Mechira” 

whereby farm work could be done even in during the Sabbatical year in 

a Halachically acceptable manner. By selling the fields to non-Jews for 

the year, the Jewish farmers were no longer the legal owners so that 

the commandment of the Torah regarding the Sabbatical year did not 

apply to them. While religious farmers wanted to observe the Torah 

commandment in its literal sense, they didn’t feel that they could do so 

and survive. A strident group of Ultra-Orthodox Rabbis refused to 

consider any alternative method in order to observe the Shemittah 

year, even if it were solidly founded in Halachah (similar to the selling 

of chametz to a non-Jew before Pesach. They warned that if the laws of 

Shemittah were violated, Hashem would punish the Yishuv with a lack 

of rain and delay the Mashiach’s coming.   Fearing that the entire 

Zionist enterprise and the further settlement of Eretz Yisrael were in 

jeopardy, and that the agriculture future of Jewish farmers was 

imperiled, combined with the possibility that the Jews in the country 

would lack food to eat, Rabbi Kook declared that an amended version 

of the Heter Mechira must be re-enacted. Nonetheless, he encouraged 

farmers to observe the Shemittah without the “Heter” if they were 

inclined to do so. For those farmers, he established a financial fund to 

help sustain them. Still, his decision regarding the “Heter Mechirah” 

triggered bold opposition from leading Torah scholars from the Old 
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Yishuv in Jerusalem, and from a close colleague living in Tzfat, the 

highly-respected Torah scholar, the Ridbaz, Rabbi Yaakov David Ben 

Ze’ev, famous for his commentary on the Jerusalem Talmud.  

 

Rabbi Kook’s heartfelt response to a letter he received from the Ridbaz 

offers a glimpse into the turmoil he felt at the time, as well as setting 

forth his deep Torah philosophy regarding the secular pioneers: 

“Concerning your reproach that I have become a “Zionist” in my old age, sacrificing 
my soul for the settlement of Jews in Eretz Yisrael:  My beloved friend, if only all the 
Zionists would love Eretz Yisrael and desire its settlement with the same intent and 
holy objective that I have.  Namely, because this is the Land of Hashem; He chose it 
and cherished it more than the entire world.  It has sacred qualities (Segulot) that 
facilitate prophecy and Divine Inspiration, affording one who walks on its soil [a 
portion in] the World-to-Come. Its merit protects even the wicked.  After all, a 
Canaanite maidservant who lives in Eretz Yisrael is assured a place in the World-to-
Come…  Even the wicked Eisav gained merit from dwelling in Eretz Yisrael, [so much 
so] that Yaakov Avinu feared that this merit might stand by Eisav [in their imminent 
battle].  How much more, then, [does the Land benefit] the holy seed, descendants of 
the tried ones: Avraham, Yitzhak, and Yaakov…  Certainly, we can find in every single 
Jew, even the lowest ones, unimaginably precious pearls of good deeds and traits, for 
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the Land of Israel undoubtedly helps elevate and sanctify them.  And if this [positive 
influence] is indiscernible in [today’s pioneers], it will come to the fore in their children 
and grandchildren, as it is written, May Your work appear to Your servants, and Your 
glory upon their children (Tehillim, 90:16).  If all the Zionists thought this way, it would 
surely be a great honor for every great leader of Israel, every Gaon and Tzaddik, to be 
such a Zionist.  You too, honored Gaon, need not be ashamed of such Zionism….” 

(Letter translated by Rabbi Moshe D. Lichtman).   

 

The author, Simcha Raz, in his definitive biography of Rabbi Kook, “An 

Angel Among Men,” cites an illuminating aftermath to the Shemittah 

controversy. Unwilling to reconcile themselves with Rabbi Kook’s 

stance, a group of zealots disclaimed Rabbi Kook’s authority in Jaffe. 

One had the chutzpah to dub himself, the “Rav of Jaffa.” Several 

prominent Rabbis in Jerusalem, including the Gedolim, Rabbi Chaim 

Berlin and Rabbi Shmuel Salant, decried this affront to Rabbi Kook and 

the Torah, and reacted harshly, warning the Jews of Jaffa to ignore the 

scoffers. The Ridbaz joined their staunch defense of Rabbi Kook with 

the following adamant words: 
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“I publically proclaim: When the brilliant scholars – the mighty ones of 

Eretz Yisrael – heard about the despicable offense that was committed 

in your holy city, they were incensed. At first, they did not believe their 

ears, for who would think that a fly with no wings could contend with 

the great eagle whose fame has spread through all of the world? 

People from the furthest reaches of the earth seek him out, to be 

enlightened in his Torah, righteousness, and wisdom… Therefore, when 

I arrived here in the Holy City of Jerusalem, and informed the Rabbis 

that the story was true, they decided to issue their great warning. But 

this is only the beginning… We must arouse all of Israel – in the Holy 

Land and abroad, and all of Jewry’s wise scholars – to do whatever they 

can to banish this scoffer, so that iniquity will leave the Jewish People. 

For this is no private matter, rather one that affects the entirety of 

Israel… (Letter translated by Rabbi Moshe D. Lichtman in the book, An 

Angel Among Men).   

  

In the winter of 1913, the forty-nine-year-old Chief Rabbi of Jaffa led a 

distinguished group of Rabbis on a tour of the moshavim in the 

Shomron and the Galilee. Joining him was Rabbi Yosef Chaim 

Sonnenfeld, the sixty-five-year-old leader of the Haredi community in 

Jerusalem, who held Rabbi Kook in great respect, remarking on many 

occasions that he was a Gaon  in Torah and outstandingly pious in his 

attributes and deeds. With them in the horse-drawn wagon was Rabbi 

Moshe Harlop who had persuaded the spiritual mentor of the Old 

Yishuv to come along on what was called, “The Journey of the Rabbis.”  
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Rabbi Kook with Rabbi Yosef Sonnenfeld to his left during their tour of the moshavim. 

The goal of the mission was to strengthen the observance of Torah, 

Kashrut, and Shabbat among the pioneer farmers, along with the 

agricultural laws pertaining to the Land of Israel, especially Terumot 

and Ma’asrot. In addition, at each stop along the way, the Rabbis spoke 

about the importance of traditional Jewish Education, which was sadly 

lacking in many of the predominantly secular communities. To their 

chagrin, the Rabbis discovered that even in the older moshavim which 

had been established by religious settlers, the level of Torah education 

had waned due to the influence of secular teachers sent to the 

communities by Baron Edmund Rothschild, the “Benefactor of the 

Moshavim” and by the Jewish Colonization Association.  
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In need of their financial support to meet the cost of their agricultural 

endeavors, and lacking funds to hire “melamdim” of their own, the 

religious farmers had no choice but to accept the secular teachers sent 

to the moshavim. Observing the situation firsthand, Rabbi Kook and his 

colleagues decided to take steps to raise the funds needed to rectify 

the eroding state of affairs.        

Rabbi Kook wrote: 

“When we gaze upon the fruit-filled groves and orchards, upon the growing 
towns, and on the developing surrounding communities in Eretz Yisrael and 
simultaneously read the words of our Prophets, ‘Thus says the Lord… the 
cities shall be inhabited, and the waste places rebuilt.. and they shall increase 
and bring forth fruit…’ (Yehezkiel, 36:10), and we ask ourselves, ‘Can it be? 
Can it be that we are the generation that sees with its own eyes the 
fulfillment of these prophecies?  
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This recognition fills our hearts with exaltation and our inner beings with 
inexpressible joy… However, when we look at all of the shortcomings, 
including the alienation from the light of the Torah and its commandments, 
it almost makes us believe that the vision of revival which uplifts our hearts 
is fading away and vanishing before our eyes, Heaven forbid… Nonetheless, 
we are confident in the kindness of the Rock of Israel who commands Zion 
to be built, that these illnesses are temporary and that the inner power of 
life contained in the soul of Israel will overcome all of the problems... with 
the knowledge that we are summoned to assist in the process of rebirth 
with all of our abilities, to participate with Hashem in the up-building of the 
moshavim, and the strengthening of the valiant pioneers, to elevate their 
spirits, and to instill the holy dew of life into the foundations of their 
communities… to uplift the faithful tenets of Judaism, and to call out with 
a resonant voice the call of peace and unity between the Old Yishuv and 
the New.”  
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On an early Friday, when the contingent of Rabbis arrived in the well-

established, thirty-year-old moshav of Zichron Yaacov, they discovered 

that the bimah in the main Beit Knesset was positioned up front next to 

the Ark in the modern fashion of Reform Synagogues, and not in the 

center in accord with the Orthodox Ashkenazic tradition.  The architects 

of the Baron who had designed the large house of worship had done so 

in the style of Reform congregations which copied the example of 

French churches where the bimah was positioned at the front of the 

chapel. In the eyes of the visiting Rabbis, this was an outright 

ideological statement declaring a break and departure from Jewish 

tradition. Rabbi Kook informed the head of the moshav welcoming 

committee that if the bimah was not relocated immediately to its 

proper place, the Rabbis would hold Shabbat prayers in the guest house 

that had been made available for them and not pray with the residents 
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of the community in the shul. “Put away the strange gods that are 

amongst you,” Rabbi Kook quoted, leading the Rabbis back outside for 

a tour of the fields, orchards, and vineyards of the moshav. A short time 

later, representatives of the Zichron Yaacov Administrative Council 

hurried to the guest house to make peace with the distinguished 

delegation of Rabbis, entreating them to pray with the congregation, 

especially since a large turnout was expected for the unordinary event. 

Rabbi Kook remained adamant, maintaining that their changing of the 

bimah’s location was a deliberate uprooting of Judaism to which they 

would not agree. True to their decision, the Rabbis welcomed the 

Sabbath in the guest house. Early the following morning, 

representatives of the community showed up at the guest house and 

appealed to the Rabbis to attend Sabbath morning prayers at the Beit 

Knesset where a crowd had already gathered. They promised that a 

table would be set up in the center of the hall, where the Torah would 

be read, and that the controversial  bimah would be re-located within a 

matter of weeks. “Your presence during the Sabbath service will greatly 

advance your goal of introducing a new respect for Judaism throughout 

the community,” the peace committee insisted. Assured of the good 

intentions of the moshav leaders, the Rabbis left the guest house and 

proceeded in regal fashion to the Beit Knesset where a sizable crowd 

was waiting. Before the Torah reading, Rabbi Kook addressed the 

congregation, explaining why the unorthodox placement of the bimah 

was anathema in their eyes,  opening a breach which led to 

assimilation, along with other deviations of tradition which they had 

discovered on the moshav, such as relegating Talmud Torah to being a 

minor aspect of a child’s education. In its place, teachers were filling 

young minds with foreign philosophies and cultures, ill-suited toward 

the rebuilding of the Israelite Nation in Zion.  
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On Motzei Shabbat, during a public meeting with the residents of the 

moshav and its leaders, the Rabbis presented the community with a list 

of demands, in addition to the re-location of the bimah, including the 

removal of French inscriptions on the walls of the Beit Knesset, 

adherence to the laws of Kashrut and Shabbat, and the compliance to 

the laws of Terumah and Ma’aser. Rabbi Kook spoke again about the 

vital importance of true Jewish Education, insisting that religious 

teachers be hired for all grades. A fierce debate ensued. One of the 

directors of the moshav council proposed a compromise whereby a 

Talmud Torah school would be established for students seeking such a 

path of study. Rabbi Kook countered that not only must such a school 

be initiated for the more religious members of the community, but that 

the other children not be abandoned. For them, a religious teacher 

must be provided as well. In addition, he insisted that the current 

practice of mixed classes must come to an end, and that boys and girls 

learn separately, in accord with the laws of modesty and holy Jewish 

values, so vital to the prosperous and enduring settlement of the Holy 

Land.          

In his role as the official Rabbi of Jaffa and the moshavim, Rabbi Kook 

found himself surrounded by a secular world far different from the 

religious towns of Russia where he had spent his youth. Like a physician 

who studies medicine to heal people sick with disease, Rabbi Kook 

pondered upon the painful spiritual virus which had turned so many 

pure Jewish souls away from the Torah. He felt compelled to 

understand the phenomena in order to bring the straying sheep of 

Hashem back to the fold. Returning to Jaffa, he wrote: “For a long time 
now, an inner struggle wages within me, and I feel prodded by a mighty 
force to speak about T’shuva. All my thoughts are focused on this theme 
alone….”  
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Night after night, after replying to the piles of letters which he daily 

received , and which never seemed to grow lower on his desk, and after 

concluding his midnight prayers and studies, he wrote about the 

phenomena of T’shuva in its practical fulfillment and its meaning for 

the individual, the Israelite Nation, and for the world. The essays were 

later published in the book, Orot HaT’shuva: 

 

“When one forgets the essence of one’s soul; when one distracts his mind 
from seeing the true nature of his own inner life, everything becomes 
doubtful and confused. The principal T’shuva, which immediately lights up 
the darkness, is for a person to return to himself, to the root of his soul. 
Then he will immediately return to God, to the Soul of all souls. This is true 
for an individual, a nation, for all of mankind, and for the perfection of all 
existence…. 

“Every act of wrongdoing must in the end engender illness and pain, and 
the individual and society is exposed to much suffering as a result of this. 
After it becomes clear that the person himself is responsible for his plight, 
as result of his misbehavior, he necessarily gives thought to correcting his 
condition, to set his life in line with the laws of nature, of morality, and of 
the Torah, that he discover renewal and joy in life…. 
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”Wrongdoing oppresses the heart because it disrupts the unity between the 
individual and the harmony of existence. The righteous person experiences 
great anguish because he does not feel sufficiently close to Hashem, and his 
great thirst remains unquenched. Because of this anguish, all of his organs 
are tense with endless longing, and he finds no peace in all the delights and 
pleasures of the world…. 

 
 
“When the light of T’shuva appears, a channel of happiness and joy is 
opened, and the soul is bathed in a sea of delights…. 
 
“The Jewish people, because of their enhanced spiritual nature, will be the 
first nation in the world to do T’shuva. The special spirit of T’shuva will 
initially be revealed in this portion of humanity. Israel is propelled from 
within to be united with God’s light in the world, which is free of 
transgression and wrongdoing. Every falling away (from its connection to 
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God) blemishes the wholeness of Israel’s inner perfection, yet in the end, its 
powerful life-force will triumph over the deviation, and it will return to 
complete health. This complete health will start to invigorate (the Nation) 
with great strength and the light of T’shuva will shine within her first. 
Afterward, Israel will be the special channel to spread life’s inner yearning 
for T’shuva to all of the world, to lighten the world’s darkness and elevate 
its stature to a complete Tikun Olam.” 
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Chapter Five 

THE BALFOUR PROCLAMATION 

 

In 1914, Rabbi Kook was invited to attend the Agudat Yisrael Congress 

which was to take place in Berlin. The Rabbi of Jaffa could not decide 

whether to travel there or not. On the one hand, he did not want to 

leave the Holy Land even for a short visit abroad. In addition to his 

marriage-like love for the Cherished Land, he was busy day and night 

with his many educational endeavors, Rabbinical duties, as well as his 

Halachic and philosophical writings. On the other hand, the conference 

could influence the Zionist cause in a positive way, or, Heaven forbid, 

adversely, and conceivably damage the further settlement of Eretz 

Yisrael. Many important Rabbis looked favorably upon the Zionist 

enterprise, while other influential Torah leaders viewed the efforts of 

the secular pioneers with skepticism and outright disdain. Rabbi Kook 

felt that his presence at the large assembly could encourage the Rabbis 

to support the resettlement of Israel, or at least persuade them not to 

discourage Diaspora Jewish communities from making Aliyah. In 

addition, he believed that by attending the convention, he could find 

people who could help him raise the funds needed to hire religious 

school teachers for the struggling moshavim in Eretz Yisrael which were 

supplying the fruits, vegetables, eggs, and poultry for the growing 

Jewish population. 

In a letter to his son, Tzvi Yehuda, who was in Europe studying at a 

yeshiva, Rabbi Kook wrote: 
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“It is exceedingly difficult for me to decide in regard to the request of 
Agudat Yisrael to journey to Berlin for the Rabbinical Congress. My son, 
you know how heavy the thought weighs on me to travel outside the Land, 
even for a temporary departure, though I invest great value in my 
participation in an assembly of Torah scholars like the Rabbis of Agudat 
Yisrael. The problems surrounding my going overpower me. I lack my soul’s 
consent for this. The time presses me to decide, and here I stand pressured 
without knowing how Hashem will put it in my heart to reach a solution.” 

Much later, Rabbi Kook’s son also wrote about his father’s fateful 

decision:  

 

HaRav Tzvi Yehuda Kook in his youth. 

“A great deal of pressure was placed on my Father, HaRav, of blessed 

memory, to participate in the Congress of Agudat Yisrael. They had 

planned a great assembly which they were calling, ‘The Faithful 

Judaism,’ and they publicized that Gaonim from Lita, like Rabbi 
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Avraham Dov Kahana of Kovna, author of “Dvar Avraham,” would 

attend. It was very painful for Abba, HaRav, of blessed memory, to 

travel outside of the Land, as we see in his letters. His physician also 

joined in with the voices pressuring him, claiming that the voyage 

would be beneficial to his health. He advised him to travel to Kissingen 

in Germany, known for its healing springs, and  advised that my 

mother, the Rebbetzin, of blessed memory, seek medical treatment in 

Berlin.” 

His recollections continue: 

“At the same time, in London, Sokolov and Weizmann met with the 

representatives of the British Government in order to present the case 

regarding our rights to Eretz Yisrael. They endeavored to compile a 

petition signed by one million Jews, not self-proclaimed Zionists but 

simply Jews of all types, demanding that the world acknowledge our 

eternal bond with our Homeland. Agudah Yisrael ought to sabotage this 

effort. They announced that the Zionists who were negotiating with the 

Gentiles in England were not the true representatives of millions of 

Jews. Agudah planned its assembly in Berlin and invited the Rabbi of 

Kovna in order to win him over to their cause and thus weaken the 

activities of the Zionists. They also tried to seduce and pressure my 

Father, of blessed memory, to participate in their gathering. But Abba 

was a man never to be influenced by subterfuge or pressure. 

“The Rabbi of Kovna wrote Abba, of blessed memory, in these words: 

‘In my opinion, the central committee of Agudat Yisrael seeks to evade 

and hide from me in everything they do. I hope that they will not spoil 

this matter of getting England to recognize the Jewish People’s rights to 

the Land of Israel. Certainly, they will not succeed in injuring Clal 
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Yisrael, but I feel that they will injure those in the Orthodox community 

who support Zionism, thus while they allege to protect the Orthodox, 

by their actions, they are doing the exact opposite, God forbid.’” 

Because of the anti-Zionist atmosphere which would be the pervading 

force at the Rabbinic convention, Rabbi Kook felt he had to attend. The 

account of his son continues: 

“The Jews of Germany welcomed my Father with great honor. Rabbi 

Bamburger, the Rabbi of Kissingen, hosted him in his home. Then, the 

first day after Shabbat Hazone, World War One erupted. The Agudah 

conference in Berlin was canceled. My Father waited in Switzerland 

while efforts were made to secure return passage to Israel for him. But 

all routes had been closed because of the war. He learned Torah and 

did a great deal of writing, both personal correspondence and working 

on the themes which would become the corpus of his books. 

“In 1916, (during the World War) when the Machzekei HaDat 

Congregation of London invited my Father and teacher, of blessed 

memory, to lead their community during his hiatus in Europe, Abba 

agreed.  

“There were good relations between the Jews and the Gentiles in 

London for the two or three years preceding the Balfour Proclamation. 

According to the Almighty, this was how things had to be. Lord Balfour 

himself was an outstandingly good individual and a towering idealist. 

He even composed poems about the Nation of Israel and its revival in 

its ancient Homeland.  
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Lord Arthur Balfour 

“The business surrounding the Proclamation was progressing. Lord 

Balfour urged his comrades in the government to support the 

establishment of a Jewish National Homeland in Palestine, but he met 

with opposition amongst parties who wanted the strategically located 

country to become a part of the British Empire after the war, should 

Allied forces defeat the Germans and the Turks, who had ruled over 

Palestine for nearly 400 years.  Abba, of blessed memory, waged a 

fierce fight against the assimilated Jews in England who wanted to 

derail the Proclamation as well. They claimed that nationhood was 

opposed to religion, and that it wasn’t proper for the English people, 

cherishers of the Bible, to assist the Zionists in their efforts. 
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“Not only the assimilated Jews of England opposed the Balfour 

Proclamation, but also did the very Orthodox Jews of Germany. They 

couldn’t come to London to present their opinions because they were 

German and considered enemies of the British. Their coming could 

have caused serious damage to the Proclamation’s being accepted 

since they were not assimilated Jews but righteous Haredi Jews from 

Frankfort. Their presence in the English Parliament would have created 

a strong impression. Fortunately, their entry into England was blocked 

from Heaven. Because of his Russian origin, Abba, of blessed memory, 

was considered an ally and was granted a visa into the country. The one 

who needed to be on hand, entered; and the ones who weren’t needed 

were barred – all according to the Divine Plan of History.      

“Abba triumphed in the end. A great debate was held in the English 

Parliament and a letter he wrote was read. One of the speakers said, 

‘Who is a greater expert on Judaism? The Jewish lords of Parliament 

who have assimilated from their faith, or the honorable Rabbi Kook?’”   
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Indeed, Rabbi Kook’s powerful letter left the English politicians 

speechless. Occasionally, angry shouts of protest interrupted the 

speaker on the dais. Many bland Gentile faces turned bright red with 

indignant expressions. The fire of truth which burned throughout Rabbi 

Kook’s being poured forth in his words. Unwilling to waver from his 

passionate beliefs, and from the eternal Covenant between the 

Almighty and Am Yisrael, he refused to douse the intensity of his 

convictions for the sake of civility or from fear of the Goyim. He had 

been chosen to defend the honor of the Israelite Nation and the honor 

of Hashem and he rose to the occasion. The words of his declaration 

thundered in the great hall of the English Parliament as if echoing from 

Sinai: 

“We publically protest against those who rend the Jewish soul, against all 
those who want to dissolve the wonderful wholeness of Jews and Judaism. 
With the sacred power of Jewish wholeness, we protest against the traitors, 
informers, and purveyors of empty talk of all types. We demand all that is 
ours, from all of our brothers, and from all of the civilized world. 

“We demand all that has been robbed from us. The injustice that cries to 
Heaven must be completely righted. Our holy, precious, splendid Land, our 
pride, our human rights, and our human dignity, our civil and national 
rights in all countries must be returned to us entirely – without 
compromises – without flatteries – entirely!  

“The time has come when all those who have disrupted, or whose ancestors 
have taken part in the disruption of our Nation and Land will have to turn 
back from their terrible ways, and as redress for their horrible delinquency, 
they will have to provide us, in every possible way, with all of the means to 
return and rebuild the destroyed House of Jacob and to established its 
ruined dwelling in its full splendor. 

“We must explain to all of the warring mankind their obligation towards us. 
We have given so much to humanity. We have given life to human morality. 
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Our spiritual possession lives in the essence of civilized religions. We have 
saved civilized man, on the one hand, from dark enslaving paganism, and on 
the other hand, from a weak, anemic, dead abandonment of God. Our 
wonderful and purely Divine history was and will remain the basis for the 
purest in man’s spirit, out of which all of mankind’s refinement developed. 

“And the nations paid us back very handsomely - by robbing our Land, by 
expelling us from it, by burning and destroying our sanctuaries, by 
massacres, by cruelty, by searing us, by burning us at the stake, by yellow 
badges, by calling Hep! Hep! after us on the streets, by banging nails into 
our heads, and by a great many more good deeds like these, and by all 
types of false and inhuman libels and plots. At the same time, their entire 
spirituality is founded in our living, holy, fountain of life, and they enjoy 
wholeheartedly our glorious accomplishments. 

“And now that we apparently are finally at the end of the war, at a time 
when mankind is hoping to be redeemed with eternal salvation through the 
blood of this present horrible war, at a time when the cruel human suffering 
has ignited a holy spark in peoples’ hearts, and they dream that the future 
after the war will bring a new and much better life than what was before; a 
life of honesty and justice, so exemplary, that it will be worth all the rivers 
of blood spilt for it. 

“Do we not then, in this awesome, wondrous, holy time, have the great 
obligation to inform all of mankind, and, above all, the civilized warring 
nations, that if the wrong of all wrongs remains on their heads, if they do 
not purge themselves of the murder and robbery they committed against 
us, then they are bringing greater wretchedness upon themselves than the 
misfortune they inflict on us? The cry to heaven of the robbery of our Land 
will negate all of mankind’s aspiration and will bring even worse upheavals 
in its wake. 

“But, on the other hand, if the results of the war will bring, together with all 
righteous corrections, our return, and if the nations will set right this 
horrible crime and help us organize our full lives, give us back our Land, 
allow and help us to develop our kingdom, let us renew and develop in 
peace our ancient, tranquil, heroic, peaceful, material, holy, and regular 
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lives, then will the disgrace of the world be removed from the society of 
mankind. 

“The pettiness of those who want to split the completeness of our splendid 
life into pieces, tearing off a part here and there, is not only treachery to 
Jews but also to all of mankind. Our hope is great that our holy and just 
cause will be understood by all foreigners, and by our own People, and may 
all of us together, all the ‘exiled of Israel’ actively and forcefully demand all 
that is ours; and may our voice be heard in all circles, to the joy and honor 
of the nations, and to our own exaltation and joy, for the speedy rebuilding 
of our Holy Land, our Nation, and our exalted holy spirit which will 
become a beacon unto the nations and a salvation for all the earth.” 

Overwhelmed by Rabbi Kook’s words, the British Parliament voted in 

favor of the Balfour Proclamation. It was one of mankind’s most 

glorious moments, paving the way for the rebirth of the Jewish State 

and bringing the world a giant leap forward toward Tikun Olam. 
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Chapter Six 

WAR 

 

Hardly a day passed when Rabbi Kook didn’t fill up notebook pages with 

profound Torah insights, including his thoughts about the world and the 

Creator; about the Redemption of Israel which he saw unfolding in his 

time; about the proper character traits and the phenomenon of 

T’shuva; about Eretz Yisrael and Israel’s role amongst the nations. His 

massive output covers all aspects of Jewish life; from multi-volume 

commentaries on the Talmud and Halachah, to essays which emphasize 

the importance of learning the mystical side of the Torah for all seekers 

of Hashem who yearn to delve into the secrets of existence. He himself 

borrowed from his vast knowledge of the Kabbalah to illuminate his 

teachings, converting abstract esoteric formulas into down-to-earth 

understandings about the life of the Israelite Nation and the 

developmental process of Redemption. While the Torah of the Galut 

focused largely on the prat (the individual), in the absence of our own 

national Jewish Homeland and in our being scattered around the globe 

like scattered dry bones, the Torah of Eretz Yisrael focused on the 

Nation and Clal. In his writings, Rabbi Kook aspired to uplift Am Yisrael 

to embrace this old-new way of looking at the Torah. He did so in a rich 

and flowing Hebrew, abandoning the prevalent reliance on Yiddish, 

which he viewed as the language of the ghetto Jews of Europe and 

Russia. For him, the Holy Tongue went hand-in-hand with the Holy 

Land. To illustrate the uniqueness of his exalted thought and 

expression, we will interrupt the narrative of his life to cite a few 
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examples. For instance, stranded in Europe during the cataclysm and 

destruction of the First World War, he wrote about war, especially 

about its profound influence on the Jewish People and upon Israel’s 

Redemption. His classic treatise, “Orot,” begins with a chapter on Eretz 

Yisrael. The second chapter is called, “The War.” He writes:  

“When there is a great war in the world, the power of the Mashiach 
awakens. The time of the songbird has come, the weeding away of 
tyrants… The present World War is filled with deep and awesome 
expectations which point to the Revealed End leading to the settlement of 
Eretz Yisrael. ‘Master of wars, the sower of righteousness, Who causes 
salvation to sprout… cause a new light to shine upon Zion. May we all be 
speedily privileged to enjoy its light.’” 

 

During the midst of World War One, with his penetrating gaze and deep 

Torah wisdom, Rabbi Kook understood that Christianity (which he 

refers to as “Minut”) was to blame for the horrible and wanton 

slaughter. He wrote: 
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“The moral repression found in the profane culture which exerted vast 
dominion over the nations, brought oppression to their hearts. It caused evil 
traits, diseases, and anger to multiply and be pent up in the depths of their 
souls. And now these are erupting their fetters through the horrendously 
bloody and awesomely cruel wars, which are more in keeping with their still 
unrefined natures.”  

Rabbi Kook sought to explain how an enlightened, industrialized, and 

cultured Europe could unleash such destructive barbaric forces that 

brought the world to a cataclysmic and death-filled war. Some 

20,000,000 people were killed and another 21,000,000 wounded. What 

went wrong? 

The “profane culture” he writes about which grew to dominate 

Western civilization is the outgrowth of Christianity, whose doctrines of 

repression burst through Christianity’s outer guise of gentility and 

brotherhood into a monstrous storm of violence and hate. This is 

because, in denying the Torah and its commandments, Christianity 

separated mankind from God. “Forgetters of God in their innards and 

carrying His Name on the lips,” (Orot, 2:8). Unlike the constant self-

correction and moral improvement demanded by the Torah, through 

the diligent work of perfecting character traits, Christianity’s false show 

of morals proved impotent in uplifting man’s baser traits. Only the 

Torah, Rabbi Kook explains, has the unique power to refine man’s 

nature. All other disciplines, whether religious, secular, philosophical, 

or scientific, can add to man’s quantitative knowledge, but they cannot 

effect any lasting inner change.  

Although Rabbi Kook was unequivocal in his condemnation of 

Christianity, it is important to note that he never encouraged open 
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conflict with its doctrines. He advocated that other religions be enlisted 

in the universal task of leading the world to God. Therefore, he writes: 

“As to alien faiths, I will tell you my opinion. It is not the goal of Israel to 
uproot and destroy them. We do not aim for the general destruction of the 
nations, but rather for their correction and elevation, the removal of their 
dross. Then they will link themselves with the source of Israel, where dew 
drops of light and blessing will fall over them, as it says, ‘I will take away the 
blood from out of his mouth, and his detestable things from between his 
teeth, and he, too, shall remain for our God,’” (Zechariah, 9:7. See “Letters 
of Rabbi Kook” 112).    

One future day, Rabi Kook writes, after the offspring of Esav and 

Yishmael wreak havoc in the world, leaving behind a wide path of 

destruction, Israel - the “high holy ones” – shall rise up to lead mankind 

to Redemption: 

“The evil kings of the land and the murderers who bring terror on the earth 
have stained the world with blood, and atonement is sure to come. There 
will be a total annulment of all of today’s cultural machinations, with all of 
their lies and deceit, and with all of their evil pollutions and venomous 
poisons. The entire culture which flatters itself with melodious lies must be 
erased from the world. In their stead, will be established the kingdom of the 
High Holy Ones - Israel.  

“The light of Israel will appear, to establish a world whose nations are 
possessed of a new spirit. These nations will no longer speak emptiness and 
will no longer act contemptuously against God and against His Mashiach, 
against the life-light of the world, and against the perfection and belief 
embodied in the eternal covenant of the Torah. Then it will be known and 
proven that only in Him, in the God of Israel, is there salvation, and the 
Salvation of God will surely come. 

“The light of repentance shall surely appear, and every being will cast his 
silver and gold idols away. At that time all shall return to the goodness of 
God.  
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“Then the present-day culture will be totally erased, with all of its 
foundations, libraries, and theaters. All of the vain and cruel laws, and the 
evil and sinful customs of life, will all pass away to oblivion. God alone will 
be exalted above all on that day. ‘And it shall come to pass in the end of 
days, that the mountain of the Lord’s House shall be established on the top 
of the mountains, and shall be exalted above the hills, and all of the nations 
shall stream unto it,’” (Orot, Chapter 2:8). 
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Chapter Seven 

RABBI OF JERUSALEM 

 

After the death of Jerusalem’s longtime Chief Rabbi, the holy Torah 

Gadol, Rabbi Shmuel Salant, Rabbi Kook received letters from 

Jerusalem while he was still in London  inviting him to become the Chief 

Rabbi of the Holy City and Av Beit Din – the head of the Rabbinical 

Court. The appeals came from the leading Rabbis of the Mizrachi 

movement and from the General Committee (HaVa’ad HaKlali) 

composed of secular Zionists who officiated over Jewish community 

affairs in Palestine. Rabbi Kook hesitated to agree, not wanting to 

encroach upon the honored Elders of the Old Yishuv who were 

outstanding Talmidei Chochamim. His reluctance was further increased 

by a letter he received from the respected attorney, his friend, Dr. 

Mordechai Eliash, who warned him that the Jewish community in the 
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Holy City was torn by division between the Zionist camp and the Ultra-

Orthodox Jews of the Old Yishuv. While religious moderates favored 

working with the secular Zionists in the united task of rebuilding Zion, 

the Old Yishuv wanted to keep apart from them, fearing the pernicious 

influence the secularists and outright apikorsim would have on the 

Torah faithful. Furthermore, he wrote, the Torah camp is also divided 

into factions, quipping, “You have formed a policy committee, so we 

will establish a policy committee of our own. If you have your own Beit 

Din and Kashrut supervision, then we will establish our own! You follow 

after Rabbi So-and-So?  Then we will follow after a different Rabbi.” 

When Rabbi Kook arrived back in Jaffa in 1919, Rabbis and community 

leaders from both Jaffa and Jerusalem were waiting at the railway 

station to greet him. Rabbi Moshe Harlop read out an official 

proclamation naming Rabbi Kook as the new Chief Rabbi of Jerusalem. 

The crowd from Jaffa protested, wanting their beloved spiritual 

shepherd to remain with them. Still undecided, Rabbi Kook returned to 

his home in the portside city accompanied by Rabbi Harlop. In reply to 

his friend’s insistence that he continue on to Jerusalem that very day, 

Rabbi Kook confided: 

“Becoming the Chief Rabbi of Jerusalem is an honor that I do not deserve. 
There are many Elder scholars in the Holy City who are far more learned 
than I, and I fear that my presence would only cause further division. 
Furthermore, the Ultra-Orthodox Zealots of the city have sent me a 
warning letter saying that they will only agree to my coming if I will add my 
name to a proclamation which bans the teaching of Hebrew and secular 
studies in the schools.  This is something that I can’t agree to sign since I 
believe that in this glorious time of national revival, the revitalization of the 
Hebrew language and the knowledge of certain secular wisdoms are 
necessary for the overall growth of the Nation and that we may truly 
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become a beacon of material and spiritual enlightenment to all of 
mankind.”  

But Rabbi Harlop wouldn’t take no for an answer. A brilliant Torah 

scholar in his own right whose whole being was consumed with a 

towering yearning for the Redemption of Israel and the rebuilding of 

the Israelite Nation in Zion, he insisted that Rabbi Kook ascend with him 

to Jerusalem. “It is forbidden to allow the Zealots to win out in this 

matter and to stand in the way of our Redemption!” Rabbi Harlop 

declared. Finally, Rabbi Kook agreed, but stipulated that he would take 

up residence in the Holy City as an ordinary resident – not as Chief 

Rabbi.   

That night, on the train ride up through the mountainous ascent to 

Jerusalem, Rabbi Kook reflected over the thoughts which had filled his 

mind ever since the letter of invitation had reached his hands in 

London. He shared his visions with Rabbi Harlop: 

“At this time of national revival in our Land, in order to restore the 

crown of Torat Eretz Yisrael to its former glory, we must establish a 

central universal yeshiva in Jerusalem, the capital of our past and our 

future. In addition to the normal study of Gemara and Halachah, 

students will study Tanach, Jewish History, Geography, and the classic 

texts of Jewish Machshavah and Mussar. This will enable them to 

become Torah scholars who can answer the probing questions of this 

marvelous yet spiritually confused generation, while tasting from the 

secrets of the inner Torah. The spirit of Israel is awakening. The soul of 

our Nation is demanding its own Land, its own Hebrew language, its 

own Jewish Statehood. Zion is to become a beacon of light to the world, 

and we, who are fortunate to hear the voice of our Forefathers calling 

to us from the past are duty-bound to teach others to hear the call as 
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well.” 

 
 

In a letter to the Torah scholar, Rabbi Yitzhak Issac HaLevi Herzog, a 

future Chief Rabbi of Israel, he wrote: 

 
“To the great and brilliant Rabbi, the glorious tower of strength, our 
honorable and holy master, Rabbi Yitzhak Isaac HaLevi Herzog, shlita,  

“I am not saying that every yeshiva student must be well versed in every 
subject.  That is impossible.  Exceptional individuals may be born with the 
ability to grasp all areas [of knowledge], but the majority will specialize each 
in his own discipline.  After all, ‘A person learns only what his heart desires,’ 
(Avodah Zarah 19a).  In general, however, the yeshiva has an obligation to 
provide the Jewish Nation with all that it lacks.  And since literature and 
poetry are among the things that currently draw people’s hearts and have a 
great impact on their lives, we must see to it that we, too, have representation 
in these areas.  It should no longer be a fait accompli that every talented 
writer and famous poet must automatically be a heretic and a sinner.  We 
must demolish this ‘tower of deception’ and show the entire world the poetic 
splendor and literary pleasantness that will blossom when these [disciplines] 
are watered from the source of our Nation’s natural and faithful existence, 
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[from] the life-giving spring of HaShem… (Letter translated by Rabbi Moshe 
D. Lichtman, from the book, An Angel Among Men). 

 

One of the founding teachers at the yeshiva, the holy Rabbi David Cohen, 

known as “HaNazir,” wrote that Rabbi Kook hoped that gifted students 

would reach the level of prophetic insight due to the depth and all-

encompassing nature of their studies. Rabbi Kook also felt certain that in 

the overall return of the Israelite Nation to Torah, the prolific secular 

writers of the generation would return in T’shuva as well. He wrote: 

“Literature will be sanctified, and writers will also sanctify themselves. The 
world will rise up and recognize the great and gentle power of literature 
that will raise up the spiritual foundation of the world in all of its 
exaltation,” (Orot,” Orot HaTechiyah, 37). 

“The spirit of impurity will disappear from the world, and writing will be 
sanctified. Every writer will begin to recognize the exaltedness and holiness 
in his work and will not take hold of his pen without initial meditations of 
profound T’shuva preceding each creative effort. Then the creation will 
emerge in pure form and expression, the Divine spirit will rest on it, and the 
soul of the entire Nation will be graced by it (Orot, Orot HaTechiya, 37). 
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“Also out of the worldly will emerge the holy, and out of the brazen 
liberalism will also emerge the beloved yoke of the Torah. Golden chains 
will be woven and will arise out of the poetry of free thinkers, and a 
luminous penitence will also arise from the secular literature. This will be 
the great wonder of the vision of Redemption, (“Orot HaT’shuva,” 17:3). 

Rabbi Kook’s pen flew across the page when he recorded the stream of 

thought which flowed from his gifted imagination. He quoted verses 

and Talmudic commentary from memory without having to get up from 

his desk and search for the sources. His son, HaRav Tzvi Yehuda, says 

that his Father wrote with Ruach HaKodesh – Divine Inspiration. He 

wrote automatically. Generally, his handwritten pages appear flawless, 

with no corrections, as if he didn’t need to go back and change first 

impressions. And so he wrote, as if speaking about himself: 

“There surely will arise for us, a poet of T’shuva who will be a poet of life, 
a poet of Israel’s rebirth, a poet of the Nations soul as it advances toward 
Redemption,” (Ibid). 

With the many Rabbis he met upon his taking up residence in the Holy 

City, he spoke about another dream which occupied his inner thoughts, 

enthusiastically enlisting their support for the project: 

    
“We will work to establish a Chief Rabbinate for all of the Jewish People in 
order to unite the Nation and heal the great division that threatens to 
topple our revival in our Land. The division of world Jewry into factions 
and parties has brought the Torah into disgrace. Instead of joining this 
group or that, falling into the pettiness of factional rivalries and pettiness, 
whether Chassidic, Misnaged, or Zionistic, Rabbis must rise above all parties 
and movements and guard the general unity of the Nation for the sake of 
Clal Yisrael. Just as Hashem is One, Am Yisrael must be one – one Nation 
in the Land and not a people of warring parties and groups.” 
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A large crowd waited at the train station to greet Rabbi Kook. It was as 

if the King of England himself, or the long-awaited Mashiach, was about 

to enter Jerusalem.  Representatives of every group in the city gathered 

to pay honor to the famous Rabbi of Jaffa, who had received his first 

Rabbinic appointment in Zaumel at the young age of twenty-three from 

the Chofetz Chaim himself. Crowding the railway station platform were 

Torah scholars and students, prosperous Jewish merchants and simple 

folk  - Hasidim, Galitzianers and Litvaks, Moroccans, Iraqis, Halibim 

from Syria, Persian Jews, Mizrachnikim, and secular Zionist leaders. A 

contingent of Ultra-Orthodox Jews, guardians of the past, many of 

whom lived off of the “haluka” charity which came from wealthy Jews 

in Europe, were also present, including Zealots among their ranks who 

wanted to get a glimpse of the “Zionist Rabbi” whom they vehemently 

opposed while knowing very little about him. While Jews comprised the 

majority of residents in the Old City, representatives of other religious, 

attired in their formal ritual dress, waited outside of the train station to 

welcome the new Chief Rabbi. And now that England had ousted the 

Turks from Palestine, the pale-faces of impeccably-dressed Englishmen 

with top hats, and club-carrying British policemen donned with broad-

brimmed Stetsons, filled out the expectant gathering. The Union Jack 

flag, with its big Christian cross in the center, flew over the train station. 

Only two years before, General Allenby, upon his triumphant arrival in 

Jerusalem, had dismounted from his horse and walked on foot up the 

dirt incline to the Jaffa Gate, as he led a small parade of British soldiers 

into the Old City. He made the gesture out of respect for the Holy City, 

after commandeering British troops to victory over the Turks at the end 

of the First World War. While Rabbi Kook inwardly moaned that yet 

another foreign conqueror ruled over the Promised Land, he knew it 
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would only be temporarily before the Almighty returned the Land to 

the Jews.   

Rabbi Kook’s high streimel, known as a “spodik,” graced his head like a 

crown as he stepped down from the train. A light of holiness glowed 

from his face as if he had just descended from an encounter with the 

Almighty on Mount Sinai. There was an unworldly light in his eyes, yet, 

at the same time, he was solidly grounded on earth, shaking hands and 

smiling warmly at the Rabbis and dignitaries who rushed forward to 

greet the Holy City’s newest citizen - visionary, philosopher, and mystic, 

in addition to being a renowned Torah scholar, esteemed by all of the 

great Rabbis of Europe.   

When Rabbi Kook began to speak, a hush fell over the crowd. The 

charismatic personality started by praising the people of England, its 

leaders, and its respected representatives in the Holy Land, for 

graciously helping the long exiled and oppressed Jewish Nation to 

return to its ancient Homeland and to its eternally cherished capital, 

Jerusalem.  

“However,” the Rabbi proclaimed, “On this joyous occasion, I stand before 
this honored gathering, not to thank the British Empire. Rather, I 
congratulate it for having been chosen as God’s agent in fulfilling His holy 
promise to bring the Jewish People back to the Land of Israel and 
Jerusalem.”  

The crowd listened in great stillness, wanting to hear every word. 

“From the summit of holy peaks, from the depths of Israel’s soul, the 
Rebirth of the Nation springs forth, revitalizing all the valor of its life, in all 
of its fullness, reaching its most encompassing expressing in Jerusalem, the 
city of God, which gathers her People together. The eternally living soul of 
the Jewish People is awakening from its long slumber. It now knows that it 
needs to be its own Nation. It knows that a Nation needs its own Land, 
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possessing all of its material and spiritual attributes, through the work of 
farmers, animal breeders, stonecutters, builders, artists, and Torah scholars. 
It knows, more than anything else, that the spirit of God fills its soul. And 
when we return to Jerusalem, the city which houses the sanctuary of our 
King, two great gifts infuse our beings with light – a towering spirit of 
holiness and a towering physical valor, two great strengths united together 
to revitalize our Nation as we reach the gates of Jerusalem.” 

Hearing the inspiring words of the Rabbi, even the simplest of Jews, and 

even his most fervent opponents, were stirred. When Rabbi Kook 

concluded his address, all of the Rabbis, Zionist officials, and British 

dignitaries on the platform rose to shake his hand. Slowly, the large 

gathering made its way toward the Old City. Rabbi Kook requested to 

walk there on foot, rather than traveling by car, in order to cherish each 

step and each breath of air in Jerusalem. His desire, he said, was in 

accord with the Psalm, “Walk about Zion, go around her, count her 

towers, mark well her ramparts, go through her palaces.” 

 

The large crowd accompanying the proposed, new Chief Rabbi of 

Jerusalem couldn’t fit into the small, open space in front of the Kotel, 

the sacred Wall which had surrounded the Second Temple. The narrow 

area was no more than twenty paces long and five paces wide. Seeking 
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to hide all proof of Am Yisrael’s eternal connection to the ancient site, 

Arabs had built houses against the huge, expertly-chiseled boulders. At 

most, there was room for two or three minyanim - prayer groups - in 

the cramped space by the towering Wall. The full length of the Kotel 

extended for another four-hundred meters, but Arabs had built several 

rows of buildings against its massive stones to hide it from view. Just 

beyond the ancient face of the scorched and battered Wall, which had 

watched a parade of foreign conquerors come and go, stood the 

Temple Mount, the site of the Holy Temple of yore, may it be speedily 

rebuilt. The area of the Temple Courtyard and the Holy of Holies was so 

holy that Jerusalem’s Rabbis prohibited Jews from ascending the 

Temple Mount until the time of Mashiach, even after immersing in a 

purifying mikveh, lest a worshipper trespass on a forbidden area within 

Judaism’s holiest site, a prohibition carrying severe spiritual 

consequences.  

After adding his tears to the oceans of Jewish tears that had been shed 

at the Wall, Rabbi Kook asked to visit the homes of the city’s foremost 

Elders and spiritual leaders, Rabbi Sonnenfeld and Rabbi Diskin who 

lived in the Old Jewish Quarter. He wanted to pay them his heartfelt 

respects before continuing on to his temporary quarters in the 

Bucharim neighborhood, located outside the Old City. Rabbi Kook  

knew that the Zealots, known as “Cana’im,” were a fringe group of their 

followers, a largely unlearned riffraff who were known to adopt radical 

actions on their own. While they had sworn to chase the “Rabbi of the 

Zionists” out of the Holy City, the two Elders extended great respect to 

Rabbi Kook, as fitting such a Gadol in Torah. Rabbi Kook’s friend, the 

attorney Dr. Mordechai Eliash, had privately informed him that the 

Zealots fiercely opposed him, not so much for ideological reasons or for 
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their stringent dedication to Torah, nor for their fear that Rabbi Kook 

would replace the Elders of the Old Yishuv in his becoming the new 

leader of Jerusalem’s religious community, but because of their fear 

that the “Haluka” charity monies collected overseas for the Torah 

institutions and community needs of the Old Yishuv would fall under 

the jurisdiction of Rabbi Kook and whatever official government 

Rabbinate he was certain to form in conjunction with the Mizrachniks, 

along with the secular leaders of the World Zionist Organization, and 

the British Mandate Authority.      

One of Rabbi Kook’s most cherished goals was to unite the different 

camps of Jews living in Eretz Yisrael, the non-religious pioneers of the 

New Yishuv and the devoutly religious Jews of the Old Yishuv, guardians 

of tradition who had lived in the Land for uninterrupted generations, 

and who fiercely opposed the unconstrained lifestyle and modern 

beliefs of the new wave of settlers. “Love peace and pursue peace,” 

Aharon, the High Priest had taught. As a member of the priestly tribe of 

Kohanim, Rabbi Kook longed to strengthen the Israelite Nation through 

the invincible bond of brotherhood. He knew that the small, outspoken 

group of Zealots vehemently opposed his appointment as the new 

Chief Rabbi of Jerusalem, and he wanted to avoid the fires of fraternal 

division at all costs. Since the two elderly sages were the leaders of the 

Ultra-Orthodox Jews in the city, Rabbi Kook wanted to assure them that 

he too considered them to be the beacons of the community. He 

wanted them to know that he sought their help in unifying the Jewish 

People as the awakening Nation rose out from the cobwebs of Exile to 

meet the challenges of Israeli Nationhood in the modern world.  

When Rabbi Kook finished paying his respects to Rabbi Sonnenfeld and 

Rabbi Diskin, the contingent accompanying the new Chief Rabbi made 
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its way along the cobblestoned HaGai Street, through the bustling 

Western Wall Quarter toward the Damascus Gate. Arab merchants 

bowed respectfully from the doorways of their shops and stalls as the 

stately Rabbi Kook passed by, escorted by his troop of followers. There 

was something commanding in the Torah scholar’s upright bearing that 

the Arabs could sense, as if he were leading a military parade. 

Suddenly, before anyone had time to react, a Jewish Zealot streaked 

out from a side alleyway and hurled a bucket of sewer water at the 

distinguished Rabbi.  

“Zionee! Zionist!” he screamed. 

The foul-smelling sewage splashed all over the Rabbi’s face and his 

frock. Everyone around him was dumbstruck. The black-garbed 

assailant darted off back into the alleyway. Rabbi Kook stood calm and 

poised, as if nothing out of the ordinary had transpired. 

“Where’s the police?!” someone shouted. 

“It’s a Chillul Hashem!” a voice proclaimed. “A desecration of God’s 

Name!” 

Calmly, Rabbi Kook wiped the sewer water off from his face. Someone 

stepped forward with a handkerchief. The attacker had vanished.  

“The Zealot must be punished!” a voice insisted. “Let’s get him!” 

“No,” Rabbi Kook answered.   

“How can you excuse such an insult to your honor?” a Jewish 

community official demanded to know. 

“I know in my heart that I am unworthy to serve as the Chief Rabbi of 

Jerusalem,” Rabbi Kook replied. “By what merit do I deserve this high 
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position in the Holy City where the Nation’s most devout Torah scholars 

dwell? The opposition we are deemed to encounter will help me to 

remember that it is Hashem who has brought me here, for reasons He 

deems fit, and not because of my righteousness or talents.” 

“If we don’t teach this wicked rasha a lesson right now, these 

despicable creatures will become even bolder,” another man in the 

entourage insisted.  

“It is proper to hate a person only for his defects,” Rabbi Kook said 

firmly. “But insofar as he is endowed with the Divine Image, it is proper 

to love him.” 

“Punish the dog!” some Jew called out. “Sinners to hell!”  

“Our love must include all people,” Rabbi Kook answered, raising his 

voice. “Hatred must be directed only toward the evil and filth in the 

world, not toward our brothers themselves. It is not because of the evil 

clinging to a person that we include him in our love, but because of the 

good in him, which our love tells us is to be found in everyone.” 

A smile of tolerance graced Rabbi Kook’s face. It was a smile of 

unlimited patience, traversing generations and the gamut of ideologies, 

a smile that embraced every Jew, Ashkenazim and Sephardim, Haredim 

and Mizrachniks, communists, socialists, the most strident Zealot, and 

the most bitter heretic – Rabbi Kook’s love embraced them all. In his 

essays on developing proper character traits, Midot HaRiyah, he would 

later write: 

“The heart must be filled with a love for everyone. It is proper to hate the 
evil in a person, focusing only on his moral corruption, but because he has 
been graced with the Divine Image, it behooves us to love him. We must 
always recall that the exalted origin of his goodness is a truer expression of 



93 
 

his being than the corrupted traits that developed in him due to the 
circumstances of his life. 

 

“One must actively habituate oneself to love people, especially to love the 
noblest among them, the sages, poets, artists, and leaders. One must 
recognize the positive virtues in them, for they are the vehicle through 
which the light of Hashem is filtered down to the world, whether they are 
cognizant of this role, or whether they are blind to it. 

“Loving the Jewish People and exerting oneself in their defense, both as 
individuals and in their different groupings, is not merely an emotional 
undertaking. It is an important occupation of the Torah, marked by deep 
and widespread wisdom whose many branches are nurtured from the 
vitalizing dew of the Torah of kindness.” 

“There is no such thing as ‘unfounded love.’ How can it be unfounded? He 
is a Jew, and I am duty-bound to honor him. There is only ‘unfounded 
hatred.’ But ‘unfounded love?’ No!” 
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“If Jerusalem and the Beit HaMikdash were destroyed by unfounded 
hatred, then they will be rebuilt by unfounded love.” 

“The pure Tzaddikim do not complain about wickedness. They increase 
righteousness. They do not complain about heresy. They increase faith. 
They do not complain about ignorance. They increase wisdom.”       
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Chapter Eight 

THE BOOK “OROT” 

 

The extremist Zealots of the Haredi community never gave Rabbi Kook 

a chance. The leading Torah scholars of the Old Yishuv held Rabbi Kook 

in great esteem and remained aloof from the controversy. Rabbi Kook 

withstood the pressure of his many ardent supporters, refusing to 

accept the official title of Rabbi of Jerusalem for another five months. 

The Zealots plastered posters around the city, proclaiming: “THE NEW 
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SHABATAI TZVI HAS ARRIVED IN JERUSALEM, PARTNER TO THE DEVIL!” 

Another placard read: “OTO HA-EISH, RABBI OF THE ZIONISTS, 

DESTROYER OF JUDAISM!” equating him to the Christian messiah. 

Nonetheless, in the Torah classes he gave in what was to become the 

Mercaz HaRav Yeshiva, Rabbi Kook taught his students: 

“The heart must be filled with a love for all. The love of creation comes 
first; then comes the love for all mankind; then comes the love for the 
Jewish People, in which all other loves are included, since it is the destiny of 
the Jews to strive toward the perfection of all things. All of these loves are 
to be expressed in practical action by actively pursuing the welfare of those 
whom we are bidden to love. But the highest of loves is the love of God. 
When this love fills the human heart, it is man’s greatest happiness. 

“Our love for people must be all-inclusive, embracing the wicked as well. 
This in no way lessens our hatred for evil itself. On the contrary, it 
strengthens it. Hatred may direct itself only toward the evil and filth in the 
world. It is not because of the evil clinging to a person that we include him 
in our love, but because of the good in him, which our love tells us is to be 
found in everyone.” 

Since Rabbi Kook did not immediately take on the time-consuming 

chores of the Rabbinate, he had an opportunity to meet with the 

endless flow of people who sought out his council. In addition to his 

teaching, he devoted daily time to his own learning and review, and to 

publishing several volumes of his prodigious writings. His son, HaRav 

Tzvi Yehuda, and Rabbi Moshe Harlop helped him to organize his 

prolific writings. As his book, Orot, was being prepared for printing, 

HaRav Tzvi Yehuda found the courage to warn his father that certain 

passages were bound to rouse the anger of his detractors.  
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In particular, his son cited an essay which praised the physical exercise 

of the young Zionist pioneers, emphasizing its spiritual importance to 

the Nation. It was a theme Rabbi Kook had developed while observing 

the youth of Tel Aviv sprint along the Jaffa beach.  
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Rabbi Kook wrote: 

“The exercise that the Jewish youths in the Land of Israel engage in to 
strengthen their bodies in order to be powerful sons of the Nation, 
enhances the spiritual powers of the exalted Tzaddikim who engage in 
mystical unifications to increase the Divine light in the world. The one 
cannot stand without the other.  

“If youths engage in sport to strengthen their physical ability and spirit for 
the sake of the Nation’s overall strength, this holy endeavor raises up the 
Shechinah, just as it is raised by the songs and praises of David, King of 
Israel, in the Book of Psalms.” 

HaRav Tzvi Yehuda suggested that his father chose less emphatic 

wording, or else remove the deep, but potentially provoking insights 

from the book. 

“To alter the truth is impossible,” his father replied. “If people oppose 

me, or don’t yet understand, we still must teach the truth. A powerful 

new reincarnation of Am Yisrael is emerging in the form of an 

independent Nation which will need physical valor and strength along 

with strength in Torah. Our task is to proclaim these truths, even 

though it may take people time to recognize them.” 

HaRav Tzvi Yehuda’s qualms about the passage proved correct. In the 

Haredi neighborhood of Meah She’arim, the book, Orot, was burned. 

Zealots encouraged a wealthy individual to buy out the first printing of 

the book so it couldn’t reach bookstores. An effigy of Rabbi Kook was 

hung outside a main shteibl and set ablaze. More posters were 

plastered throughout the city, defaming Rabbi Kook. The Zealots who 

hung up his effigy succeeded in persuading the Torah Elders of the Old 

Yishuv to sign on a proclamation banning the “heretical” text.  
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Not satisfied with inciting only the Haredi community in Jerusalem 

against the author of the book, they sent a delegation to a Rabbinic 

convention in Vienna to persuade the Rabbis of Europe to sign on the 

ban condemning Rabbi Kook. In the lobby of the hotel where the 

Chofetz Chaim was staying, they passed the letter to his gabai, 

requesting to meet with him. Dutifully, the gabai brought the envelope 

to the famous Rabbi’s room. “Two shlichim who have arrived from 

Yerushalayim gave me this letter which they say is from the elder 

Rabbis of the Old Yishuv.”  

Glancing at the letter, the Torah Gadol threw it to the floor, as if it was 

something impure.  

“The holy Gaonim of Yerushalayim would never write such a letter, 

denigrating the prince of our Torah, the holy Rabbi of Eretz Yisrael, 

HaRav Kook,” the Chofetz Chaim exclaimed. “We should rend our 

garments! Tell these Zealots that I will not receive anyone who stirs a 

controversy against the esteemed Rabbi of Yerushalayim whom I have 
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the great privilege to know. He is holy and pure, and whoever harms 

him will not be forgiven!” 

The Chofetz Chaim was not the only Torah luminary who held Rabbi 

Kook in the highest esteem. All of the Gedolim of the era recognized his 

Torah greatness. Rabbi Isser Zalman Meltzer, head of the Etz Haim 

Yeshiva in Jerusalem,  remarked regarding Rabbi Kook, “We are 

Gedolim only until we reach his doorstep.”  

Rabbi Yitzhak Hutner, a profound Torah scholar and distinguished Rosh 

Yeshiva in the United States, learned under Rabbi Kook in Jerusalem. He 

attributed his growth in Torah to Rabbi Kook’s all-encompassing 

perspective. “Rabbi Kook was a master of all of the Torah, the nigleh 

and the nistar, revealed and the secret. A walking Torah scroll, he knew 

the Babylonian Talmud by heart. The Rav was greater in Torah, fear of 

God, and piety than all those who disagreed with him.” 

 

The “Tzaddik of Yerushalayim,” Rabbi Aryeh Levin, was a frequent 

visitor at the Chief Rabbi’s home. Like with Rabbi Yaakov Harlap, he was 

practically a member of the family.  Rav Aryeh’s biographer, Simcha 

Commented [TF1] : 
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Raz, writes that Rav Aryeh remarked that he never saw Rabbi Kook act 

in an inappropriate manner, nor ever heard him say something petty or 

unworthy of a Torah scholar. His attachment to Torah had no parallel, 

and that he never stopped learning and reviewing in his mind his 

studies, even when engaged in everyday matters. In his eulogy for 

Rabbi Kook, on the first yahrtzeit after his death, Rav Aryeh said Rabbi 

Kook’s greatness in Torah study never prevented him from stopping his 

learning to attend the needs or suffering of the many Jews who 

approached him for help. He always put others before himself. Despite 

his greatness, he was exceedingly humble. While he faced 

unprecedented disparagement and ugly derision, he truly forgave the 

people who insulted him. He prayed every day that Hashem not punish 

them on his behalf.   

Rebbe David Bornstein, one of the leaders of Agudat Yisrael in pre-war 

Poland, called Rabbi Kook, “the holy Ark, the pride and glory of Israel.” 

Rabbi Eliezer Yehuda Finkel, head of the Mir Yeshiva, called Rabbi Kook, 

“The captain and leader of Israel who always sacrificed himself for the 

Nation.” 

Concerned that his parents would suffer great pain when they heard 

the terrible things being voiced against him and against his writings by 

the Zealots, Rabbi Kook wrote his parents a letter: 

“To my revered and cherished Parents, light of my heart, beloved beacons 
of my life - once again I apologize for not having written to you sooner, but 
the endless duties of the Rabbinate in Jerusalem and the need to be a 
servant to our People in this glorious time of Redemption in Eretz Yisrael 
leave little time for my personal duties and the writing of letters. Please pay 
no attention to any grumbling that you may hear over my book, Orot. 
People unaccustomed to studying the deeper treasures of Torah often react 
with hostility to things which seem new in their eyes, even though they be 
based on ancient and holy sources. I implore my dear Parents not to be 
pained by any of these matters. I carry on in the work of Hashem, whose 
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seal is truth, not fearing opposition or insult. It is my task to elucidate 
matters which, in days to come, with the help of God, will bring benefit and 
bring honor to the People of Hashem and strength to the Torah. Things 
that I wrote are indeed part of the hidden mysteries, and I allowed myself 
to reveal them because it is ‘a time to act on behalf of Hashem,’ since the 
needs of the generation demand clear illumination. Greater and better men 
than I have suffered people’s slander because of similar matters, when their 
souls compelled them, for the sake of the generation, to speak new words 
and to reveal hidden matters, to which the normal intellect is 
unaccustomed….”  

Rabbi Harlop informed Rabbi Kook of the distressing events which had 

taken place surrounding the book’s publication. “Among other things, 

the Zealots claim that by praising anything related to the secular 

Zionists, religious youth could be pulled away from the Torah.” 

Rabbi Kook replied: “The Zealots distort this essay and alter its meaning  

with the outrageous claim that I agree to the playing of soccer on the 

holy Sabbath, and other accusations too unworthy to mention. While 

the depths of this matter may not be readily comprehensible to people 

who have never tasted the secrets of Torah, the fact is that the soul, 

without a healthy body, cannot be sustained. The Israelite Nation 

today, in its rebirth and rebuilding, requires both physical and spiritual 

prowess.  Don’t these people understand, even on the simplest level, 

that we are encircled by enemies who object to our being here, and 

that we need physical strength and valor to defend ourselves against all 

those who seek our destruction?” 

“They claim that Hashem safeguards all those who learn and uphold His 

Torah,” HaRav Tzvi Yehuda said.  

“That is a mistaken understanding,” his father explained. “Moshe, 

Yehoshua, and David HaMelech were all Masters of Torah, but when 
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the Nation was threatened by enemies, they led the way in battle. As 

David said, “Blessed be the L-rd, my Rock, who trains my hands for war, 

and my fingers for battle.” Many commandments in the Torah address 

the armies of Israel. Do these people forget all this?” 

“I have heard many claim that the British will protect us,” Rabbi Harlop 

added. 

A patient smile graced the face of Rabbi Kook. “With all due respect and 

heartfelt gratitude to Lord Balfour and the noble members of the 

British Parliament who have supported the Zionist cause in agreeing to 

help us establish a National Homeland for the Jews - our long and 

painful history amongst the nations clearly proves that we cannot 

depend on others. We look to the Almighty for Salvation, and we pray 

that He grants us the strength and the means to defend ourselves. In 

the battle against Amalek, and in subsequent wars, from the days of 

Moshe, our master, to the Maccabees, at the same time that we turned 

to Hashem in prayer, we faced our enemies in down-to-earth combat, 

with our physical prowess and our swords.”  

Rabbi Harlop nodded his head in agreement. Indeed, it didn’t take long 

before the words of the Rabbi Kook became prophetically true with the 

murderous Arab pogroms that befell the Jewish communities in Eretz 

Yisrael, in the year “Tarpat” - 1929. 
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It must be noted that many of the Torah scholars of Jerusalem and 

Europe came forth in staunch defense of the Chief Rabbi. In his 

biography of Rabbi Kook, An Angel Among Men, Simcha Raz includes 

several letters from Torah Giants of the time in support of the 

persecuted Chief Rabbi. One of Europe’s greatest Gedolim, Rabbi 

Avraham Duber Kahana-Shapiro, the Rabbi of Kovno, and author of the 

Dvar Avraham, sent a letter to Rabbi Kook, expressing his horror at the 

deeds of the Zealots: 

“When I first read about the disgraceful acts perpetrated against Your 

Brilliant Eminence, I was astounded and shocked. I could not believe my 

eyes. But since the periodicals continued to dwell on the matter, I 

would like to express my feelings of solidarity with you, my illustrious 

and brilliant friend. May Hashem strengthen and encourage you to bear 

the burden of the holy work that lies on your shoulders.”    

When the Zealots continued to rouse the Old Yishuv against Rabbi 

Kook, Rabbi Moshe Mordechai Epstein, the head of Yeshivat Hevron, 

and Rabbi Isser Zalman Meltzer, head of Yeshivat Etz Haim, wrote a 

joint proclamation which they pasted throughout Jerusalem: 

“To our dear colleague, the exceedingly brilliant paragon of the 

generation, our master, Rabbi Avraham Yitzhak HaKohen Kook, shlita, 

Chief Rabbi of the Holy Land. 

“We share in your great sorrow over the fact that youngsters insulted 

and blasphemed Your Brilliant Eminence, saying utterly unbelievable 

and unspeakable things. Our ears rang when we heard them. In our 

opinion, Your Brilliant Eminence should pay no attention to their 

insults, nor consider it as if they disgraced you. The true disgrace is 

upon those whose mouths and pens emitted such repulsive words. 
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Indeed, we must all lament over the total disregard shown to the 

prohibition of degrading the Torah and its scholars.” 

The campaign of hatred and abuse waged by the Zealots against Rabbi 

Kook continued even after his death. Even today, Rabbi Kook’s many 

books, including Talmudic and Halachic treatises, cannot be found in 

Haredi Yeshivot in Israel.  Characteristic to his nature, Rabbi Kook 

accepted the venomous attacks, and the suffering they caused him, 

with love. Many times, Zealots who led the smear campaigns against 

him, came to him secretly at night when they fell upon difficult times. 

Rabbi Kook would always help them, whether with charity, or appealing 

to the British authorities on their behalf, or arranging for medical care 

when they or their families didn’t have anywhere else to turn. There 

were cases when he would go to the police station himself to free 

Zealots who had been apprehended pasting up posters defaming the 

Chief Rabbi. He never took revenge. Rabbi Aryeh Levin, known as “The 

Tzaddik of Jerusalem,” was famous for his saintliness. On several 

occasions, Zealots insulted him in public because of his close 

relationship with the “Rabbi of the Zionists.” True to his pious 

character, Rabbi Levin never answered back when he was insulted. He 

said he learned this exalted trait from Rabbi Kook.      

Against their will, the Elders of the Old Yishuv were dragged into the 

controversy by the trouble-making Zealots who induced them to sign 

on letters and proclamations defaming the Chief Rabbi. In an effort to 

resolve the conflict, the universally respected Admore of Gur, Rabbi 

Avraham Mordechai Alter (son of the “Sefat Emet,” and co-founder of 

Agudat Yisrael) was brought to Jerusalem as an objective arbitrator. He 

met repeatedly with Rabbi Kook and with the spiritual leaders of the 

Old Yishuv to hear all sides of the controversy.  
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On his sea voyage back to Poland, he wrote a long letter to his family, 

summarizing his conclusions:  

“First, you should know that the Gaon, HaRav Kook, may he live, is a 

man of noble traits and many-sided talents in Torah. The elder Rabbis 

of the Holy City, may they live, hold HaRav Kook in deep respect. The 

unfortunate controversy surrounds a few passages in his book, and not 

all of his writings, which are filled with a great love and fear of Hashem. 

The elder Rabbis have assured me that they did not initiate the fires of 

Machloket, but rather were dragged into opposing the book by the 

zealousness of a handful of their followers.  On several occasions during 

my visit, I spoke at length with the Gaon, HaRav Kook, on several 

occasions. He told me that he is neither a Zionist nor a Mizrachnik, but 

being the Rabbi of all the Yishuv, he must strive to bring all Jews close 

to one another and to the Torah. However, his love for Zion has no 

boundaries, and from this stems the problem. He is like Rebbe Meir, 



107 
 

who the Sages said, ‘had no equal in his generation,’ and therefore the 

Halachah was not determined by him. HaGaon HaRav Kook sees into 

the future, but we, of lesser vision, must decide matters upon what our 

eyes see today. I argued a great deal with him pointing out that even 

though his intentions were good, his actions were not appropriate, 

because he extends a hand to the sinners. He glorifies their athletic 

prowess and other attributes while they are yet in rebellion and 

desecrate all that is holy. He says he is emulating the way of Hashem in 

this, as it is written, ‘You extend a hand to sinners.’ Hwever, this is a 

dangerous path. It endangers innocent young souls who may attach 

themselves to the sinners through the lure of the beauty of Yaphet. In 

response, the Gaon, HaRav Kook, may he live, has given me written 

assurance that, because the controversy over certain passages in his 

book has caused the fire of Machloket to break out in the Holy City, for 

the sake of Heaven he has agreed to nullify those troublesome 

passages and words.” 

For the sake of the peace of Jerusalem and for the unity of the Nation, 

Rabbi Kook acquiesced in the battle against him. However, the Zealots 

never abated from their poisonous vilification of him. Nonetheless, 

while he deeply regretted their actions, his towering love for all of the 

Jewish People encompassed them as well, and when the same Zealots 

who fought against him came to him clandestinely in the late hours of 

the night, seeking his help in personal matters, whether it be financial 

crisis, or health emergencies, or needing his assistance as Chief Rabbi in 

mitigating problems with the British Mandate authorities, Rabbi Kook 

helped them immediately with a gladness of heart, never turning 

anyone away in a spirit of bitterness or revenge.  

 



108 
 

 

Chapter Nine 

CENTRAL UNIVERSAL YESHIVA 

 

 

As was previously mentioned, ever since his arrival in the Holy Land, 

Rabbi Kook pondered upon a matter which gave him no rest. He felt 

that at the time of Am Yisrael’s revival in Eretz Yisrael, there was a 

pressing need to establish a Central Universal Yeshiva in Jerusalem, in 

order to restore the crown of the Torat Eretz Yisrael to its former glory. 

In announcing the founding of the yeshiva, Rabbi Kook called upon 

prospective students to rise up to “a life of creativity.” He said that 

students of Torah, the building blocks of the Nation, were called upon 
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to seize the powerful forces of life and creativity being released in the 

great awakening to Redemption inherent in the return of the Israelite 

Nation to its Land, “the Land of life.” He wrote that the Central 

Universal Yeshiva in Jerusalem would rise to the challenge by returning 

the learning to the sources in the Torah which predicted this national 

rebirth and the new light of Geula destined to shine on Zion. This great 

burst of creative life, manifested in the coagulation of the reborn 

Nation in Zion, would be first harnessed by resurrecting the original 

Torah of the forefathers of the Nation, “Torat Eretz Yisrael.” From the 

holy study hall of the new yeshiva, the light would spread to the four 

corners of the earth and uplift the whole world.   

In his writings, Rabbi Kook indicated that a distinguishing feature of the 

yeshiva (known as “Mercaz HaRav” today) would be to emphasize the 

areas of study which would raise the Nation to a more universal vision 

of Israel’s role in the world. This study of what he called “the inner 

Torah,” would infuse the Nation with the understandings needed to 

weather the stormy spiritual forces inherent in the time of the 

“Footsteps of Mashiach.” For instance, in his book, Orot, Rabbi Kook 

stresses the importance of studying the secrets of Torah as a necessary 

harbinger of Redemption:  

 

“Now the time demands a greater acquisition of the inner Torah, with holy 
visions that cannot begin to be heard except through the elevation of the 
soul and the uplifting of its valor in the light of its purest, transcendental 
life. A legion whose hearts have been touched by Hashem, from this Divine 
camp, this will be for us the power that establishes the foundation of the 
Salvation, the power that grants grace, and the light of life, and the pride of 
greatness to all manifestations of life at the time of the revival of the nation 
in Eretz Yisrael,”  (Orot HaTechiyah, 57). 
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Rabbi Kook delivers a lecture in the Yeshiva he established in Jerusalem. 

It is important to emphasize that while Rabbi Kook believed that the 

time had arrived to open the treasure chests of the inner reaches of 

Torah in order to illuminate the path to Redemption, the major focus of 

yeshiva learning was still to be the mastery of the Talmud and the 

Halachah. He himself dedicated a large portion of his own writings to 

compose a multi-volume commentary on the Talmud, which he called 

the Halachah Berurah which cites the final Halachah on every Talmudic 

discussion as codified by the Rambam and the Shulchan Aruch. His 

outlook on a proper course of required learning can be seen in a letter 

to his son in yeshiva:  
 

“I am waiting to hear from you, in detail, about how you are coming along. Have 
you have begun teaching? Are you finding satisfaction in your work.  Let us put our 
trust in Hashem’s kindness that everything will work out properly, and let us entreat the 
Holy One to strengthen us with clarity of mind, true enlightenment, and a life of 
(physical) alacrity for the sake of His name, His people, and His [Land of] inheritance.  

“Strengthen yourself, my dear son, with firmness of spirit, broadmindedness, and 
confidence, in the order of Talmud study.  Keep in mind what we spoke about when we 
parted. May Hashem graciously grant us the privilege to see each other again, with a 
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joyous heart and Divine pleasantness.  You should learn every Talmudic passage with 
the proper measure of precision.  First learn it with the commentaries of Rashi and 
Tosafot, followed by the Rosh and the Rif (and the commentaries written on his work).  
After that, see what the poskim (Halachic authorities) have to say on the matter at hand: 
i.e., the Rambam and the Shulchan Aruch, along with the commentaries written on their 
works.  When learning with young students, make sure to mention, as much as possible, 
the varying opinions [on each issue], as well as the major ramifications that result from 
them.  In addition, it would be very beneficial to study the relevant passages in the Vilna 
Gaon’s gloss on the Shulchan Aruch.  It would also be a good idea to get into the habit 
of writing a summary of the Talmudic discussion, along with its varying interpretations, 
even without any novel insights.  And if you do come up with such insights (as I hope 
you will, with God’s help), you should certainly write them down.  If your students are 
advanced enough, you should certainly familiarize them with expositions on lofty 
concepts and [endow them with] a refined sense of holiness, a love for spiritual 
knowledge in the light of the Torah, and a holy mindfulness.  

“I conclude with a blessing, while anticipating Salvation.  Wishing you success and 
everything good, forever.  

Your father, who is always bound to you with love, 

Avraham Yitzhak HaKohen Kook  

(Letter translated by Rabbi Moshe D. Lichtman, from the biography, “An Angel 
Among Men”.)  

   

Rabbi Kook believed that a Torah scholar should strive for a mastery of 

all branches of Torah, both the revealed and the esoteric, the Peshat, 

Remez, Drash, and Sod. Throughout a substantial portion of his 

writings, he stressed the necessity of learning the secrets of Torah at 

the time of Israel’s Redemption. His thoughts and discourses on the 

inner wisdom of the Torah can be found in his letters and in his books, 

Orot, Orot HaTorah, Orot HaT’shuva, Shemona Prachim, and in the four 

volumes of his exploration of Jewish mysticism and the inner life of the 

soul, Orot HaKodesh. While not all students had an inclination for the 

esoteric side of the Torah, for those who did, Rabbi Kook gave his 

blessings. Interestingly, he rarely mentions the word Kabbalah in his 
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essays. He does not employ its terminology, preferring to use his own 

literary descriptions, in a rich, flowing, and masterful Hebrew, rather 

than the standard Kabbalistic expressions such as Sefirot, Partzufim, 

Yichudim, the esoteric Names of God, and the like. Because of his 

unique style and intricate use of the Hebrew language, and because of 

the mystical nature of his themes, the following quotes are merely 

approximations of the original source:  

 
“The revelation of the secrets of Torah in the last generation, in order to 
purify the hearts and to fill the minds with noble thoughts, whose source 
lies in the secrets of Torah, this is an absolute necessity in the last 
generation to insure the survival of Judaism” (Orot HaKodesh, Part 1, Pg. 
141). 

  

In his holy proclamation, “The Great Call,” Rabbi Kook wrote: 

 
“Dear brothers, Sages of Torah, and influential scholars! We too acted 
foolishly and sinned! We studied and researched the sources; we debated 
the fine points of the Talmud and discovered new insights; we wrote and 
explained; but we forgot Hashem and His might. We failed to hear the 
words of the true prophets, the exalted voice of our eternal sages, to hear 
the voice of the Tzaddikim (righteous ones) and Hasidim (saintly ones), the 
sages of Mussar, and the possessors of the secrets of Torah, who called out 
and proclaimed in the most strident of voices, that in the end, the river of 
Talmudic analysis would turn arid and dry if the deep ocean of Kabbalah, 
and the Torah’s inner understandings, weren’t constantly drawn into the 
learning – the waters of the knowledge of Hashem, the pristine waters of 
pure faith which flows from our inner souls, and which stream forth from 
our life source,” (Orot, pg. 101). 

 
Rabbi Kook believed that a standard learning of Torah was not enough 

to return the Israelite Nation completely to its roots. After a two-

thousand year exile, the Jewish People had to undergo a profound, 
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inner transformation in order to truly become, “a kingdom of priests 

and a holy nation.” A change in external behavior was not enough. The 

transformation must affect personalities, thought processes, and the 

Nation’s innermost aspirations. In addition to the learning of Gemara 

and Halachah, Rabbi Kook’s Central Universal Yeshiva fostered the 

learning of Tanach, “Mesillat Yesharim,” “Sefer HaKuzari,” “Nefesh 

HaChayim,” the writings of the Maharal, and the writings of Rabbi Kook 

when they were published in book form, most notably his books 

“Orot”and “Orot HaT’shuva”. He explained: 

 
“If people studied the Torah in this light, to broaden their spiritual ken, in 
order to understand the connection between the details of life and the 
universal, spiritual realms of existence, then T’shuva would come, and the 
perfection of the world would follow in its wake.... We must employ a 
higher healing, to add strength to our spiritual talents, to understand in a 
clear, straightforward, down-to-earth manner, the connection between the 
teachings and commandments of the Torah, and the highest, most universal 
ideas. Then the power of the spiritual life will be renewed in the world, in 
practice and theory, and a movement of general T’shuva will begin to 
blossom and bloom.” 

 

Rabbi Kook wrote about himself: 

“Not by accident did the Master of all souls implant within my being an 
ever-burning yearning for all that is hidden, for all that is lofty and sublime. 
Not by accident did He bring me to the Land of Israel, and not by accident 
did he grace me with a spirit of valor, and an inner purity, even though I 
am encompassed by a myriad of shortcomings and frailties… All of these 
things were planted within me to help me bring light to the world, to create 
a literature ablaze with the light of the secrets of Torah in a popular fashion 
and comprehensible by everyone, filled with song and strength, and marked 
by clearness of understanding and faithful explanation, in order to elevate 
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the Nation of Hashem, and to facilitate the everlasting Redemption which 
has begun to shine in the Land of Israel.”   

 

Night after night, in the quiet hours when the day’s official chores and 

meetings had ended, Rabbi Kook filled up notebooks with his constant 

stream of thoughts. For example, he wrote: 

“The wisdom of holiness is exalted above all other forms of wisdom, in that 
it transforms a student’s will and character traits, drawing them closer to 
the lofty levels they long to reach. This propensity is lacking in all other 
worldly wisdoms - even though they illustrate many lofty and noble matters 
-  they don’t work in the same manner, to bring out the inner essence of 
the student to their true expression. Worldly wisdoms relate only to a 
person’s intellectual aspect, and not to his essential self and inner powers… 
Thus, they cannot transform the person who studies them into a new being, 
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to uproot evil traits from their psyche and heart, and uplift them to a new 
existential level, purified to live by the true light of everlasting life.” 

 

“Whomever feels within his inner being, after many trials, that his soul can 
only find comfort and rest via the study of the secrets of Torah, he must 
recognize, with no uncertainty, that for this he was created. He must not 
allow himself to be impeded by any obstacles, whether spiritual or physical, 
from chasing after what constitutes the essence of his existence and his true 
perfection. He must believe that not only his own perfection and salvation 
lie in the elevation of his being, but also the salvation of the community and 
the Tikun of the world.”  

“Every soul which attains fulfillment always improves the general character 
of the world. All of life is blessed through the truly enlightened individuals, 
when they proceed forward firmly on their path, not allowing themselves to 
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be deterred by life’s obstacles. Many souls and worlds are blessed through 
their efforts. But everything depends on the purity of his character and 
humility.” 

Rabbi Kook also emphasized the importance of creativity, both in the 

Arts and in creative thought and expression. He wrote: 

 “Whoever is graced with the soul of a creator must create works of derived 
from the realm of ideas and thought. It is impossible for him to restrict 
himself to finite borders of normative learning, because the flame of the 
soul ascends on its own, and a person cannot derail it from its course. 
Expanses of thought – this is the constant claim that a person of 
contemplation demands for himself. Shallow study can narrow the flight of 
the mind, and stifle it at the beginning of its emergence. The habit of 
constant superficial learning is what causes the malady and pain of 
narrowness of thought. We must liberate ourselves from this with all of our 
might, in order to redeem our souls from the cage of confining free 
contemplation – to redeem it from Mitzrayim, from the house of 
bondage.” 

In a letter to the newly-founded Bezalel Academy of the Arts in 

Jerusalem, Rabbi Kook praised the school for its important contribution 

to the nation’s revival. He encouraged students to paint landscapes 

depicting the beauty of Eretz Yisrael, in order to inspire people with a 

yearning for the Holy Land. Nonetheless, Rabbi Kook warned that great 

care should be taken to keep art within the clearly defined borders of 

Jewish law. “Our nation has always related in a positive and pleasant way 
to the artistic beauty manifest in man’s creative works, but this must also be 
limited. Even in the more exalted and loftier matters, we are cautious of 
drunkenness and excessiveness” (Igrot HaRiyah, 158). 
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Throughout his writings, Rabbi Kook’s stresses that the illumination 

which a person receives from the study of Torah is dependent, not only 

on his diligence in learning, but also on the work of perfecting character 

traits, on sincere T’shuva, and on the striving for holiness. In the Central 

Universal Yeshiva which he established in Jerusalem, the striving 
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toward moral perfection was part and parcel of the learning. Here are a 

few passages from his book on character improvement, Midot HaRiyah.     

Improvement 

“If a person imagines that he adds to the perfection of the world through 
his service, while ignorant of his own state of being and his overall spiritual 
status, he is replete with delusions and fantasies. With each moral 
advancement; with each improved character trait; with each increase in 
knowledge; with every good deed, even the most insignificant, even a 
positive conversation; a person uplifts his spiritual state – the essence of his 
existence. By uplifted his spiritual level, his whole being is raised to a more 
exalted level. Since each individual is attached to overall existence, it 
automatically follows that when one aspect of existence is raised, all of 
existence is raised with it. Therefore, with every positive action, a person 
truly rectifies infinite worlds.”       

Faith 

“The monumental faith in God, inherent in the soul of a Jew, is beyond all 
measure and all comparison. Even a Jewish heretic possesses more faith and 
more holiness than the believers in all other religions. While the Jewish 
heretic may express cynicism and denial, in the inner chambers of the soul, 
the Divine light and yearning for the living God always exists, ready to 
attach to Him to the point of self-sacrifice.” 

Pride 

“A person must take great measure to examine the depths of his inner 
nature in order to determine which negative elements of pride distance him 
from true self-recognition and from recognizing his Creator, and which 
elements of pride serve to expand his cognition and remind him that he 
possesses a spiritual foundation filled with Divine honor and splendor.  
Many times, the heart of a person will be filled with a mighty certainty and 
strength which may seem like arrogance, but, upon clarification, it proves to 
be the holy courage derived from the light of God shining forth in his soul, 
which inspires him to envision the greatness of God. Is this person should 
force himself to divorce himself from this pride, he will not only bring no 
goodness to his soul, he will stunt his spiritual strengths, and in his 
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melancholy, he will walk about depressed and bowed down in defeat, and 
he will think that this form of dejectedness is the way to achieve the 
closeness of God, when, in fact, it represents an estrangement and turning 
away from everything Divine,”  (Midot HaRiyah, Pride, 26). 

 

Divine Ideals 

 
“We are called upon to cleave to the Divine Ideals, and we must constantly 
endeavor to bring them to expression in life, idea, action, and imagination, 
in the life of the individual and in the life of the Clal, with all of our most 
mighty, steadfast, and fervent spiritual desire and yearning,” (Midot 
HaRiyah, Devikut, 4). 

 

Tolerance 

 
“When tolerance in the spectrum of opinions derives from a heart which is 
pure and cleansed of all evil, it is not likely to diminish the flames of holy 
enthusiasm found in simple faith, the source of all of life’s happiness. 
Rather, the tolerance toward other ideas will broaden and increase the 
foundation of enthusiasm which is an essential consequence in the 
sanctification of God. Tolerance is filled with a monumental faith, with the 
understanding that it is impossible to deplete the soul of the light of holiness 
completely, because the pulse of Divine Life fills all existence, by necessity, 
even in a place where destructive actions abound, and where opinions stand 
out by their denial of faith. Nevertheless, in the heart and in the depths of 
the soul, though the living light of holiness is hidden, this holy beam reveals 
itself in the positive aspects that we often find in the decaying souls among 
us, those who are polluted with heresy and consumed with doubt. Deriving 
from this great holy faith and recognition, tolerance comes to encircle 
everything with a thread of supernal kindness. “I shall certainly gather you 
all together, O Yaacov,’” (Micah, 2:12; Midot HaRiyah, Tolerance).          
 

Fear 

 
“Fear [common feelings of fear – pachad - as distinguished from the 
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reverence and awe of God, yirat harommamut] is complete foolishness. 
One shouldn’t be afraid at all. Rather, he should exert caution when 
necessary. The more someone is afraid, the more he is likely to fall. The 
fear itself causes the stumbling. Therefore, a person must overcome fear via 
one’s intelligence, to understand that there is absolutely nothing to fear. All 
fearful imaginings are the fragmented colors of a large mosaic which 
requires completion, and when the picture is whole, the fragments join 
together to infuse the psyche and soul with a very deep sense of security 
and valorous courage. The frightening demons and their fearful sounds are 
transformed into supporting forces which gladden and expand the mind. 
Their evilness and destructiveness vanish completely, and the energy of life 
contained in them are overturned into a force of encouragement and holy 
valor, into gladness and joy. ‘The delight of the Lord is your strength,’” 
(Nechemia, 8:10; Midot HaRiyah, Fear, 4).             

 

Rabbi Kook began to establish his new yeshiva, appointing Rabbi 

Yaakov Moshe Harlap, Rabbi David Cohen (known as HaNazir), Rabbi 

Yitzchak Azieli, and Rabbi Shalom Natan Ra’anan to stand at the helm. 

His only son, HaRav Tzvi Yehuda, would come aboard a short time later, 

eventually becoming the Rosh Yeshiva after the deaths of his father and 

Rabbi Harlop. The Rabbanit Reiza Rivkah Kook, volunteered to run the 

dining room and kitchen. Concurrently, Rabbi Kook attended to his 

many Rabbinical duties, believing that a Chief Rabbinate for all of the 

Jewish People needed to be created in order to unite the Nation and to 

heal the great division that threatened to topple the long-awaited 

national revival in the Holy Land. The division of world Jewry into 

factions and parties had brought the Torah into disgrace. Instead of 

joining this group or that, and falling into the pettiness of factional 

rivalries and opposing movements, whether Chassidic, Misnaged, or 

Zionist, everyone would be incorporated under one umbrella 

organization which had the authority to decide Halachic matters for all 

of the Jewish Nation. Rabbis, he believed, must rise above all 

fractionalization and guard the general unity of the Nation for the sake 
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of Clal Yisrael. Just as Hashem is One, Am Yisrael must be one – one 

Nation in the Land, and not a divided people of warring sects, religious 

communities, and ideological movements. In Jerusalem, the Ultra-

Orthodox community tried to stand in his way, fearing that they would 

lose control over religious life in the country, and over the charity sent 

from abroad to help support the Jews in the Holy Land. They even 

opposed Rabbi Kook’s positive attitude toward the Keren Keyemet 

organization which raised funds to buy land in the Land of Israel, and 

they appealed to the leaders of Hasidic Jewry in Poland: Rabbi Avraham 

Mordechai Alter of Gur; Rabbi Meir Yechiel HaLevi of Ostrovtza (a major 

Halachic authority); Rabbi Mordechai Yosef Elazar Leiner (Rebbe of 

Radzin), and Rabbi Alter Yisrael Shimon of Minsk, to convince Rabbi 

Kook to cease his support for the secular Zionists. These two letters 

from the book, An Angel Among Men, record their opposition: 

 

To our dear friend, the famous Gaon, outstanding scholar etc., our glorious 

teacher and master, Rabbi Avraham Yitzhak HaKohen Kook shlita, Chief Rabbi of 
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the Holy City of Jerusalem, may it be rebuilt and established speedily in our days. 

Amen.  

 We heard that Your Brilliant Honor has denounced the fact that we do not 

encourage [our followers] to support Keren Kayemet LeYisrael and Keren HaYesod, 

and that we actually warn them not to contribute to these funds.  We hereby wish 

to inform Your Honor of our opinion [on the matter].  We believe that we have an 

obligation to settle Jews in our Holy Land on the foundation of our holy Torah and 

religion.  Now, the vast majority of people who donate to these funds, even the 

freethinkers, want the sacred Yishuv in the Holy Land to rest on the foundation of 

our holy Torah and the restoration of our religion.  Thus, since the money collected 

by these funds helps support sinners and public desecrators of our religion (as is 

well known), and since God-fearing Jews do not head these organizations to make 

sure that the assistance goes only to the families of observant Jews – craftsmen 

and laborers who follow the Torah – we cannot support those who desecrate all 

that is holy to the Children of Israel.  Besides which, this is considered stealing from 

the public [because the money does not reach the intended recipients].  

 Therefore, we ask Your Honor, as well, to stand in the breach and help repair 

this vital fence.  We ask you to arouse [the heads of these funds] to [accept] our 

words – uttered in truth from the depths of our heart – and [convince them] to 

assist only the religious, Torah-observant settlers of our Holy Land, in order to 

increase the glory of Heaven and the glory of Israel.  We are sure that, with God’s 

help, the merit of the Torah and its commandments will stand by us, the children 

will return to their borders, and we will be privileged to see the Temple in its rebuilt 

state and our Holy City of Jerusalem in its beauty, speedily in our days. Amen.  

Signed: 

Avraham Mordechai Alter  

The insignificant Meir Yechiel HaLevi of Ostrovtza 

Mordechai Yosef Elazar Leiner 

Alter Yisrael Shimon of Minsk 



123 
 

 

Rabbi Kook replied: 

 To my beloved friends, the brilliant and pious rabbis, heads of the thousands of 
Israel, our holy teachers and masters, R. Avraham Mordechai Alter, R. Meir Yechiel 
HaLevi, R. Yosef Elazar, and R. Alter Yisrael Shimon, shlita: 
 
 I received your holy letter in proper [time], and I wish to tell Your Holy and 
Brilliant Honors (shlita) sincerely that I would never, God forbid, denounce the holy 
traits of the great Torah leaders of our time, the likes of whom I hope will increase in 
Israel.  As for me, I believe that it is a great mitzvah for every Jew to donate to Keren 
HaKayemet, because redeeming portions of the Holy Land from Gentiles and bringing 
them under Jewish ownership is undoubtedly a great mitzvah, one that all Jews must 
support with all their strength.  And if more such funds arise, it is a mitzvah to help 
them all, because – due to our numerous sins – most of our holy soil is in the hands of 
strangers, and our eyes languish all day long for every cubit and handbreadth that is held 
captive in the hands of foreigners.  Obviously, when it comes time to settle [Jews in the 
Land], we must strive with all our might to ensure that everything is done according to 
the ways of Hashem, in keeping with the Torah and its commandments.  But as long as 
we are engaged in transferring the land from foreign hands to Jewish ones, we are 
obligated to help.  
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 However, regarding Your Brilliant and Holy Honors’ request that I, too, issue a 
statement inspiring others to help only those who follow the Torah and our religion: 
allow me to explain briefly to Your Exalted Honors why this is a very difficult matter.  
Firstly, according to the laws of our holy Torah, some of the people who fail to observe 
the Torah and our religion (due to our numerous sins) are, nonetheless, far from the 
category of those whom we have no obligation to sustain.  They dwell in Eretz Yisrael 
and work hard to cultivate the soil of Israel and prepare it for settlement.  If we withhold 
their support, they are likely to die of starvation, God forbid.  How, then, can I say that 
these people should be denied support?  
 Secondly, [even if I were to fulfill your request], no one would listen.  [Our 
Rabbis’] statement “Even if a Jew sins, he is still a Jew” is so familiar to the masses who 
donate [to this cause] that they would completely ignore our request to distinguish 
between one recipient and another, especially when [the pioneers] are engaged in settling 
the Land, upon which all Jewish eyes focus.  

 Furthermore, I constantly try to befriend those who are estranged from Judaism, 
those whom the exile has caused to stray from the path of God (due to our numerous 
sins).  Through cords of love and brotherhood, many people come closer to holiness, or 
at least do not become more rebellious.  If I become their enemy now, depriving them 
of their sustenance, they, too, will become my enemy and drift even further away, God 
forbid.  How can we possibly cause so many Jews to stumble (God forbid) with our own 
hands?  

 Besides this, we clearly see that the expansion of Jewish settlement in Eretz Yisrael 
– even though some places are inhabited by people who are far from perfect in our holy 
Torah – has caused, and continues to cause, religious, God-fearing Jews to come and 
settle in the Land, where they keep the Land-related mitzvot in holiness and purity.  
Moreover, [before the pioneers came] many places were dangerous to traverse because 
of snakes and scorpions, and because thieves and highway robbers hid out in desolate 
locations, waiting to attack passersby.  It was also dangerous to dwell in certain places 
because of the poisonous swamps that evolved in the Holy Land during its years of 
desolation.  All of this kept Jews away.  But now, thanks to the great work of the 
pioneers, the snakes and scorpions have been eliminated, the malaria-infested swamps 
have been turned into healthy, inhabitable areas, the highway robbers no longer have a 
place [to roam], and whoever travels through Eretz Yisrael does so in safety, thank God.  
Thus, the efforts of these inferior people have greatly benefited proper, Torah-observant 
Jews, allowing them to settle in the Land of Israel.  How, then, can we arise and oppress 
those who have caused, and continue to cause, so much good for the entire Yishuv, 
when they are building the foundations upon which the settlement of proper, God-
fearing Jews rests?  
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 Therefore, I tend to think that we are not permitted to discourage any Jew from 
engaging in the great mitzvah of settling and building the Land of Israel.  Rather, we 
must do much more to encourage faithful Jews to come quickly to the Holy Land with 
their wealth and possessions, to settle and build the Land.  At the same time, we must 
treat the other settlers in a pleasant manner and guide them with words of peace, so 
that they may come closer to Torah and fear of God.  This will truly increase the glory 
of Heaven and the glory of Israel, as Your Holy Honors (shlita) desire with all your pure 
hearts and souls.  

 I sign with a blessing, anticipating imminent Redemption and Salvation, in 
accordance with your exalted desire and the intense desire of your friend [myself].  Best 
wishes to Your Holy Torah Personages from the holy mountain of Jerusalem,  

The insignificant Avraham Yitzhak HaKohen Kook 

(Letters translated by Rabbi Moshe D. Lichtman, from the book, An Angel Among Men). 

 

In 1921, with persistent effort and prayer, Rabbi Kook succeeded in 

establishing the Chief Rabbinate of the Land of Israel. A committee of 

Rabbis from all over the country nominated him as Chief Ashkenazic 

Rabbi. To oversee matters pertaining to the Sephardic community, Rabbi 

Yaakov Meir was appointed. They worked together to secure positive 

working relations with the British Palestine Authority which agreed to 

recognize the Chief Rabbinate as the official voice of Judaism in the Holy 

Land. The Zealots of the Old Yishuv came out in fierce opposition to this 

development, fearing they would lose their control over religious 

matters in the country, and over the monies allotted to religious 

institutions, and lose their control over the charity money sent by Jewish 

benefactors in Europe and America to sustain the poor, Ultra-Orthodox 

community in the Holy City. In a fierce campaign of slander which knew 

no limits, they sought to portray Rabbi Kook as a Reform Zionist Rabbi, 

and a destroyer of the faith, labeling him in their letters of protest and 

street posters, “Oto HaEish” - the Christian messiah. While it is true that 

Rabbi Kook sought to judge the Zionist Movement in a positive light for 

its contributions toward the re-establishment of national Jewish life in 
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Eretz Yisrael, a great and eternal foundation of Torah and the exalted 

vision repeated again and again by the Prophets of Israel, he actively 

fought to rectify its shortcomings more than anyone else. For example, 

in his support of the religious Mizrachi Movement in the World Zionist 

Congress elections, he wrote:  

“We know from the eternal truth of the matter, that above of all the 
aspirations and demands of the Congress which must find expression and 
actualization in the life of the Jewish People, regarding the work of building 
and developing our Nation in our Land, one supreme aspiration, and one 
supreme goal stands elevated from all the rest – the aspiration that the pure 
and holy spirit of Judaism, which is the soul of the National Revival and the 
secret of its survival and growth, shall be championed above all other 
ideologies and movements.”   

One of the immediate challenges facing them was the increasing 

secularization of the non-religious kibbutzim and the Labor Zionist 

Movement and its powerful worker’s union, the Histadrut. In line with 

his overall belief that by lovingly addressing the ever-burning flame of 

Torah in the heart of every Jew, even the most ardent heretics would 

return to embrace the path of their forefathers, he initiated a campaign 

of Jewish education via letters, flyers, leaflets, and proclamations 

produced and distributed by the Chief Rabbinate. Nonetheless, when 

the situation became almost blatant in its disdain for Jewish Law, Rabbi 

Kook did not hide his great pain when reaching out in passionate 

appeals to the public to turn back from its abandonment of everything 

holy. One such epistle appears in the book, “Celebrations of the Soul” 

by Rabbi Moshe Zvi Neriah, a collection of essays which documents 

Rabbi Kook’s thoughts and customs on the Jewish Holidays. This letter 

to the Histadrut, translated by Rabbi Pesach Jaffe, who also adapted 

the book, was written by the Chief Rabbi in response to the widespread 

consumption of chametz on Pesach, in the collective settlements and 

the worker’s kitchens and dining rooms: 
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 “I beseech you from the depths of my soul, have mercy upon the 
honor of the People and the Land of Israel. Please urge all of the 
settlements and factions with which you are associated to cease this awful 
and shameful activity of eating chametz on Pesach. Woe, this terrible 
misfortune is unbearable! The soul of every person quakes upon hearing of 
this scandalous disgrace, that our children, builders of the Land of our 
Forefathers, strike at the vital artery, the holy of holies, the sanctuary of the 
Redemption of the People and its salvation – the law of the Festival of 
Redemption in its full splendor… It is crucial that our brothers, who are so 
precious for their work in building the Land of the Forefathers and settling 
it, do not eat or possess chametz. Eating chametz on Pesach, Heaven forbid, 
is a needle stabbing the heart of the entire Nation, a contemptuous 
disregard for the holy and a violation of the word of the Living God who 
sustains us, our Nationhood, and our hopes forever."  
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Chapter Ten 

AMERICA 

 

In March of 1924, Rabbi Kook journeyed by boat to America to raise 

funds for the Yeshivot of Eretz Yisrael and Europe which were suffering 

from great financial hardship. Accompanying him of the nine-month 

journey were two of the outstanding Torah scholars of the day, the 

Rabbi of Kovno and Rabbi Moshe Mordechai Epstein, Rosh Yeshivat 

Slobodka in Hevron. The distinguished delegation traveled to many  

cities, meeting with the Orthodox leaders of the Jewish communities 

and with the mayors and governors of the cities and states they visited. 

Wherever they went, hundreds, and sometimes thousands, turned out 

to welcome and honor the holy Torah Gedolim from the Holy Land. 
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People were especially attracted to Rabbi Kook for his brilliance, saintly 

demeanor, and awe-inspiring appearance. Large crowds gathered to 

listen to his inspiring words. Although he was engaged in an important 

and holy mitzvah on behalf of the Torah, Rabbi Kook felt an inner pain 

and sadness in being away from the Land of the Shechinah. In the same 

way that he saw things which other people didn’t see, he often felt 

things they didn’t feel. Being tuned into higher spiritual spheres, his 

sensitive soul experienced feelings which remained dormant in others, 

even in outstanding Talmidei Chochamin. In his book, Orot, he wrote: 

“The more one is incapable of tolerating the air outside the Land of Israel; 
the more one feels the impure spirit of the defiled land - this is a sign of a 
more interior absorption of the Kedusha of the Land of Israel, of the 
sublime kindness which will never abandon the person who has merited to 
take refuge in the clear umbrage of the Land of Life, even in his distant 
journeys, even in his exile, and in the land of his wanderings. 
   
“The strangeness that one feels outside of the Land of Israel causes a 
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greater bond with the inner spiritual desire for Eretz Yisrael and its holiness. 
The yearning to see the Land increases, and the vision of the concrete, holy 
image of the Land which the eyes of God are always upon from the 
beginning of the year until the end becomes deeper and deeper. And the 
depth of the holy yearning of the love of Zion, of remembering the Land, 
to which all the good things of life are bound - when this valorously 
increases in the soul, even in one individual - behold, it acts like an 
overflowing spring to all of the Clal, to the myriads of souls which are 
bound up with him, and the voice of the shofar of the ingathering of the 
outcasts awakens; and great mercy increases; and the hope of life for Israel 
sparkles; and the planting of God develops and blooms; and the light of 
Salvation and Redemption spreads out and out like the dawn which 
stretches over the mountains.”  
 

While Rabbi Kook spent the brunt of his time in religious communities, 

traveling from kehilla to kehilla, he had a chance to see the opulence 

and material wealth of America. 

 
 

With so many millions of Jews living in alien Gentile lands, spiritually 

blinded by the darkness of Exile, which, to Rabbi Kook, was as thick as 

the Plague of Darkness in Egypt, the Chief Rabbi of the Land of Israel 

felt driven to explain the very great difference between Jewish 
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existence in the Diaspora and true Jewish life in Eretz Yisrael, especially 

now when a large and growing movement of Jews had begun to return 

to their cherished Homeland in what was surely, in Rabbi Kook’s eyes, 

the beginnings of the prophesied Geula. He wrote: 

“It is impossible for a Jew to be devoted and faithful to his contemplations, 
logical reasoning, conceptualizations, and imaginations, when he is outside 
the Land of Israel, compared to the quality of their faithfulness in Eretz 
Yisrael. Revelations of holiness, on whatever level, are clean in Eretz Yisrael 
according to their value; while outside the Land of Israel, they are mixed 
with abundant dross and Kleipot.” 

 
“The concept of Judaism in the Diaspora will only find true strength 
through the depth of its involvement in Eretz Yisrael. Only through its 
longing for Eretz Yisrael will Diaspora Judaism consistently receive its 
inherent qualities. The yearning for Salvation gives the Judaism of the 
Diaspora its power of stamina; whereas the Judaism of Eretz Yisrael is the 
Salvation itself.” 

 

In another essay in his revolutionary treatise, Orot, Rabbi Kook 

attempted to explain the tragic and puzzling phenomenon of how it 

could be that so many Jews who dwelled in the Diaspora didn’t feel the 

Jewish soul’s inchoate yearning to dwell in Eretz Yisrael. This theme is 

repeated again and again in the Torah and is loudly echoed in the holy 

words of the Prophets of Israel. Living in Eretz Yisrael is a Torah 

commandment that existed in all generations, as codified by all the 

Early and Later Torah Authorities, the Rishonim and Achronim, 

(Shulchan Oruch, Even HaEzer, ‘Pitchei Tshuva,’ Section 75, Sub-section 

6). Rabbi Kook explained that this alienation from the Land of Israel, 

and from the essentialness of Eretz Yisrael to true Jewish Life, resulted 

from the fact that in Chutz L’Aretz, the main focus of Torah learning was 
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confined to the study of Gemara and Halachah as they applied to the 

private life of a Jew, while neglecting the deeper, national aspects of 

the Torah, the holy foundations of the life of the Jewish Nation in its 

own Jewish Land. 

 

He explained: 

 
“By being alienated from the recognition of the secrets of Torah, the 
Kedusha of Eretz Yisrael is understood in a foggy, unfocused fashion. By 
alienating oneself from the secrets of God, the highest Segulot treasures of 
the deep Divine life become extraneous, secondary matters which do not 
enter the depths of the soul. As a result, the most potent force of the soul f 
the individual and of the Nation will be missing, and the Exile is found to be 
pleasant in its own accord. For to someone who only comprehends the 
superficial level, nothing basic will be lacking in the absence of the Land of 
Israel, the Jewish Kingdom, and all of the facets of the Nation in its built 
form. For him, the foundation of the yearning for Salvation is like a side 
branch that cannot be united with the deep understanding of Judaism, and 
this itself testifies to the poverty of insight which is found in this juiceless 
perspective. We are not rejecting any form or contemplation which is 
founded on truthfulness, on sensitivity of thought, or on the fear of Heaven, 
in whatever form it takes. We are only rejecting the specific aspect of this 
perspective which seeks to negate the secrets of Torah and their great 
influence on the spirit of the Nation. This is a tragedy which we are 
obligated to fight against with counsel and wisdom, with holiness and with 
valor.”  
 

Rabbi Kook was crestfallen when he met, again and again, in America, 

Jews, even Torah scholars, who felt perfectly content living in the new 

exile of America. They didn’t think at all about moving to the Holy Land. 

Indeed, they loved Eretz Yisrael. They were happy to support its 

religious institutions. Even the non-religious gladly came forward with 
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generous donations toward the planting of trees and for the purchase 

and development of the Jewish Homeland. However, when it came to 

moving to Israel and taking a physical part in the rebuilding, toiling the 

soil and doing guard duty on moshavim, that was the task of the Jews in 

Israel, not theirs.  

 
Meeting with Jews in America 

Somehow they felt unobligated to fulfill this mitzvah. Others 

erroneously decreed that Aliyah didn’t apply in their time. They spoke 

about Mashiach, the rebuilding of Jerusalem and the Beit HaMikdash, 

but Rabbi Kook could feel the emptiness of their words. Those 

cherished goals had become meaningless mantras, something to dream 

about, but not to act upon. America was a land of opportunity and 

freedom, they said. It wasn’t Gan Eden, but things were good for the 

Jews. If you worked hard, you could make a respectable living, while 

everyone knew how much poverty there was in the Holy Land. In 

addition, in America, religious freedom was the law of the country. Yes, 

anti-Semitism could be felt, but the government of America kept things 

under control.  
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Rabbi Kook tried to explain to them about the incomparable holiness 

and exaltation of living a Torah life in Eretz Yisrael and about the 

absolute necessity to re-establish the national homeland of the Jews - 

to little avail. So intense was the yearning and passion he felt for the 

Holy Land, and for the honor of Hashem, who cries out in the middle of 

the night over his exiled children in alien lands, that Rabbi Kook boldly 

called out in a public proclamation for all Jews to return home to the 

Promised Land:  

 

“TO THE LAND OF ISRAEL, Gentlemen, To the Land of Israel! Let us utter 

this appeal in one voice, in a great and never-ending cry. 

“Come to the Land of Israel, dear brothers, come to the Land of Israel. Save 

your souls, the soul of your generation, the soul of the entire Nation. Save 

her from desolation and destruction. Save her from decay and degradation. 

Save her from defilement and all evil — from all of the suffering and 

oppression that threatens to come upon her in all the lands of the world 

without exception or distinction.... 

“Escape with your lives and come to Israel. God’s voice beckons us. His hand 

is outstretched to us. His spirit within our hearts unites us, encourages us 

and obliges us all to cry in a great, powerful and awesome voice: Brothers! 

Children of Israel, beloved and dear brethren, come to the Land of Israel. Do 

not tarry with arrangements and official matters. Rescue yourselves, gather, 

come to the Land of Israel... There is nothing to think over, nothing to 

debate. There is only one path for our Nation to take – to the Land of Israel! 

“Come, dear brothers, and see how the spirit of Israel blossoms and awakens 

to new life, to new honor and strength. Open your eyes and see for 

yourselves, beloved brothers, miserable brethren dwelling in lands of 

darkness, the great treasure of holiness of life, pleasantness, exaltedness of 

spirit, greatness of soul, and mightiness of comprehension which pervades 

the hearts of the Jews living in the Holy Land. Come and see the splendor of 
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the desirable Land… Come and see how our beloved and unique Nation 

renews its youth like an eagle. Come and feel its power and majesty, 

remembering its past glory and grandeur with each passing day.     

“The time has arrived for the restoration of Judaism in the Land of Israel. 

From the time we were exiled from our Land, the Torah has accompanied 

Israel into exile, wandering from Babylon to France, Spain, Germany, Eastern 

and Central Europe, Poland, Russia, and elsewhere. And now, how happy we 

would be if we were able to say that she has returned to her first place, to the 

Land of Israel, together with the people of Israel which continues to multiply 

in the Holy Land. 

“And now, who is so blind that he does not see the Lord’s hand guiding us in 

this and does not feel obligated to work along with God? A heavenly voice in 

the future will cry aloud on top of the mountains and say, ‘Whoever has 

wrought with God, let him come and receive his reward.’ Who can exempt 

himself from doing his part in bringing additional blessing and swifter 

salvation; from awakening many hearts to return to the Holy Land, to the 

Lord’s legacy, that they may become a part of it, to settle it with enterprises 

and buildings, to purchase property, to plant and sow, to do everything 

necessary for the foundation of life of a stable and organized settlement? 

“We have a great obligation to awaken the ancient and eternal love which 

now, as before, burns as a holy fire in the hearts of our People wherever they 

are. We must fight with all of our strength against the rejection of the Holy 

Land, which has begun to take root in a minority among us. We are 

obligated to destroy with an invincible spirit and with the eternal holiness of 

our Cherished Land, the impurity of the Meraglim, which, ironically, at the 

time of our Redemption, has begun to rise up in opposition to our rebirth. 

But this polluted spirit of the Spies in the Wilderness is fighting with its last 

displays of strength. We are certain, through the power of the Name of the 

eternal Lord who chose this desirable Land, that its efforts are like the dying 

flame of a candle which shoots upward before being extinguished forever. 

The strength of our love for the Holy Land, with our love for Zion and 
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Jerusalem, will surge forward on its unstoppable path, to illuminate, as the 

sun in its might, all the dwellings of Jacob.”        

Another public proclamation was specifically addressed to Orthodox 

communities to urge their Aliyah to Israel. In establishing a movement 

called “The Banner of Jerusalem,” Rabbi Kook called upon all religious 

Jews to come to Israel to rebuild the Nation’s spiritual life, just as the 

secular Zionists were rebuilding the physical: 

“JEWS! We call you to the sacred task of building our Jewish Nation in our 

Holy Land, in Eretz Yisrael. Come to us, rally together under the ‘Banner of 

Jerusalem’ which we now raise aloft before the whole Jewish religious public. 

“We all know the ‘Banner of Zion’ which unites a certain portion of our 

brethren on the basis of our Jewish secular interests in the Land of Israel. But 

there are many who have not joined the union of those who bear the Zionist 

flag, and a great many who feel it impossible to do so. We simply record the 

plain fact that this is so, without questioning its veracity. 

“Yet it cannot be that the largest, most natural, and earnest portion of Jewry, 

the majority of the Jewish religious public, should remain indifferent to the 

wonderful events of the present. It is unthinkable that they not lend a hand 

in the holy task of building our nation on our sacred soil because of so-called 

objections.... 

“Jews, all the loyal believers in the Jewish faith, there can be no doubt that 

the Divine power is now manifesting itself in us amidst the great world 

events. We are certainly called to return to our ancient home in the Land of 

Israel, there to renew our ancient holy life.... 

“We religious Jews must all profoundly know and believe that the Divine 

Hand is now leading us openly to our high ideal destiny. We must make 

known to the whole world, the true meaning of the present wondrous 

happenings, whose purpose is so clearly the hastening of our Redemption 

and Salvation, from which alone will also spring forth the Redemption and 
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Salvation of all mankind. 

“With the flaming, illuminating, Divine faith, with all the luster of our holy 

Torah, with the vitality of all of the most refined and devout Jews, we shall 

carry our flag, the ‘Banner of Jerusalem’ by which alone the ‘Banner of Zion’ 

will also be properly hoisted. For the value of Jewish secular power will be 

elucidated to the world only in the light of our holy Jewish spiritual power, 

emphasized by the uplifted voices of the whole religious Jewish world 

community, setting with holy enthusiasm to the task of our national 

construction, of our return to the Land of Israel, by the grace of the Divine 

and illuminating light. O House of Jacob, come, and let us walk in the light 

of the Lord. Amen.”  

 

Painting by James Fairman 
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Chapter Eleven 

THE CAGED LION 

 

When Rabbi Kook returned to Jerusalem, he was haunted by the 

memories of his visit to America. While he had found strong Orthodox 

communities in several cities with large Yeshivot and esteemed and 

learned Torah scholars, he was deeply saddened that they lived in 

spiritual darkness in a Gentile land where they were surrounded by a 

non-Jewish culture whose presence was everywhere. This alien culture 

ate away at the devotion to Judaism that had preserved the Jews 

throughout the long Galut. In all but the most Haredi communities the 

scourge of intermarriage had begun. Rabbi Kook knew with certainty 

that the situation of the Jews in foreign lands could only get worse. 

Hashem had clearly set forth the horrors which would befall the Jews in 

Exile before He gathered them back to His Land. These decrees of 

tribulation were recorded in the Torah and re-echoed by the Prophets 

of Israel. Exile was a curse. Never was it intended to be an alternative to 

true Jewish life in the Land of Israel. Even if a decade or two of 

prosperity and peaceful relations with the Gentiles transpired, 

deceiving Jews into believing they had discovered a new Promised 

Land, this was nothing more than a tragic deception. When the Lion of 

Judah was exiled to a foreign land, this was the tragedy of all tragedies. 
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In his siddur, Beit Yaacov, the Ya’avetz (Rabbi Yaacov Emden) had 

warned:  

“When it seems to us, in our present peaceful existence outside of the 

Land of Israel, that we have found another Eretz Yisrael and Jerusalem, 

this to me is the most poignant, deepest, most obvious and direct cause 

of all of the awful, frightening, monstrous, and unimaginable 

destructions that we have experienced in the Diaspora,” (Siddur Beit 

Yaacov, Introduction, pg.13).  

Furthermore, the universally revered Torah Sage, the Ohr Samaoch, 

Rabbi Meir Simcha HaKohen from Dvinsk, an unabashed supporter of 

Zionism, wrote the following in his classic treatise, the Meshech 

Chochmah: “If a Jew thinks that Berlin is Jerusalem, then a raging 

storm-wind will uproot him by his trunk. A tempest will arise and 
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spread its roaring waves which will swallow and destroy, and rage forth 

without pity,” (Meshech Chochmah, pg.191). 

 

 

“Why did the Children of Israel remain in foreign lands?” Rabbi Kook 

lamented. Reciting “Tikun Hatzot” the images of Jewish Life in America 

appeared before him, causing his body to shudder and tremble in 

profound horror and sorrow over the great shame that the People of 

Hashem were living scattered in exile in impure lands when they could 

return now to Zion and participate all together in the unsurpassed 

mitzvah of settling and building Eretz Yisrael. With his whole being, he 

felt the pain of the Shechinah. Back in Jerusalem, sitting on the ground, 

facing the stones of the Kotel, he literally heard the anguished cries of 
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the Divine Presence echoing from the Wall, crying over the 

inexpressible horror that Hashem’s children were outcasts from His 

Divine Abode and scattered all over the world. Thus he wrote: 

“Men of wise hearts rise in the midst of the night. Their hands are upon 
their loins like a woman in labor. They cry for the anguish of the world, for 
the affliction of Israel, the affliction of the Shechinah, and the affliction of 
the Torah. They lament and they weep….” 

 

Yes, there were Torah centers in America and learned Rabbis, but the 

heart and spirit of the Torah were missing. Its national component, and 

the holy valor and might of the Jewish Nation simply could not exist 

when the Torah and Jewish People were exiled to impure Gentile lands. 

 

Alas, how stridently the Sages had sought to instill this understanding in 

the minds and hearts of the Jews. In the Talmud, it was written: “Rabbi 

Isaac Ben Shmuel says in the name of Rav: The night has three watches. 
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At each watch, the Holy One Blessed Be He sits and roars like a lion and 

cries: Woe to the children, on account of whose sins I destroyed My 

House and burnt My Sanctuary, and exiled them among the nations of 

the world,” (Berachot 3A). 

 

 
 

When the beacon of Heavenly light from Jerusalem was shattered with 

the walls of the Beit HaMikdash, the whole world was cast into 

darkness. Yes, there were Torah communities in America, just as there 

were in Europe. Yes, there were great Yeshivot. But the light and spirit 
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of the life of the Israelite Nation were missing. The Torah was reduced 

to a truncated list of ritual precepts rather than being the Constitution 

of a great and holy NATION. Describing the Exile, the Prophet Ezekiel 

had declared:  

 

“The hand of the Lord was upon me, and the Lord carried me out in a 

spirit, and set me down in the midst of a valley, and it was full of bones; 

and He caused me to pass by them round about, and, behold, there 

were many in the open valley, and, lo, there were very dry… Then He 

said unto me: ‘Son of man, the bones are the whole house of Israel; 

behold, they say: Our bones are dried up and our hope is lost; we are 

completely cut off,” (Ezekiel, 37, 1-28). 

 
 

Rashi writes that the valley of dry, lifeless bones which the Prophet 

Ezekiel envisioned is a metaphor for the Jewish People in Exile. Hashem 

instructs Ezekiel to breathe life into the bones, and behold, the bones 

gather together and come to life! 
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How do the dry bones of come to life? Through the NATIONAL 

restoration of the Jewish People in the Land of Israel. As the prophecy 

relates: 

“So I prophesied as He commanded me, and breath came into them, 

and they lived, and stood up on their feet, an exceeding great army. 

Then He said to me, Son of man, these bones are the whole House of 

Israel ….  

 

“Behold O My People, I will open your graves, and cause you to come 

out of your graves, and bring you into the Land of Israel. And you shall 

know that I am the Lord, when I have opened your graves, O My People, 

and have brought you up out of your graves, and I shall put My spirit in 
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you, and you shall live, and I shall place you in your own Land; then you 

shall know that I the Lord have spoken and performed it, says the Lord.” 

Rabbi Kook recognized that this prophecy was coming to fruition with 

the resurrection of the Jewish People out from the graveyards of Galut 

to the rebirth of the Jewish Nation in the Land of Israel. In his eyes,  the 

time had come for all of the Jews to come home! Who knew better 

than Gaon of Vilna, unsurpassed in Torah wisdom. He lived in the 

thriving Torah community of Vilna, where great Yeshivot abounded, yet 

he wrote: 

 

“Since the Beit HaMikdash was destroyed, our spirit and our crown 

departed, and only we remained, the body without the soul. And exile 

to outside of the Land is a grave. Worms surround us there, and we do 

not have the power to save ourselves from the idol worshippers who 

devour our flesh. In every place, there were great Jewish communities 

and Yeshivot, until the body decayed, and the bones scattered, again 

and again. Yet, always, some bones still existed, the Torah Scholars of 

the Israelite Nation, the pillars of the body – until even these bones 

rotted, and there only remained a rancid waste which disintegrated 

into dust – our life turned into dust.”  
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Great Synagogue of Vilna 

Wasn’t it written in  the Torah, “Among those nations you will find no 

repose, no resting place for the sole of your foot, (Devarim, 28:65)? In 

his commentary to the Aggadot in the Gemara,  Rabbi Kook wrote: 

“Many people thought that although Israel suffered many evils and troubles 
in Exile, in their heart they believed that the evils are not intrinsic to the 
nature of the Exile, but rather due to their behavior - that the way we relate 
to the nations draws their hate upon us. They postulated that if we could 
only know how to change our behavior properly so that we would deserve 
to be loved by the nations, then the very Exile would turn into a wonderful 
place for us and we would find the peace we seek. These lost sheep could 
have likened the Exile to a water cistern, which is dangerous only to the 
careless, but those who respect it properly could drink from it and quench 
their thirst. The fact is that in vain were they tempted to seek love, for the 
nature of Exile does not allow for it to serve as a resting place for the 
Jewish People. But even if the Jewish People were to strive to find new ways 
to make a living and support themselves, ways which would allow them to 
live their own lives according to their traditions and according to their 
Torah, they will not succeed because of all the various vermin who stand 
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ready to engulf and destroy them. Therefore, rather than the Exile be like 
an empty water hole (despite the fact that industrious hands may make 
some use of it), the Exile is in essence a pit full of snakes and scorpions and 
not a place where one can say: ‘I have found rest.’ One cannot imagine 
that by adjusting his attitude to this pit he will be able to say, ‘I have found 
respite.’ The truth is that this curse is a form of a blessing, as it says: 
‘Among those nations you will find no repose, no resting place for the sole 
of your foot,’ (Devarim, 28:65). This causes the eyes of all Israel to long for 
the Holy Mountain and the Sweet Land, so that they may know that the 
Exile will never be a suitable oasis for the sheep of Yosef, for it is a pit full 
of snakes and scorpions, always a place of anger and pain, (Ein Ayah, 
Shabbat 14B). 
 

The Gaon of Vilna exhorted his students to learn the holy book, 

HaKuzari, of Rabbi Yehuda HaLevi. Rabbi Kook made its study a part of 

the curriculum in the “Central Universal Yeshiva” (Mercaz HaRav) in 

Jerusalem. HaKuzari explains that when Israel is exiled from its Land 

and unable to exist in its national format, the individual (prati) side of 

life becomes dominate. The forces of life appear separately, seemingly 

independent, one from the other, like scattered dry bones. In this way, 

the level of life changes, and the entire observance of Torah and its 

commandments falls into a totally different category of performance. 

The practice of the precepts lacks their inner national essence. 

Scattered throughout the Diaspora, the Jewish People lack the vivifying 

Divine Soul of the Nation – like “a body without a head or a heart.” We 

become scattered communities, like dismembered organs, minorities in 

alien lands, without any true, national Israelite life of our own.  

In addition to writing about the tragedy of Jewish Life in Galut, when 

Jews from the Diaspora visited him in his home, he would encourage 

them to rise up in their understanding of Torah and embrace the 



148 
 

supreme mitzvah of living in Eretz Yisrael. He encouraged many visitors 

to make Aliyah. When people responded they had many duties and 

responsibilities which prevented them, including family issues, 

commitments in their communities, financial considerations, jobs, and 

the like, Rabbi Kook would remind them that before the Children of 

Israel were able to end their wandering in the wilderness and enter 

Eretz Yisrael, they had to kill the King of Heshbone. The Hebrew word, 

“Heshbone,” he said, means, “account.” In order to come to Eretz 

Yisrael, a person has to put an end to all accounting and worries, such 

as, “How can I give up my job?” “How will I make a livelihood?” “I don’t 

know Hebrew.” “My children are safer in America,” and so on. To merit 

to ascend to the Land of Israel, a person must come with the goal of 

coming closer to Hashem and of doing his share in the rebuilding of the 

Nation. Like with our forefather Avraham, who was the very first 

“oleh,” ever Jew who moves to the Land of Israel must place his trust in 

Hashem, Rabbi Kook taught, confident that He will bless his endeavor 

with success.   

The question of parnsassa and livelihood was not a simple matter in the 

days of the British Mandate. This was especially true for Talmidei 

Chachamim. Rabbis who immigrated to the Holy Land discovered that 

there were already a great number of outstanding Torah scholars in the 

country. For every job opportunity which became available there were 

many qualified applicants. For example, when the moshav of Kfar 

HaRoeh (named after Rabbi Kook) sought after a Rabbi, three respected 

Torah scholars applied for the position: the Halachic giant, the “Tzitz 

Eliezer,” Eliezer Waldenberg, Rabbi Aryeh Bina, who would become the 

Rosh Yeshiva of Yeshivat Netiv Meir, and Rabbi Shmuel Yisraeli who 

received the position and who would later become a head of Yeshivat 
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Mercaz HaRav. One of the many people who approached Rabbi Kook, 

seeking his advice, was Rabbi Kufel Vatkin. He had been an outstanding 

student at the Telz Yeshiva in Lithuania, but who couldn’t find a 

Rabbinic position in Eretz Yisrael. He informed the Chief Rabbi that 

communities in America were looking for Rabbis, offering a house, 

substantial financial compensation, and the important shlichut of 

strengthening Torah education and observance. Rabbi Kook replied that 

is was preferable to be a simple storekeeper in Eretz Yisrael than to be 

the Rabbi of a large congregation in the Diaspora. Rabbi Vatkin 

followed Rabbi Kook’s advice, opened a grocery store in the Kerem 

Avraham neighborhood of Jerusalem, expanded into food distribution, 

supported his family, and devoted his evenings to guiding young 

Gemara students in the yeshiva near his home. 

Rabbi Kook’s son, HaRav Tzvi Yehuda, related: “Rabbi Yerocham 

Varhaftig, the father of Rabbi Zerach Varhaftig, came to visit Israel as a 

tourist. When he visited my father, Abba told him to leave his passport 

with him, since policemen never asked people to see their passports. In 

that way it wouldn’t get lost. Rabbi Varhaftig agreed.After a few days, 

Abba returned the passport to him with an amendment of the Aliyah 

Department, registering him as a permanent resident. The gentle and 

noble Rabbi accepted his new status and remained in the country. Thus 

he was saved from the Holocaust in Warsaw where he had lived.”   

Every time Rabbi Kook met a visitor who lived in the Diaspora, he was 

known to ask if the person planned to stay in the country. If he received 

a negative response, he would endeavor to educate the visitor to the 

exalted value of Jewish life in the Holy Land. The tragic lack of 

understanding regarding the centrality of Eretz Yisrael to Torah 

observance left Rabbi Kook with a profound uneasiness, like the 
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restlessness of a lion in a cage, leading him to compose a poem which 

reveals his torment over the alarming situation whereby Jews (even 

Torah scholars) were blind to their captivity in their exile outside of the 

Chosen Land:  

The Caged Lion 

 

1 

 

“The old lion is broken 

Tired from his many hunters 

Trapped in a narrow cage 

He remembers times from his childhood 

Memories of freedom 

The valor of the forest. 
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His cubs were born in captivity 

Their souls don’t feel his weariness 

Yet their souls haven’t grown. 

They haven’t been broken by the enemy 

Because they haven’t seen battle 

And the valor of the forest they don’t know. 

 

Though the cage is narrow 

It doesn’t oppress them so much, 

It inhibits the wildness of their youth, 

But the cubs don’t moan 
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Over this small matter, 

And the glow in their eyes 

Over this doesn’t darken. 

The cubs are angry with their father, 

Why is he so sunken in his thoughts 

 

To have forgotten about life? 

There still is room to frolic a little 

Even in this narrow cage. 

The children are astounded 

When they look upon the aged lion 

So stooped over and sighing. 

 

2 
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ONCE the old lion awakened 

And told his tale to the playful youngsters, 

“There is a world filled with light 

A place filled with liberty and freedom 

A forest of great expanses, 

And towering trees 

How pleasant are those cedars of God! 

The scents of the forest restore the soul 
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A myriad of living creatures dwell within 

And everything is enlivened with the pleasures of freedom. 

 

“And when I was your age, children, 

It was there that I ruled with pride and strength 
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All of the forest’s warriors bowed before me. 

And if not for my pursuers who shattered my bones, 

And if not for this narrow cage 

I would still now be ruling in the forest 

And you too would be filled with freedom and pride.” 

 

These words came forth from the old one 

And the youths ceased to frolic. 

Instead of joy in their eyes 

A flash of revenge shone in them, 

Eyes filled with fire and blood, 
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And with an embittered spirit and hidden rage 

They tried to break 

The narrow cage. 

 

3 

THE soul of mighty lions roared inside the cubs 
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And their eyes also saw 

With all the same force 

The kingdom of the forest. 

The longings in them grew stronger 

To reach the open expanses, 

To the place where their old father ruled. 

 

They couldn’t keep still in the cage 

The scent of the oak trees of the forest 

Filled their nostrils and lungs, 

The colors of budding flowers 

Held their hearts captive 
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Their spirits didn’t fall 

And they didn’t groan 

Like the elder 

 

Whose bones had broken, 

And the light of his life turned gloomy 

Because of the oppression of his captors 

Who turned his world upside down. 

 

And with a yearning of spirit 

Like billowing flames 

Their hearts yearned for the forest. 
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4 

“IF in sincerity and innocence 

The forest is loved,” 

The old broken lion once said, 

“Then the soul of proud lions 

Still beats within you, 

And this the narrow cage 

Won’t be your home 

For you will always belong to the forest kingdom.” 

 

The words of the elder 

Strengthened the hearts of the youth, 

And with the power and valor of young lions 

They began to smash at the cage’s bars 
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With their claws, their teeth, and their roars 

Frightening the captors 

From their routine guard. 

And with a fierce spirit raging with love for the forest 

They broke and shattered the walls of the narrow cage. 

 

5 

 

SEEING the boldness of the cubs 

The old broken lion was filled with courage, 

And a spark of the proud lion inside him was kindled anew. 

Taking a place in the front of his sons 
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All of his being filled with valor, 

And together with a spirit of freedom 

They fled to a place with freedom and light. 

Hearing the roar of lions, their captors trembled in fear, 

And with a proud spirit the lions went on their way 

Until they came to the place of the oaks 

To the castle of the lions 

As it had been from time immemorial. 

 

It was as if the old lion regained his youth 

And his broken insides 

Became bonded together in joy. 
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And he together with his cubs 

Spoke victoriously to their enemies at the forest’s edge 

And all the lions returned 

To raise up the forest kingdom.” 
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Chapter Twelve 

THE SHOFAR OF REDEMPTION 

Regarding the situation of Jewish communities in Europe, Rabbi Kook 

had gnawing forebodings about the terrible catastrophe which lay 

ahead.  In the year 1933, on Rosh HaShanah, he delivered an 

unforgettable sermon in the Hurva Synagogue in the Old City of 

Jerusalem. The Chief Rabbi began, commencing with a verse from the 

prophet, Isaiah. 

“And it shall come to pass on that day, that a great shofar shall be 

blown, and they shall come who were lost in the land of Ashur, and the 

outcasts in the land of Egypt, and they shall worship the Lord on the 

Holy Mountain in Jerusalem.”  

Hearing the Chief Rabbi utter the prophecy, his prodigy and confident, 

Rabbi Harlop noticed that all faces were riveted on the exalting holy 

figure standing on the bimah. There could be no doubt that Hashem’s 

promise to redeem His People was coming true in their time. The Jews 

from all over the world who filled the crowded Hurva Synagogue were 

living proof that the long-awaited ingathering of the exiles was already 

underway. 

“In another few moments, we will all pray the holiday Musaf prayer, ‘Our 
God and God of our Forefathers, sound the great shofar for our 
freedom….’ 

“The Prophet spoke of the ‘great shofar’ of Redemption, and we pray to 
sound a ‘great shofar’ – specifically a ‘great shofar.’ 
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“There exists different levels of the shofar of Redemption. There is the 
great shofar; the regular average shofar; and the small shofar. In parallel, 
the laws of Rosh HaShanah list three types of shofars as well. If possible, a 
ram’s horn should be used. If a ram’s horn isn’t available, other types of 
shofars are allowed. A shofar from a non-kosher animal, and a shofar taken 
from an animal that was used in idol worship, are forbidden. If no kosher 
shofar can be found, it is permissible to sound a non-kosher shofar, but 
without reciting a blessing. If one of these were sounded, the 
commandment of blowing the shofar has been fulfilled. These different 
levels prescribed for Rosh HaShanah parallel the different shofars of 
Redemption.” 

Having heard many Torah lectures from Rabbi Kook, it was obvious to 

Rabbi Harlop that on a public occasion like this, the Chief Rabbi was not 

giving a dry halachic lesson about shofar blowing, simply stating the 

laws, but rather using the shofar to present a far deeper idea. Rabbi 

Kook continued: 

“First, we have to understand the meaning of Redemption. For the Jewish 
People, Redemption heralds the ending of our exile in foreign lands and the 
re-establishment of independent Israelite sovereignty in Eretz Yisrael. We 
are redeemed from subjugation to the nations. Through terrible world 
conflagrations, international agreements, and the pioneering self-sacrifice of 
our People, Hashem brings us home. Our Sages teach that the Redemption 
unfolds slowly, ‘kimah kimah,’ a little at a time, like the dawning of a new 
day, gradually, in a developing process which returns the Jewish People to 
its Land, its Kingdom, and it unique Torah life.” 

All eyes remained fastened upon Rabbi Kook. In his public speeches, he 

had a way of expressing the deepest spiritual concepts in a way that 

even a simple Jew could understand.    

“What is the essence of the shofar of Redemption – what we call the 
‘shofar of Mashiach’?” Rabbi Kook asked, speaking loudly so that his voice 
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would carry to the upper balcony where the women sat quietly listening to 
the cherished Chief Rabbi.  

“When we say, ‘the shofar of Mashiach,’ we mean the forces stimulating the 
Nation of Israel toward rebirth and Redemption. This sounding of the 
shofar gathers the exiles and the scattered outcasts, and brings them back to 
the Holy Mountain in Jerusalem where we are gathered today.  The 
righteous souls of the Nation hear the call of this ‘great shofar’ and yearn 
for our full Redemption, which will lead to the Redemption of the world, 
when all of mankind ‘will flock to Jerusalem to learn the ways of the God 
of Jacob.’  

“There are other Jews whose religious sensitivities have weakened and who 
feel distant from exalted religious teachings. They nonetheless retain healthy 
human natures, whose roots also derive from the realm of the holy.” 

Rabbi Harlop knew that Rabbi Kook was referring to the secular 

pioneers. 

“And this healthy nature includes the natural desire to be sovereign in one’s 
own Land, to liberate oneself from foreign rule and to live a free life, just 
like other nations. This natural national desire is exemplified by the normal 
shofar which is commonly found. Although it is a kosher shofar, the 
commandment is more completely fulfilled with the great shofar, 
exemplified by the righteous of the Nation.” 

Rabbi Kook paused. Suddenly, he looked down at the pulpit and burst 

into tears. The crowd reacted with stunned silence. Seeing what no one 

else saw, the Chief Rabbi rested his head in his palm and sobbed. With 

a deep breath, he regained his composure and continued: 

“There is also a third level of the shofar of Mashiach. This is the non-kosher 
shofar, which is only blown from necessity when no kosher shofar is 
available.  
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“When there is an absence of holy exaltation and the yearning for 
Redemption that stems from it, and if the natural, healthy yearning for 
nationalism is also missing, then it is impossible to sound a kosher shofar of 
Redemption. At that time, the enemies of Israel appear and sound an 
impure shofar of Redemption in our ears. They compel us to hear the 
sound of that shofar. Without giving us respite, they noisily sound a warning 
siren in our ears. These cries of persecution and oppression force us to look 
toward the Land of Israel for refuge. In this case, the horn of an impure 
beast becomes the shofar of Mashiach. This impure shofar is the shofar of 
Amalek and of Hitler. They awaken in us the yearning for Redemption. 
And those who were deaf to the call of the first shofar, and to the call of 
the second (because their ears were sealed) will hear, against their will, the 
blast of the forbidden, impure shofar. They will be compelled to listen.” 

Rabbi Kook paused. A profound silence filled the hall.  

“Even these people are considered to have fulfilled the commandment of 
hearing the shofar. However, over this shofar of affliction sounded by ‘the 
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enemy of the Jews,’ there is no blessing. We don’t recite a blessing over 
cursed afflictions.” 

No one spoke. Even the children sat still as Rabbi Kook concluded his 

sermon. 

“We pray that the Holy One Blessed Be He will not compel us to hear the 
shofar of the impure beast. Yet the plain, ordinary shofar devoid of religious 
spirit cannot fully redeem a holy People. Thus we are filled with the prayer: 
‘Sound the great shofar for our freedom,’ the shofar which derives from the 
holy depths of the soul of the Israelite Nation, out of the Holy of Holies of 
our beings. Then the Redemption shall be complete.”  

On Rosh HaShanah day, less than a decade before the Holocaust, all of 

the Jews in the Hurva Synagogue responded with a thunderous, 

“Amen!” 

 

 

 

 

 

 

 

 

 

 

 



168 
 

 

Chapter Thirteen 

BETRAYED 

 

Chaim Weizmann was born in 1874 to a traditional Jewish family in the 

small town of Motol in White Russia, known today as Belarus. After 

graduating with honors from the Real-Gymnasium in Pinsk, he 

embarked on a career in chemistry and science so that he could 

contribute to the development of the Land of Israel. While he felt that 

Halachic Judaism was outdated, and even detrimental to the Jews in 

the modern world, he was deeply interested in Zionism. He believed 

that the Jewish people were entitled to return to their historical 

Homeland and to live there in safety. Moving to London, the Doctor of 

Chemistry used his knowledge, worldliness, and personal charm to 

befriend high-ranking officials in the British Government. After he 

discovered a new method of producing acetone from corn, a formula 
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which the British used in the production of ammunition during the First 

World War, all doors were open to him throughout the ranks of top 

English society. Having been elected President of the World Zionist 

Organization, Weizmann was able to present himself as an official 

representative of the Jewish People. Eloquently presenting his case for 

the creation of a Jewish State in Palestine, he met many times with the 

Bible-loving, British Foreign Secretary, Lord Arthur Balfour and 

influenced him to carry through with his desire to help the Jewish 

People establish a National Jewish Home in the Holy Land. A year after 

the Balfour Proclamation became a reality, Weizmann helped organize 

the ground-breaking ceremony for Hebrew University on Mount 

Scopus, believing that educational excellence and scientific 

development were vital to the success of the national Jewish enterprise 

in Palestine. The Rabbis of the Old Yishuv rejected the notion of a 

Hebrew university outright, viewing the proposed secular institution as 

a terrible danger to Judaism and to Torah life in the Land of Israel. Thus, 

in 1926, when construction of the campus was sufficiently completed 

for studies to begin, Dr. Weitzman approached the Chief Rabbi of 

Jerusalem and the Land of Israel to invite him to attend the gala 

inauguration, hoping that his holy presence at the event would act to 

counter the opposition of the Ultra-Orthodox world. 

While Dr. Weizmann knew that Rabbi Kook was famous for reaching 

out to embrace all Jews and for emphasizing the positive value of the 

Zionist Movement, he also knew that the Chief Rabbi was as committed 

to Torah observance as the Rabbis in Meah Sha’arim. He himself had 

read a proclamation of Rabbi Kook which had been posted on public 

billboards and walls around the country: 
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THE WOUNDS OF A LOVER 

Beloved Brothers! A great cry rises from the depths of my heart 

because of our spiritual decline, ironically at the great hour of 

our time of revival. Brothers who dwell in the cities, towns, 

kibbutzim, and moshavim of Israel, hear the words which come 

from the broken heart of a loyal friend. The restoration of the 

Nation in its Land is founded, at least in part, on its unique holy 

spirit which pulsates within it from generation to generation. If 

this spirit is emptied, where is the basis of all of our actions? 

Without the soul of the Nation, how will the body gather 

strength? 

It is impossible to remain silent any longer! Turn back! Turn 

back my children! You have gone too far. 

At the head of the spiritual destruction, is the desecration of 

Shabbat. While the heart bursts in anguish, any word of reproach 

emerging from this distress only earns mockery and contempt in 

response.  Alas. What has become of us? 

Turn back! Turn back children! Return to the spirit of our 

People, to the Torah of our God, the Rock of Israel and its Savior. 

Keep the Sabbath free of desecration and turn your hands from 

all evil! 

Can it be true that we have no other occupation, and no other 

calling in life, in the Land of Israel, than to fill up life with the 

worst, cast-off customs of other nations? Is being carried away 

with all kind of dances, and constantly wasting money and time 

on moving pictures, and their like, what we lack these days? 

Must our women follow immodest fashions, and all this just to 

imitate the ways of a dying Europe? These fashions are brought 

by force into this ancient Holy Land which cannot abide them. 
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They bring shame to the glory of our rebirth and all of its 

majesty. 

And our dining tables are becoming disgusting. Carrion and 

forbidden foods are eaten in public without any feeling of shame. 

Where will the line be drawn, and how will our spirit survive in 

our Nation? 

How may we become as one person, in a bond of brotherhood, if 

you destroy the most basic foundations of the spirit which unites 

the Nation? On what can the Nation’s development be based if 

you continue to augment the rot of separation, which brings 

with it fraternal hatred and despair? 

It is true that it is a very small minority of those who dwell in the 

Land of Israel who have succumbed to these vices, but is it not 

the duty of each and every one of us to stand in the breach and 

declare to this minority that it is bringing evil and overwhelming 

disgrace on us all? 

Remember God and place Jerusalem and the rebirth of our 

Nation in your hearts. Raise the banner of rebirth to sanctify the 

holiness of Israel and its great founding principles. Turn back 

from the desecration of Shabbat, turn back from eating 

forbidden foods, turn back from all evil ways that denigrate the 

life of the individual and the Nation. Come back and build the 

Nation and the Land in a holy manner, so that every man will 

say, the word of Hashem is with you. 

Thus, Dr. Weizmann held no illusions regarding the success of his 

mission when he arrived with a contingent of local Zionist leaders at the 

home of the Chief Rabbi in Jerusalem. For the occasion, he had worn his 

finest London attire, as if he had an audience with the King of England 

himself: top hat, elegant suit, polished dress shoes, white gloves and a 

golden-capped cane, which he carried for effect, not because he 
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needed it to walk. Indeed, with his fashionable spectacles and trimmed 

French beard, he looked as if had just stepped off of a boat from 

England. Rabbi Kook rose to greet him. 

“Greetings to his Torah excellence and Chief Rabbi,” Weizmann 

commenced. “On behalf of the National Zionist Committee, I have 

come to invite the honored Rabbi to deliver his blessing at the 

inauguration ceremony of Hebrew University, in the presence of 

Britain’s foremost leaders, including our good friend, the British Foreign 

Secretary, Lord Balfour, along with General Allenby, and the British 

High Commissioner of Palestine, Sir Herbert Samuel, and other 

distinguished guests from all over the world.” 

“I cannot,” Rabbi Kook replied curtly. 

Outwardly, Dr. Weizmann appeared unfazed. “For the betterment of 

the Jewish People, we must create an exalted culture, based on Jewish 

morality, and make it a center of universal human culture.” 

Rabbi Kook remained silent, as if he had nothing more to add. 

“If you refrain because of the opposition of the Ultra-Orthodox zealots, 

why bother to listen to them? They oppose everything new and 

constructive,” Weizmann added. 

“I have heard that the subject of Bible Criticism will be taught at the 

university,” the Chief Rabbi replied. “If this is the case, I cannot lend my 

approval to an institution that opposes the Torah.” 

Dr. Weizmann looked astounded. “This is news to me,” he declared. “I 

cannot believe it! I will not allow it. I give your honor my personal 

promise that Bible Criticism will not be taught at Hebrew University!” 
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Trusting the dedicated lover of Zion, who had worked diligently toward 

the re-establishment of the Nation in the Land of Israel, Rabbi Kook 

eventually assented. He was informed that a long speech wasn’t 

necessary – just a blessing for the success of the milestone endeavor.  

“It seems that Mr. Weizmann is worried that the honorable Chief Rabbi 

might embarrass the distinguished Gentile guests from Europe and 

America whom he has invited to the dedication ceremony,” his friend, 

Attorney Mordechai Eliash, suggested. 

“Embarrass? Rabbi Kook asked. 

“By speaking about the greatness of Am Yisrael,”  

“It is a great mistake for us to deny our distinctive excellence and to stop 

seeing ourselves as the Divinely Chosen Nation,” Rabbi Kook replied. 

“We are not only different from other nations, set apart by a distinctive 

historic experience that is different from all other nations, but we indeed 

surpass all other nations. If we recognize our greatness, then we shall 

know ourselves, but if we forget our greatness, then we shall forget our 

own identity; and a people that forgets its own identity is indeed small 

and lowly.” 

 



174 
 

Rabbi Kook at the left of the photograph as Lord Balfour addresses the crowd. Chaim Weizmann 

sits behind him. 

A crowd of six thousand gathered on Mount Scopus for the 

inauguration ceremony. When the Chief Rabbi rose to the dais to 

speak, everyone became silent in order to hear his words. Dr. 

Weizmann looked on expectantly, a proud smile on his face. Rabbi Kook 

began his speech by quoting the Prophets of Israel: 

“The prophecy of comfort declares: ‘Lift up your eyes and look around, 

they are all gathered together and come to you. Your sons come from 

afar and your daughters are on your side. Then you will see and be 

radiant…’” 

Dr. Weizmann, the Zionist leader and co-founder of the new bastion of 

learning, listened with an expression of great esteem as the respected 

Torah scholar continued.  

“Today’s great event, the opening of Hebrew University on Mount 

Scopus, in such a glorious and radiant ceremony, with the gathering of 

thousands of our sons and daughters from Eretz Yisrael and 

distinguished guests from around the world, gives living and radiant 

expression to the holy vision of the Prophet.” 

Dr. Weizmann smiled with satisfaction and nodded his head in 

agreement to the honored guests sitting beside him on the podium. 

“Gentlemen,” the Chief Rabbi continued, “As a public servant, I stand 

on this honorable stage, and bring to you the message of faithful 

Judaism. If we understand that this university alone cannot provide all 

the nourishment we need to sustain our national life, but rather place, 

before everything else, the great institutions of Torah learning; if this 

university will rise to this level, so that the Name of God, and the name 
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of Israel and Eretz Yisrael will be sanctified through its work; and if its 

administrators, its teachers, and its students will not, in any way, 

disgrace our holy heritage… 

Hearing Rabbi Kook’s words, Weizmann’s expression registered a look 

of surprise. His smile vanished. Instead, a shadow of displeasure spread 

across his face. Tensely, he pulled at his tie. 

“And if its faculty, in addition to being expert in diverse fields of 

knowledge, will be also outstanding Torah scholars filled with complete 

faith and moral integrity in all of their ways, then our apprehensions 

shall be dispelled, and this university, so honored upon its inauguration 

today by those who have come from near and far, will fulfill the prayer 

of Rebbe Nehoria Ben Hakanah that ‘no mistake in Torah shall come to 

pass through me.’”  

The cane which the President of the World Zionist Organization held in 

his gloved hand fell to the floor. Rabbi Kook’s face shone with light. 

Raising his voice triumphantly, he ended his speech: 

“May we merit to see the joy of our Nation with the rebuilding of our 

Holy Temple’s splendor, to which all of the nations shall throng, to 

receive Torah from Zion and the word of Hashem from Jerusalem. 

Amen!” 

The crowd applauded. Weizmann sat rigid. Realizing that the audience 

was cheering the Chief Rabbi, the distinguished Zionist from London, in 

his best parlor-room fashion, clapped his hands as well, with a frozen 

smile on his face.  
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Later in the day, one of the students in Rabbi Kook’s yeshiva knocked 

on the open door of his study, holding a crumpled street poster in his 

hand. 

“What does it say?” Rabbi Kook asked. When the young man hesitated, 

Rabbi Kook assured him that he had his permission to read. 

“THE INFAMOUS ZIONIST RABBI DECLARES THE PAGAN UNIVERSITY OF 

THE HERETICS TO BE THE THIRD BEIT HAMIKDASH. HE CLAIMS 

WITHOUT SHAME THAT THE TORAH WILL GO FORTH TO THE WORLD 

FROM THE SECULAR UNIVERSITY ON HAR HATZOFIM!  THE TIME HAS 

COME FOR HASHEM’S FAITHFUL TO HOUND THIS SHABATI TZVI FROM 

OUR MIDST!”   

“The Rabbi’s words have been completely twisted!” the student 

exclaimed. “People who don’t know any better believe these 

outrageous lies. The perpetrators must be punished! The printing of 

these posters must be stopped! The printer should be arrested!” 

Unperturbed, the Chief Rabbi smiled.  

“Jewish printers in the city have a hard time making a living,” he said. 

“If they can earn a little parnassa on my account, I am glad and 

prepared to forego any insult to my honor.” 

Everything is for the good, Rabbi Kook reminded himself. Everything 

that the Merciful One brings about in the world is for the best. If not at 

the moment, then one day, everything will be sanctified. Everything will 

be holy. If not in this generation, then in the next – or in the generation 

which followed. Little by little, the Nation would be healed from an 

Exile of two-thousand years. Hashem had promised. The Almighty God 

of Israel had long ago declared. A great movement of T’shuva would 
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arise in Israel, and the knowledge of the Lord would spread throughout 

the world, just as the waters cover the seas.  
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Chapter Fourteen 

BATTLE FOR THE KOTEL 

 

Often, after midnight, in summer and winter, Rabbi Harlop would 

accompany Rabbi Kook to the Kotel after the Chief Rabbi immersed 

himself in the waters of the mikvah which was located in the courtyard 

of the Rabbi’s residence located between Jaffa Street and Rehov 

HaNivi’im, near the center of town.  Sitting on the ground before the 

huge ancient stones of the Wailing Wall, Rabbi Kook would weep 

profusely, his body shaking, his eyes aglow with a mystical light.  

 

Pouring out the pain in his heart over the destruction of the Beit 

HaMikdash and Jerusalem, and over the terrible Chillul Hashem that 

the Jewish People were exiled and scattered in foreign lands, he would 

recite the “Midnight Lament” as if the national catastrophe had 
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occurred just yesterday, and not two-thousand years in the past. The 

way Rabbi Kook wept, it was as if he had actually witnessed the Holy 

Temple ablaze and the Jews marched off to captivity. In fact, more than 

a few people suggested that, in a previous reincarnation, Rabbi Kook 

had likely been a Kohen HaGadol – the High Priest in charge of the 

Temple service. 

Often, they didn’t return to Rabbi Kook’s house until three in the 

morning, when the sage liked to learn and write on a broad spectrum of 

matters - halachic expositions on the details of Jewish Law, 

philosophical essays, letters answering the many people who wrote to 

him, and even poems which expressed his frustration in not being able 

to soar freely in the most exalted pastures of Divine Attachment, due to 

his many earthly obligations and daily tasks as Chief Rabbi: 

My soul is entwined with all the world. 

All created beings, all people are my friends. 

My being is attached to them all.  

But how can I share with them my light? 

Whatever utters from my lips 

Merely dulls the visions I see, 

Shadows my illumination. 

My pain and my anguish are great. 

My God, my God, help me in my plight. 

Grace me with the nuances of expression. 

Endow me words and the gift of speech. 

I shall to all existence 
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My fragments of Your truth, My God.   

In order to insure that his Father slept for, at least, a few hours at night, 

his son, HaRav Tzvi Yehuda, an outstanding Torah scholar in his own 

right, tacked up a note on the front door of the house, forbidding 

people to disturb the Rabbi after midnight.  

 

The next afternoon, Rabbi Kook’s son noticed that the note was gone. 

Once again that evening, he tacked up a similar warning, and it too 

disappeared by the following morning. That night, hoping to catch the 

culprit, the dutiful son hid behind a cluster of trees in the garden near 

the flight of steps leading up to the entrance on the first floor landing. 

Before long, the door of the house opened and Rabbi Kook appeared. 

Reaching out a hand, he pulled down the note and disappeared back 

into the house. 

“Why did the honored Rabbi, my Father and teacher, take down the 

note I put on the door?” his son asked him the following day. 

“I am a servant of the People,” Rabbi Kook explained. “My hours don’t 

belong to me for my own private use. They belong to the Nation.”  
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After the 1920 pogrom, the belligerent Arab nationalist, Haj Amin al-

Husseini, had been expelled (some say escaped) from the country for 

his part in inciting the massacre against the Jews.  

 

Husseini, in later years, conferring with Adolf Hitler  

When Ze’ev Jabotinsky was released from Acco Prison, acquitted of all 

charges that had been levied against him and his “Haganah” defense 

force for having instigated the turmoil, the new British High 

Commissioner, Sir Herbert Samuel, a Jew, invited al-Husseini back to 

Palestine as the Grand Mufti of Jerusalem, in a magnanimous gesture of 

goodwill. In addition, in a blatant tilt away from the tenets of the 

Balfour Declaration, the British Government declared that its major 

responsibility under its mandate in Palestine was “the protection of 

Arab rights.” Regarding Jewish immigration, Samuel adopted the 

principle of “economic absorptive capacity,” which meant that no more 

than six-thousand Jewish immigrants would be allowed into the country 

per year, a policy dictated by British imperialists in Cairo and London. 

The following year, Winston Churchill’s “White Paper” partitioned the 

Palestine Mandate region and created the protectorate of Trans-
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Jordan, which was awarded to the Arabs, reducing the promised 

territory of the National Jewish Homeland to a banana-shaped sliver of 

territory along the coastline, a fifth of its original size. 

After some years of relative quiet during which the Arabs contented 

themselves with the murder of Jewish farmers in their fields and Jewish 

wayfarers on the roads, the Mufti understood that the British had no 

intention of protecting the Jews. His volcanic hatred of the “intruders 

from Moscow” started to boil anew, and the scalding lava was ready to 

explode and pour out all over the country. In his speeches and sermons, 

Haj Amin al-Husseini maintained that the Wailing Wall belonged to the 

Arabs, along with the Temple Mount, the Old City, all of Jerusalem, and 

the entire country of Palestine. Threatening the British Mandate 

Authorities in Jerusalem with renewed rioting, he received their 

permission to erect a mosque adjacent to the Western Wall, in order to 

disrupt the prayers of the Jews.  

 

The narrow area of Jewish prayer at the Kotel until the Six Day War  

Furthermore, he opposed the mechitzah, used to separate the men 

from the women in the narrow courtyard in front of the Kotel where 



183 
 

the Jews were allowed to pray. The Mufti claimed that the portable 

wooden divider violated the law restricting Jewish construction at the 

contested site. On Yom Kippur day, British police arrived at the Western 

Wall and forcefully dragged off the mechitzah, triggering a fierce 

protest and the wounding of several Jewish worshippers. British 

policemen were stationed at the holy site to limit the freedom of 

worship of the Jews. 

 

In protest, Rabbi Kook had led a contingent of Rabbis and Zionist 

community leaders to an emergency meeting with the British Deputy 

Commissioner. 

“During our High Holidays, we pray to God to bless all the nations and 

to bestow His goodness on all peoples,” Rabbi Kook told the officious 

Englishman. “We pray that all of mankind unite to do God’s will, Jews 

and Gentiles alike. Does it seem proper to you that, at the very time 

when we pray on your behalf, you come and violently disrupt our 

worship?”  

The Deputy Commissioner replied that he would consider returning the 

portable wooden divider if the Jews would agree to avoid large 
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gatherings of Jewish worshippers at the Western Wall, since such 

assemblies angered the Arabs.           

“I do not agree to any limitations over our visits to the Kotel, even 

temporarily,” Rabbi Kook answered. “Our visits, prayers, and tears at 

the Kotel, ever since the Temple was destroyed, bear witness to its 

eternal sanctity, and awaken its inner power to draw Divine blessing 

upon the world. Our prayers cannot be interrupted. The collective soul 

of the Jewish People is bound up with the stones of the Wall. 

Throughout history, all of the nations which gained control of the Land 

through war and conquest accepted our bond to the Kotel and never 

dared disrupt our visits and prayers at the site. If we would lessen our 

visits, this would prompt those who oppose us to claim that the Kotel is 

not really so sacred and beloved by us – a love which is eternally 

engraved on our hearts, and which cannot be uprooted through 

intimidation and violence, nor upon the order or request of the most 

powerful government in the world.” 

Several months later, the British issued a decree forbidding Jews to 

bring chairs and benches to the site. On Shabbat, the police arrived in 

force to carry out the new restriction. Once again, Jews were clubbed 

and wounded in the protest which ensued. The following morning, 

several Zionist leaders hurried to Rabbi Kook’s house, along with a 

representative of the Old Yishuv, to discuss what steps to take in light 

of the desecration that had taken place at the Kotel on Shabbat.  

In light of the latest disgrace at the Kotel, Rabbi Kook withdrew from his 

desk drawer the Medallion of Honor which he had received from King 

George V. Slipping the chain over his head, he carefully hid a part of the 
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medallion on the inside of his coat lapel to conceal its resemblance to a 

cross.  

“This medal means nothing to me,” he told his guests, “But I want the 

Deputy Commissioner to know that if he doesn’t help us, then King 

George himself will hear about our dissatisfaction with his handling of 

this vital matter.” 

A man in Haredi garb, who represented the Rabbis of the Old Yishuv, 

spoke in Yiddish.  

“Many people say that if the respected Rav would let it be known that 

we have no desire to conquer the Land and establish a Jewish State in 

its midst, but rather we only desire to dwell here in God’s Presence, like 

our ancestors have done from time immemorial, as ‘Guardians of the 

Wall,’ then Islam’s religious leaders will agree to a peace, lay down their 

swords and allow us freedom of worship.” 

Rabbi Kook shuddered. Behind the round frames of his eyeglasses, his 

eyes widened.  
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He placed a hand on his desk, as if to brace himself from fainting. 

Without looking at the man, the Chief Rabbi uttered in a shocked and 

astounded tone, “How can this person consider such a treacherous 

thought against Hashem and His Nation, and suppose that I would 

agree to utter such a preposterous thing, waving our Divine right to the 

Land which God bequeathed to us?!” 

Obviously, the man was as stunned by Rabbi Kook’s reaction as Rabbi 

Kook was by his proposal. White in the face, he did an abrupt turnabout 

and hurried out of the room.  

One of the secular directors of the “Vaad HaLeumi,” otherwise known 

as the Zionist Committee, an organization formed to administrate the 

social, cultural, and political affairs of the New Yishuv, also advocated a 

path of compliance, rather than confrontation.  

“I suggest we turn the other cheek and let this unpleasant incident pass 

by in silence, lest we further alienate the British from our cause, which 

includes not only religious matters, but essential matters like 

settlement, immigration, and the purchase of land.”  

“The Jewish People have kept silent for two-thousand years,” Rabbi 

Kook replied. “The Gentiles robbed our Land from us; they plundered 

our Temple and Holy City; they spilled our blood, and we always kept 

silent. For two-thousand years, we have suffered horrible humiliations 

and afflictions at their hands, and always held our peace as if we were 

mute.” 

Hearing his passionate response, and seeing the unworldly glow in his 

eyes, no one dared to offer any counter opinions. On emotional 

occasions like these, when a powerful spirit seemed to possess his 
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being, the Chief Rabbi spoke with the zeal of a prophet, as if he were 

receiving telegraphic messages directly from Sinai.  

“The blood of mankind was spilled in the World War because the 

nations, descendants of Rome, did not return what they stole from us, 

because in their arrogance, they did not atone for their sin. The Master 

of the World, the orchestrator of history, has brought all of this about, 

the World War, the Balfour Declaration, and the international 

agreements which followed in its wake, in order to facilitate our return 

to our Homeland. The time for silence has ended! We cannot allow the 

theft of our Land and our holy heritage to continue! We cannot remain 

silent while they wrest the Kotel from our hands! The time has come to 

cry out: ‘Return the Land which you stole! Return our holy places!’” 

Facing such towering conviction and belief, even the most secular 

Zionists and outspoken socialists in the group had nothing to reply.  

“We shall all go at once to the Government Palace and request an 

emergency meeting with the Deputy Commissioner!” the Chief Rabbi 

announced. 

Rabbi Kook led the group on foot to the office of the British Secretary 

General to Jerusalem, Mr. Edward Kitruch, located in a large, stately 

building across from the Damascus Gate, not far from the Chief Rabbi’s 

residence. Until a new High Commissioner was appointed, the 

pompous-looking Kitruch was the leading British dignitary in the 

country. 

Flags of England hung from the facade of the ornamental building. A 

large, elegant chandelier hung down on a chain from the vaulted lobby 

ceiling. Busts of kings and queens rested on marble pedestals. Spanning 
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almost the length of a wall, a huge canvas depicted some monumental 

English military battle of old during its conquest of India.  

 

Two soldiers, dressed like generals, led the Jewish contingent up a 

carpeted stairway to a hallway paneled with mirrors. In the spacious 

office of the Secretary General, Kitruch received them in a cordial but 

chilled fashion. Yitzhak Ben Zvi, representing the “Vaad HaLeumi,” 

presented their complaint in a calm, but emphatic voice, stating that 

any change in the status quo of Jewish holy places was in glaring 

contradiction to the entire raison d'être of the British Mandate, which 

was to further Jewish life and interests in Palestine, not to diminish 

them.  

“Apparently there is a difference of opinion as to whom the Western 

Wall belongs,” Kitruch replied. “I must admit that I am not familiar with 

all the details of the controversy, but the Grand Mufti of Jerusalem 

maintains that the Wailing Wall is a holy site to Islam.” 

Rabbi Kook answered. 

“The reason that the Kotel is widely known around the world as the 

Wailing Wall is because of the tears of the Jewish People, who have 
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been crying there for almost two-thousand years over the destruction 

of our Temple and the exile from our Land. The Arabs never prayed by 

the Kotel. Rather they built houses against it and dumped their rubbish 

there.”  

“Our Government in England believes that the controversy can best be 

decided, once and for all, by an international commission which will 

establish who has the rights to the Western Wall. They have informed 

me that they are working on a proposal to organize such a responsible 

and objective body, and they will submit the commission’s 

recommendation to the League of Nations when it is ready. In the 

meantime, you will have to do without benches and chairs.” 

The Jews absorbed his response, exchanging looks of frustration and 

chagrin. 

Rabbi Kook’s eyes glowed. “Let the nation of Britain take heed,” he 

warned, “along with all of its emissaries and officials, that you right the 

wrong you have committed. Do not desecrate our holiest inheritance 

again. Remember Who it is Who stands behind our Wall – the Master 

of the Universe, Who raises up empires and kings, and Who brings 

them down whenever He wills!” 

The Englishman twitched, trying to appear unmoved by the Rabbi’s 

warning.  

The Chief Rabbi continued: “I am taking the liberty to write an 

emergency telegram to Lord Balfour, and to the esteemed King George 

himself, which I will send off today, explaining our concerns and 

demands.”  
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“An excellent idea,” Kitruch remarked smugly. Then, to bring an end to 

the meeting, he said, “Thank you for stopping by to inform me of your 

feelings. I will do whatever I can to please both sides in the matter until 

the international commission can conduct its hearings.”  

“Until that happens, I strongly suggest that, in order to prevent any 

violence in Jerusalem, you confiscate the weapons which the Arabs 

have at their disposal,” Ben Zvi advised. 

“If I do that, then Jews will have to be disarmed as well.”  

“One cannot compare the two,” Rabbi Kook retorted. “Jews use their 

weapons for self-defense, while the Arabs use theirs for murder and 

robbery.” 

The British official straightened. His frozen grin couldn’t hide his 

uneasiness in the face of such straightforward breach of political 

correctness.   

 “Furthermore,” Rabbi Kook continued. “While we are here, I would like 

to request one other thing from the Secretary General. A ship carrying 

over a hundred Jewish immigrants has docked in Haifa, but British 

Mandate authorities have decided not to let them disembark, claiming 

that they are not absorbable in the country due to the economic 

conditions. This unlawful and moral injustice, and flagrant disregard for 

the Mandate’s commission to establish a National Jewish Homeland, 

must be annulled before these asylum-seeking refugees are returned to 

the Diaspora.” 

Abandoning his formal British composure, Kitruch retorted in a tone of 

outright irritation. “The British Government has been internationally 

appointed to make all decisions regarding Jewish immigration and 



191 
 

settlement in Palestine. How can you call the present decision 

unlawful?” 

“There is a universal principle amongst the nations of the world that no 

government can enact a law which runs contrary to international law. 

Therefore a law which limits Jewish immigration to the Homeland of 

the Jews based on questionable economic considerations is completely 

illegal.” 

“Which international law contradicts our law of economic absorption?” 

the irritated British official wanted to know. 

“The laws of the Torah are international,” Rabbi Kook answered. “All of 

the enlightened nations which adhere to some sort of judicial system 

derive their principles of justice from the Torah. According to our 

Torah, every Jew is commanded to make the Land of Israel his home. 

Therefore, no one has the legal right to prevent the realization of that 

obligation.” 

The Secretary General was at a loss for words. Lines of confusion 

furrowed his brow.  

“I am only responsible for matters involving Jerusalem,” he stammered. 

“However, in light of your explanation, and strident appeal, I will pass 

on your request to the powers that be. It is not in my power to do more 

than that.” 

Rabbi Kook thanked him curtly, and the Zionist contingent departed. On 

the wide steps leading down from the building, Rabbi Kook paused. He 

gazed out across the street at the Damascus Gate and at the shining tile 

dome of the “Kipat HaSela” Dome of the Rock shrine on the Temple 

Mount, which protruded over the Old City wall.  
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“My Nation is weak,” he said to his entourage, poetically, as if speaking 

from a faraway place, viewing things with a perspective and depth the 

normal eye was unable to see. “The Nation’s body is feeble. Its spirit 

sways like a reed in the water. But its inner soul is as mighty as the 

heavens. Subconsciously, the Israelite Nation knows its true worth and 

the unique essence of its life. It mocks all of its oppressors. Even when 

it bows before them, it knows its eternal power. It understands that the 

strength of its persecutors is only a transitory shadow. Our Nation is as 

mighty as a young lioness whose heart is aroused, bold as a lioness 

fighting for her cubs.”  

 

A few days later, Rabbi Kook received word that the ban on the ship 

docked in Haifa had been lifted, and that the new Jewish immigrants 

had received permission to disembark. 
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Chapter Fifteen 

SLAUGHTER THE JEWS! 

 

In the same year of 1929, on the afternoon of Tisha B’Av, a day of 

fasting and prayer, when Jews the world over mourn the destruction of 

the ancient Temple in Jerusalem, nearly a thousand people crowded 

Jaffa Road, waiting for the protest march to the Kotel to begin.  At the 

head of procession, holding himself as erect as could be, Moshe Segal 

stood gripping a tall flag pole with the Star of David at half-mast, in 

respect for the national day of mourning.  

 

He was flanked by former Jerusalem Haganah commander, Yirmiyahu 

Halperin.  Beside them was the poet, Uri Zvi Greenberg, who had 

written the demonstration’s poster, which had been pasted on walls 

throughout the country. David Raziel, who would become a leader of 

the Etzel, and would-be soldiers of Ze’ev Jabotinsky’s Betar Youth 

Movement and Officers Training School, young men and women under 
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the experienced command of Halperin, also held flag poles aloft. 

Yeshiva students, and Jews of all backgrounds and factions stood 

behind them, singing Zionist songs and chanting, “The Kotel is ours! The 

Kotel is ours!”  

 Ze’ev Jabotinsky 

The name Betar stood for “Brit Trumpledor,” the “Covenant of 

Trumpeldor.” The Betar founder, Ze’ev Jabotinsky, had named the 

Zionist youth movement in memory of the one-armed hero, Yosef 

Trumpeldor, who had fallen in the battle while defending the Jewish 

settlement of Tel Chai in the Upper Galilee.  

 Yosef Trumpeldor 

During the past several years, Jabotinsky had dedicated himself to 

Betar’s establishment, in the Land of Israel, and abroad, traveling from 



195 
 

city to city throughout Europe, Poland, and Russia, attracting crowds of 

Jews who flocked to hear the founder of the famous Hebrew Brigade. 

With a prophet’s vision, he foresaw that a horrible and bloody fate 

awaited the Jews of Europe. With tireless energy, and in the face of a 

listless Jewish establishment which accused him of making waves, he 

sought to train an army of a Jewish soldiers who could stand up against 

enemies at a moment’s notice. That August, Jabotinsky was in Vienna, 

attending the 6th World Jewish Congress. When he learned about the 

march to the Kotel, in which hundreds of Betar youth participated, he 

told reporters that he hadn’t organized the event, but wished that he 

had.  

The march to the Kotel was the brainchild of Moshe Segal. The 

passionate young Rabbi dressed like a simple, pioneer worker, with 

khaki slacks, sandals, and white shirt, his sleeves rolled up along his 

muscular forearms to reveal biceps hardened by labor in the fields. His 

alert blue eyes and square, clean-shaven jaw gave him the look of a 

leader. Under his nose, he nurtured a small, square, Charlie Chaplin 

moustache, but where the moustache made the actor look amusing, it 

gave Segal’s otherwise brawny, athletic appearance an intellectual look.  

 



196 
 

To his way of thinking, it wasn’t enough for Jews to speak about their 

rights to the Kotel, they had to demonstrate their attachment to it in 

deeds. In the years to come, in another act of Jewish valor, he would 

sanctify the Name of God by blowing the shofar at the conclusion of 

Yom Kippur at the Kotel in defiance of the ban by the British.    

Rabbi Aryeh Levin and Rabbi Tzvi Yehuda Kook also turned out for the 

demonstration, the first, mass Jewish protest in the city. The previous 

night, British Secretary General Kitruch had sent two officers to the 

house of Rabbi Kook, asking the Chief Rabbi to use his influence to 

cancel the procession, which the police had previously authorized, lest 

it anger the Arabs. Rabbi Kook refused. 

A frequent visitor to Rabbi Kook’s home, and a student in his yeshiva, 

Moshe Segal knew the thoughts and feelings of the holy Chief Rabbi 

who taught that even political struggles and protests were part of the 

process of Redemption which the Master of the World was bringing 

about in a natural fashion as He regathered His exiled children to Zion. 

Several weeks previously, the Grand Mufti had issued a declaration 

stating that the Western Wall was a part of the al-Aksa shrine, called 

“al-Buraq al-Sharif.” He claimed that it was sacred to Islam, the site 

where the prophet Muhammed allegedly landed with his winged horse, 

Buraq, on his legendary night flight from Mecca to Jerusalem with a 

stopover in Heaven. The Jews, the Mufti maintained, had no rights to 

the Wall and could pray there only upon the good will of the Arabs. He 

stated that the Arabs of Palestine were willing to sacrifice their lives 

and possessions in safeguarding their rights to the Wall, and threatened 

to renew the riots of 1920 unless Jewish visits to the Kotel were 

severely restricted. Seeking to appease the Arabs, and to lower the 

increasing tension in the city, the British Mandate Government 
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proposed that Jews cease all visits to the Kotel until the controversy 

could be decided by the International Western Wall Commission which 

was to meet in another few months. Rabbi Kook vehemently refused to 

halt Jewish prayer at the Jewish Nation’s holiest site, where Jews had 

worshipped from ancient times, lest the enemies of the Jewish People 

use his compliance as proof that the bond of the Jews to the Kotel was 

not as vital as they claimed. The British Government proposed a 

compromise in which the Jews would acknowledge Arab ownership 

over the Kotel in exchange for the right to pray there in peace. The 

secular leaders of the Zionist Committee, HaVaad HaLeumi, were 

prepared to sign the agreement, but the British demanded that the 

Chief Ashkenazi and Sephardi Rabbis, and Rabbi Haim Sonnenfeld, 

leader of Jerusalem’s Ultra-Orthodox faction, all agree as well. The 

Rabbis unanimously refused. A delegation from the Zionist Committee 

came to Rabbi Kook, asking him to sign on the compromise. The Rabbi’s 

answer couldn’t have been more clear. 

“Since you want me to sign this treacherous document stating that I 

agree to relinquish Jewish ownership the Kotel, and since it all depends 

on my signature, how can I conceivably surrender the gift which the 

Holy One Blessed Be He bestowed to the Jewish People?”   

The Tisha B’Av march and demonstration were so large, the marchers 

couldn’t fit at one time into the cramped, open space in front of the 

Kotel. The young Betarim, many of them not religious, gathered around 

their commander, Yirmiyahu Halperin, by the gigantic and expertly cut 

boulders which had formed the outer wall that surrounded the ancient 

Jewish Temple. “With our last ounce of blood, we shall defend the Kotel 

and Jerusalem,” Moshe Segal shouted, and everyone repeated the 
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oath. “HaTikvah” was sung with deep emotion and longing. David Raziel 

hoisted Segal onto his shoulders. 

The inspired young Rabbi who looked like a secular pioneer held up his 

hands, signaling for the crowd’s attention.  

 

“We shall pray the Mincha prayer together as part of our oath to keep 

the Kotel forever in our hands,” he called out, his hair blowing in the 

afternoon breeze. “From the four corners of the earth, the Jewish 

People pray facing Jerusalem. In Jerusalem, we pray facing the Temple 

Mount. In our daily supplications, we pray for the building of Jerusalem 

and for the restoration of the Temple service. The restoration of the 

Temple and the restoration of our National Sovereignty in Eretz Yisrael 

are identical. Our yearning to build the Temple and to establish the 

State of Israel is the very same thing.” 

 

A hush fell over the gathering, the religious and the non-religious alike. 

 

“Let everyone know,” he shouted. “We have returned to the Land of 

Israel, not only to escape the persecutions of exile and to rebuild our 

Nation in our Land. We have returned to establish the Kingdom of God 

in the world. When Hashem miraculously split the Red Sea for the Jews, 

what did Moshe and Israel sing? ‘You will bring them and plant them on 

Your own Mountain, the place which You have set for Your dwelling, Oh 

Lord, the Sanctuary, Lord, which Your hands established. The Lord will 

reign forever and ever.’ The reigning place of the Lord is on top of this 

mountain, the Temple Mount, the site of our ancient Temple, the 

Sanctuary of our God. As long as the site of the Temple is captive and 

held by foreigners, we have not reached our goal.  
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When Israel lacks sovereignty in its Land, the Name of God is degraded 

and the Gentiles arrogantly claim that they and their religions rule over 

the world. The Name of God is on their lips, but their hands drip with 

Jewish blood.  Today, we have sworn allegiance to the Kotel, but we 

have not yet reached our destination. We can restore our sovereignty 

only by having the Temple Mount in our hands. True Hebrew 

sovereignty over the Land of Israel, and the sovereignty of Hashem over 

the world, is impossible while the Temple Mount is in the hands of a 

foreign nation. This Desecration of God must be erased!” 

On the march of the young Betar cadets back toward Zion Square, as 

they reached the British Government Palace, a sturdy young lad lifted 

Segal onto his shoulders. Standing on a third-floor balcony, the acting 

British High Commissioner, Harry Charles Luke, angrily gazed down at 

the crowd of young singing Jews on the street. A seasoned English 
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diplomat, he had learned to hide his emotions, but the arrogance of 

these Jews shattered his usual cool.  “Let the world know,” Segal 

shouted, “the Jewish People in Palestine will not allow the perfidy of 

the British Government to continue!” 

The crowd applauded in approval. Segal fixed his gaze on the balcony 

above. “We will oust you from this great and Holy Land, the Land of the 

Jews, and we shall establish a free Hebrew State!” he declared. 

As if he had been personally insulted, the British official turned 

pompously away and disappeared into the building. The procession of 

Jews made their way along Jaffa Road to the home of Rabbi Kook.  

Informed that the marchers had gathered outside his house, Rabbi 

Kook appeared on his balcony. Wearing his long, black satin coat, and 

crowned with a tall fur Spodik on his head, he looked far more regal 

than the British High Commissioner had looked on the balcony of the 

Government Palace. Rabbi Kook held up a hand to silence the cheers of 

the crowd.  He gazed out at the robust-looking young people, many of 

whom weren’t religious. His voice filled with emotion and tears.  
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“The national pride in your hearts is the clear expression of the Divine 

holiness of the soul in each and every Jew,” he proclaimed. “Your 

zealous cleaving to Judaism’s holiest site brings to mind the sacred 

devotion of the Maccabees. We pray that our hopes will be realized 

through just and legal means. We must explain to the entire world our 

ancient attachment to the Western Wall, and the injustice of our being 

denied the freedom to pray there, while others leave it surrounded by 

alleyways cluttered with garbage and waste. Together, we will demand 

full justice, and we will never surrender to falsehood. May Hashem 

bless you from Zion. Amen.” 

 

In the ensuing Arab riots of 1929, incited by Haj Amin al-Husseini, 135 

Jews were slaughtered and more than 400 wounded. The day after 

Moshe Segal’s flag-waving march to the Kotel, two-thousand Arabs 

angrily descended to the Western Wall after their Friday morning 

prayers on the Temple Mount, during which imam prayer leaders 

employed by the Waqf gave virulent speeches against the Jews. The 

demonstration was organized by the Supreme Muslim Council, headed 

by the Grand Mufti, Haj Amin al-Husseini. The frenzied mob attacked 

the Jews on the site and burnt prayer books, chanting that the Wailing 

Wall was theirs. False and purposefully inciting leaflets were distributed 

among the Arab populace warning that the Jews were planning to 

capture the Temple Mount and to destroy the Mosque of al-Aksa, in 

order to build a Jewish Temple in its place. One flyer, put out by “The 

Council of the Holy Warriors of Palestine,” stated, “O nation of Islam, 

rise up with your brothers in Palestine against the enemy who has 

violated the honor of Islam, raped its women, and murdered widows 

and babies.”   
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The rioting spread to the business center of the city. From the east and 

the west, to the rising sounds of beating drums, hordes of Arabs 

converged on the Old City, some on horseback, others carrying flags 

and banners. From his Government Palace terrace, Harry Charles Luke, 

the acting British High Commissioner, watched as crowds of chanting, 

stick and dagger-wielding Arabs gathered in the Damascus Gate 

courtyard. Luke’s father, an assimilated Hungarian Jew, had moved to 

England and converted to Christianity with his wife, adopting the family 

name Luke after the famous disciple of Christian messiah. Rising up the 

ranks of the British Foreign Office, Harry Charles requested an 

appointment in Palestine. His appointment as High Commissioner was 

temporary, until a more experienced candidate could be found to 

replace Lord Herbert Plumer, who had recently completed his tenure. 

Certain that escalating tensions were reaching a peak, Luke summoned 

the Grand Mufti to his office. From a terrace of the nearby Government 

Palace, he watched as the tall, charismatic Arab leader, dressed in a 

long white gown, tribal headwear, and crimson war cape, exited the 

Old City through the Damascus Gate, riding on a prancing black steed. 

The crowd cheered wildly as his bodyguards forged a path through a 

sea of excited faces. British soldiers saluted him as he marched up the 

broad steps of the Palace. Within minutes, the two modern-day 

descendants of Esau and Ishmael stood together on the balcony, facing 

the mob below. While both the Englishman and the Arab had red hair 

and blue eyes, the reddish beard of Haj Amin al-Husseini, his white 

turban, long kandura gown, and hand resting on his saber, 

distinguished between the two. 

“What is the meaning of this mob?” the acting High Commissioner 

asked the Grand Mufti. 
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“I do not know, sir,” the Arab answered. “Perhaps they are responding 

to the provocations of the Jews.” 

“You know nothing about this?” 

“Absolutely nothing at all.” 

“Very well then,” Luke said. “I trust you will keep things under control.”  

The Arab bowed. The British High Commissioner extended his hand. 

Down below on the street, the swelling mob saw the two leaders shake 

hands. “The Government is with us!” they triumphantly shouted. 

On the following Friday, thousands of Arabs, armed with clubs and 

daggers, once again converged on Jerusalem from surrounding villages 

where local sheikhs declared that Jews were raping Arab women in the 

Old City and poisoning the candy of Arab children. “With blood and fire, 

we will redeem Palestine!” the frenzied mobs shouted again and again. 

On the Temple Mount, sermons incited the masses with rumors that 

the Jews were preparing to attack the al-Aksa Mosque. Within an hour, 

mobs of wild Arabs attacked Jews where they could find them. 

In the middle of Sabbath afternoon, Rabbi Kook was visiting the 

wounded with Rabbi Aryeh Levin at the Bikur Holim Hospital on 

Chancellor Avenue (later renamed Strauss Street), a minute’s walk from 

his home. So far, according to the police, seventeen Jews had been 

murdered in Jerusalem and hundreds wounded in the ongoing riots. 

British police had killed ten of the marauders and arrested a handful of 

others, but the Jews sensed that the actions of the police were largely 

for show. There were even rumors that the local British Authorities 

were behind the violent uprising against the Jews. 
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While Rabbi Kook was blessing the heavily bandaged Jews in the 

crowded hospital ward, a doctor approached him with the news that 

violent riots had erupted in Hevron. Scores of Jews had been murdered, 

including yeshiva students and Rabbis. Skulls had been crushed by clubs 

and limbs severed with sabers. 

      

The Hevron District Commissioner had ordered that the bodies be 

buried in a communal grave, without any of the ritual purification 

procedures prescribed by Jewish law. Hearing the horrifying report, 

Rabbi Kook shuddered, fell backwards, and fainted to the floor before 

someone could rush forward to catch him. 

“HaRav Kook has fainted,” a doctor called out. 

Rabbi Aryeh Levin held his hand under the Chief Rabbi’s head so that it 

didn’t rest on the floor. His furry, Sabbath spodik lay on a nearby tile. 

The face of the saintly Rav Aryeh was pale with astonishment and 

worry. Gently, a physician moved the soft, fur hat under Rabbi Kook’s 

head like a pillow. A nurse ran over with smelling salt. The doctor took 

it from her hand and held it under the Rabbi’s nose. He came to his 
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senses immediately. Slowly, Rav Aryeh and the doctor raised him to his 

feet. Verses of the Torah poured out of Rabbi Kook’s lips, as he 

straightened the black skullcap on his head. Eyes glaring with a rare 

flash of anger, the Chief Rabbi declared:  

“’He will avenge the blood of His servants; and He will take revenge on 

His adversaries; and he will placate His Land and His People.’”  

Opening the top buttons of his satin Sabbath frock, Rabbi Kook grabbed 

his shirt and tore it in a sign or mourning. “Baruch Dayan HaEmet,” he 

said. “Blessed be the true Judge.” Everyone answered Amen. 

Rabbi Levin handed him his spodik. 

“We have to do something,” Rabbi Kook said, placing the crown-like hat 

on his head. Rushing toward the exit, he repeated the verse from the 

Torah with even more passion than before: “’He will avenge the blood 

of His servants; and He will take revenge on His adversaries; and he will 

placate His Land and His People.’” 

Rabbi Levin had trouble keeping up with the Chief Rabbi as he hurried 

with long strides to his home. As was his custom, so as not to be 

without Torah or prayer for a moment, he would recite pages of Torah, 

or chapters of Tehillim, in his head, all of which he knew by heart. This 

time, he recited a Psalm out loud. 

“The kings of the earth and the rulers take counsel together and set 

themselves against the Lord, and against His anointed saying, ‘Let us 

break their bonds asunder, and cast away their cords from us.’ He who 

sits in the heavens laughs; the Lord holds them in derision. Then shall He 

speak to them in his wrath and terrify them in His burning anger….”    
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At one point, Rabbi Kook even ran, a most uncharacteristic behavior for 

a Chief Rabbi on Shabbat. All the while, he Rabbi continued to recite 

verses. 

“I have set my king upon Zion, My holy mountain. I will tell of the 

decree; the Lord has said to me, ‘Thou are My son, this day I have 

begotten thee. Ask me and I shall give thee nations for thine inheritance 

and the uttermost parts of the earth for thy possession. Thou shall 

break them with a rod of iron; thou shall dash them in pieces like a 

potter’s cup.’” 

Yitzhak Ben Zvi, the head of the Vaad HaLeumi Zionist Commission was 

waiting for Rabbi Kook. Though they were not religious, Ben Zvi and his 

wife, Rachel, had come to admire the holy Chief Rabbi, respecting him 

for his vast knowledge and erudition, in art, philosophy, history, and in 

literature, as well as his unique and inspiring explanations of Torah, 

which convincingly connected the teachings of Sinai, and the visions of 

the Prophets of Israel with the present revival of the Jewish People in 

their Homeland. With his all-encompassing, universal perspective, 

Rabbi Kook respected all people and all worldviews, finding a place for 

them all in their contribution to the seventy faces of Torah. Whereas 

the Rabbis of the Old Yishuv rejected both secular Zionism and the Jews 

who followed its banner, Rabbi Kook received them warmly. He  

emphasized their valuable contributions to the Nation’s rebuilding, 

whose source, he said, was completely holy and rooted in Torah. 

Commenting on the fact that the outward behavior of the secular 

pioneers was oftentimes scornful and unabashedly profane, Rabbi Kook 

assured people that just as a rosebud surrounded by thorns turns into a 

blooming flower, so too the secular Zionists would come to discover the 
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Divine source of their national endeavor. They too would one day 

blossom in line with their eternally holy souls.    

“Even though it is still Shabbat, I suggest we phone the High 

Commissioner,” Ben Zvi said to the harried-looking Chief Rabbi. “I can 

make the call if the Rabbi prefers.” 

Rabbi Kook’s wife and his aging mother appeared in the hallway, 

curious to hear news about the riots. 

“We shall go there in person,” the Chief Rabbi declared. “Please, Tzvi 

Yehuda, go down to the street and summon a carriage immediately!” 

he ordered his scholarly son.    

“Avraham Yitzhak!” his elderly mother exclaimed. “A carriage on 

Shabbat?” 

“Saving Jewish lives overrides the Sabbath,” her son answered. 

Hearing that, his mother fainted on the spot. Rabbi Kook’s wife caught 

her and managed to guide her into a chair. 

“Very well,” her obedient son declared. “Kibbud eim, kibbud eim. Out of 

honor for my Mother, we will walk to British Palace.” 

Rabbi Kook sat at his desk. Quickly, without hesitation, even though 

writing is forbidden on Shabbat, he grabbed a pen and piece of paper 

and scribbled a few lines: “To All of World Jewry! All Jews in Eretz 

Yisrael are in mortal danger! Use all the means at your disposal to save 

us, as fast as you can!” Signing the letter, he handed it to Ben Zvi. 

“Please send this all over the world. To all Jewish organizations, 

agencies, congregations, Rabbis, and newspapers. And send it through 

Beirut to avoid the British censors.”  
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Rabbi Levin, Yitzhak Ben Zvi, and the highly respected lawyer, Dr. 

Mordechai Eliash accompanied Rabbi Kook to the Government Palace. 

Dressed in a bowler hat, and with his wire-frame spectacles, bowtie, 

tailored suit, and pointed goatee, Dr. Eliash could have easily passed for 

a wealthy European barrister. Fluent in English and Hebrew, the 

religious attorney often visited Rabbi Kook’s home to discuss legal 

matters affecting the New Yishuv.  Respecting his expertise and 

allegiance to Torah, Rabbi Kook had asked Eliash to write the official 

Jewish brief regarding the Kotel for the upcoming International 

Western Wall Commission. 

Knowing that he might have to speak with British officials that day, Ben 

Zvi left his revolver at home, the mere possession of which was a crime 

that could lead to years in prison. A crowd of Arabs filled the street 

outside British Government Headquarters, but seeing the regal figure of 

Rabbi Kook leading the procession, the rabble made way without 

causing a raucous.  

 

Harry Charles Luke 
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The acting High Commissioner, Harry Charles Luke, was sitting at his 

large mahogany desk, next to a British flag. When the contingent 

arrived, he set the cigar he was smoking on the ledge of a silver ashtray 

and rose slowly, as if it were an effort to greet the Jews.  

“I have hardly slept since this distressing rioting has started,” he said. 

Glancing from one visitor to the other, he extended his hand to the 

Chief Rabbi whose silent anger filled the room. Rabbi Kook’s arm 

remained at his side, leaving the Englishman’s hand suspended in the 

air. 

“I will not shake a hand which is stained with Jewish blood,” Rabbi Kook 

bluntly declared. “I hold you responsible for this rampage of murder. 

The honor that the British nation had in helping the Jews is now 

sanguine with treachery and disgrace.” 

Ben Zvi was startled. He had never heard the Rabbi, famous for his love 

of all people, speak with such wrath, nor seen such contempt on his 

face. The slightly balding, redheaded, British High Commissioner 

stiffened. His face reddened even more than his natural carroty 

complexion. 

“I demand that you shoot the murderers!” Rabbi Kook exclaimed, 

glaring at the Jewish convert to Christianity. 

“I have not received any orders to do so,” Luke replied. 

“I order you!” Rabbi Kook told him, raising his voice. 

The shouts of the Arabs below in the street could be heard in the large 

and opulently furnished office. Luke walked over to the balcony and 

swung closed its opened doors.  
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“You Jews should first respect the rights of others and not encroach on 

sites which the Muslims hold holy,” he remarked. 

“Someone who violates the precept ‘Thou shall not kill,’ shouldn’t 

preach to the Jews. Our rule is, ‘If someone rises to kill you, kill him 

first.’ I demand that you arrest the murderers and vandals!” 

Luke returned to his desk and sat in the High Commissioner’s chair, as if 

he were to be its permanent occupant. 

“The police have arrested scores of rioters, I assure you,” he replied. “In 

fact, many Arab rioters have been shot and killed.”  

Attorney Eliash spoke up. “Then why do they scream, ‘The government 

is with us!’? From whom did they get that idea?” 

Without answering, Luke gently extinguished the burning ash of the 

cigar against the edge of the ashtray, as if to save its expensive tobacco 

for later enjoyment.  

“Not only that,” Ben Zvi added. “Instead of punishing the marauders, 

you reward them by limiting Jewish immigration.” 

“If there are less Jews in the country, there will be less conflict with the 

Arabs,” Luke answered snidely. “Isn’t less conflict what you want?” 

Ben Zvi felt like grabbing the pompous goy and throwing him out the 

window to the Arab mob below. 

“Mr. Acting High Commissioner,” Rabbi Kook said, emphasizing the 

word “acting.” 

Luke stared at him with disdain.  

“The only thing that will dissuade the Arabs from continuing their 

savage killing is by punishing the perpetrators and by making the Arabs 
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suffer a political loss,” the Chief Rabbi insisted. “The British Mandatory 

Government must allow more and more Jews to enter the Land in 

accord with their chartered mission!” 

The apostate Jew tried to look calm, but his body trembled under the 

Rabbi’s scorching stare. 

He stood up from his chair. “Thank you for coming by,” he said, ending 

the meeting. “I suggest you write your suggestions and complaints to 

London.” 

“We will,” Rabbi Kook assured him. “Today. To everyone I know, 

including the King. In the meantime, I bless you and wish you success 

on your next commission, may it be soon, in a faraway land.”   
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Chapter Sixteen 

THE KOTEL COMMISSION 

 

Due to the limitations the British had placed on Jewish prayer at the 

Kotel, Rabbi Kook appeared there less frequently, generally after 

midnight for his heartfelt recital of Tikun Hatzot. Restricted to praying 

at home, he sat on the floor of his study. In addition to his mourning 

over the destruction of the Beit HaMikdash, his heart mourned deeply 

over the Jews who had been slaughtered in the Arab pogroms 

throughout the country. Since the massacres, the aging Rabbi would 

only eat black bread and drink water. If he slept, he would lie on the 

floor in his study, with no pillow under his head. Rabbi Kook’s wife, the 

Rabbanit, was terribly worried about her husband’s health. She had 

forced him to visit a doctor because of the abdominal pains he began to 

suffer in the aftermath of the carnage and killing in Hevron. But when 

Rabbi Kook was called to give testimony before the International 

Wailing Wall Commission, he appeared like a lion defending its cubs.  

The hearing was held in a large, stately room in the Government Palace. 

The three, European-dressed Judges of the Commission, a Swede, a 

Swiss, and the Dutch chairman sat at a long conference table. A neat 

pile of files rested before each Judge. Translators sat directly behind 

them, ready to translate the testimony of the Arabs and Jews who were 

called before the panel. Transcribers sat nearby to record every word.  
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The Commission had given permission to the Grand Mufti to present his 

testimony in writing without attending the hearings, but Rabbi Kook 

insisted on being present himself.  British officials and diplomats sat at 

a long table to the right of the hall. Arab leaders and Zionist spokesmen 

sat facing them, across the way. Yitzhak Ben Zvi was present along with 

the lawyer, Dr. Mordechai Eliash, who had prepared a comprehensive 

brief for the Commission, detailing the long history of Jewish People 

with the outer Western Wall of the Second Temple courtyard. 

Expressions of worry gripped the faces of the Jews. Two British soldiers 

stood like statues by the door. Toward the back of the hall, Rav Tzvi 

Yehuda sat in the gallery of spectators alongside Rav Harlop and other 

close supporters of the Chief Rabbi. Journalists filled the rows reserved 

for the press.  

The blond-haired Commission Chairman was a noted lawyer and 

professor of history in Amsterdam. He banged his gavel on the table 

and called for Rabbi Kook to appear before the tribunal. Immediately, 

all chattering ceased. Heads turned toward the door as the Chief Rabbi 

entered the hall, clutching a Bible in his hand. All of the Jews rose in 
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respect. The regal figure stood erect and alert, his eyes taking in the 

scene with a glance. Dressed in his long satin robe and fur shtreimel, he 

looked like a king who was about to deliver an important address to the 

nation. 

At the sight of the renowned spiritual leader, the three Judges sat up 

straight in their chairs. Faces in the crowd looked on in anticipation, 

sensing that the outcome of the Commission’s findings would be 

determined by the Chief Rabbi’s words. He stepped onto the small 

stage in the center of the hall and placed an Old Testament Bible on the 

witness stand. 

The Chairman cleared his voice and spoke in English with a distinctly 

Dutch accent. “This International Commission has been given the task 

of deciding to whom the Western Wall belongs. As Chief Rabbi of 

Palestine, you have been invited to present your views on the subject.” 

He looked to Rabbi Kook for his response. Even though his English was 

quite good, the eminent Torah scholar responded in Hebrew. 

“What do you mean, ‘The International Commission will decide to 

whom the Kotel belongs?’” Rabbi Kook asked. “Does this committee or 

the League of Nations own the Kotel?”  

His tone was adamant and challenging, as if he had come to fight. The 

three Judges looked surprised. The crowd responded with an outburst 

of murmuring. A light of hope shone on the faces of the Jews. A banging 

gavel called for silence. Rabbi Kook continued. He stood erect, like a 

proud lion of Judah. 
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“The entire world,” he declared, “belongs to the Creator – Blessed be 

He – and He proportioned the lands of the Earth to all peoples, 

bequeathing ownership of the entire Land of Israel, including the Kotel, 

to the Jewish People. No power in the world, not the League of Nations, 

nor the Empire of England, and not this Commission, can take this God-

given right away from the Jewish People.” 

The Gentile Judges looked surprised by the Chief Rabbi’s bold 

statement. The Arabs mumbled in protest and laughed. Rabbi Kook 

held up the Bible. 

“I would like to enter this Bible as evidence before this commission. 

Again and again, over a hundred times, it clearly states that the Lord, 

King of the World, gave the Land of Israel to the Jews. There can be no 

more certain proof than this. All of the Christian world, and the 
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Muslims, who base their religion on the foundations of Judaism, accept 

the Bible as truth. Here then, is proof of our claim that the Kotel, and 

the entire Land of Israel, is ours.” 

“Bravo! Bravo!” the well-known poet, Uri Zvi Greenberg, called out 

loudly from the spectator’s gallery. 

Rabbi Kook held out the Holy Scripture. The Judges exchanged confused 

looks. Glancing at the court courier, the Chairman nodded, and the 

court official stepped forward and took the Bible from Rabbi Kook’s 

hand. He set it down on the table in front of the Judges. A burst of 

protest sounded from the Arabs. In contrast, the Jews looked pleased 

with the proceedings.  

“The Chief Rabbi can continue with his testimony,” the Chairman said. 

Rabbi Kook seized the speaker’s podium. His eyes swept the room to 

give the impression that his words were for everyone. 

“Since the Reuters News Agency published a manifesto written by the 

Mufti of Jerusalem regarding recent violent events and detailing the 

Arab position on the Kotel, I feel obligated to restore honor to the truth 

which has been desecrated by his words.” 

Rabbi Kook spoke slowly, allowing time for the translators to convey his 

words to the Judges. 

“The entire civilized world knows that over the ages the Jews never 

stopped praying at the Western Wall. Everyone knows that it is called 

the Wailing Wall because of the Jewish tears which have been shed 

there in heartfelt prayer, generation after generation, ever since the 

Temple was destroyed, and ever since the Jewish People were 
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forcefully exiled from their Holy Land, a thousand years before the 

Muslim religion began.” 

The Arabs leaders burst into shouts of protest. One jumped to his feet. 

With an angry expression, the Chairman banged loudly with his gavel 

until silence was restored. Then he nodded for the witness to continue. 

Like an experienced trial lawyer, Rabbi Kook gazed around at the 

people in the hall, as if they were the true judges of the case. 

“Still fresh are the graves of the innocent Jews who were savagely 

slaughtered in the pogroms which recently bloodied this Land. In his 

desire to remove the blame from himself, and from other Arab leaders 

who incited the Arabs to riot against the Jews, the Mufti accuses the 

victims. He claims that the Jews were planning to take over the Temple 

Mount. In his written testimony, he maintains that the news spread 

throughout the country that Jews were attacking Arabs, and that 

Islam’s holy places were in danger. This is not true. No such plan 

existed. No Jew raised a hand against an Arab. The incitement was 

solely on the part of the Arabs themselves. They initiated the 

massacres.” 

 Again, the Arabs reacted with shouts of protest. The loud voice of the 

Chief Rabbi silenced them. His eyes blazed when he looked toward 

them, glaring with holy accusation. 
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“With dreadful butchery, Arabs killed and slaughtered elderly Rabbis, 

respected teachers and innocent students whose only desire in this 

world was to spread the word of God and His Torah.”  

Rabbi Kook turned back toward the Judges. 

“They defiled pure and modest women!” 

The Judges listened with stern expressions. Silence filled the hall. 

“They ruthlessly butchered precious and delicate young children. They 

burned, desecrated, and defiled sacred Torah scrolls which the entire 

world, including the more enlightened leaders of Christianity and Islam, 

consider holy, recognizing its verses as the word of God.” 

Rabbi Kook paused as he set his penetrating gaze upon each of the 

Gentile Judges, touching them personally, seeking to make a human 

connection beyond their outer, official facades.  

“They also burned and desecrated many synagogues in a wild fury 

designed to further their political ambition of driving the Jews from the 

Promised Land, which the Jewish People inhabited long before 
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Muhammed was born, and which the British Parliament recognizes as 

the Homeland of the Jews.” 

Once again, the Arabs in the hall burst out in angry protest. The Judges 

seemed taken aback by the rowdy behavior. The banging of the gavel 

went ignored. Rabbi Kook waited patiently at the podium. Rav Tzvi 

Yehuda and Rav Harlap shared happy smiles. Even the secular Zionists 

seemed inspired by the Rabbi’s speech. British officials looked on 

grimly, as if they were losing the battle. Fiercely, the frustrated 

Chairman pounded his gavel until order was restored. 

“I will have protestors and hecklers removed from the hall!” he barked.  

Gradually, the shouting ceased.  

“The Chief Rabbi will kindly continue,” he said.  

“I am certain that the Arab nation as a whole, including the majority of 

Arabs living in Eretz Yisrael, are greatly pained and humiliated over the 

evil deeds committed by a wild minority. We hope that all of the 

inhabitants of Eretz Yisrael will join together to rebuild our beloved, but 

neglected Land, everyone adding his part for the betterment of all, 

Arabs and Jews alike.” 

Everyone listened. Even the soldiers at the door took an interest. 

“We hope that the sacred tradition of peaceful relations and mutual 

benefit will triumph over all of the deceitful schemes of the inciters, 

and over all of the bloodshed, slaughter of innocents, and evil which 

the murderous rabble-rousers seek to spread across the Land, to their 

own detriment and disgrace. ‘For the Lord will comfort Zion; He will 

fortify its ruins.’” 
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The Rabbi’s remarks sparked another round of protest from the Arabs, 

who shouted that the Jews were the inciters of the riot, with their 

armed marches to conquer the Temple Mount and their plans to chase 

the Arabs out of the country. When order was restored, the Judge from 

Switzerland addressed a question to the calm but adamant Rabbi. 

“Why, sir, do you insist on fighting over the rights to this ancient stone 

wall? Perhaps, the League of Nations will agree to build you a new wall 

of beautiful Jerusalem stone, in an area where you can pray to your 

heart’s content.”  

“There are people with hearts of stone,” the Rabbi replied. “And there 

are stones with the hearts of people. The stones of the Kotel are the 

hearts of the Jewish People. They can never be replaced. The light of 

God graces our Wall, and no other wall in the world. The eyes of the 

Almighty are focused upon it every single moment, forever and ever.” 

A few seconds of silence reigned in the hall. For the first time, the Judge 

from Sweden spoke up. “It is common knowledge that Palestine and 

the Western Wall have not been in the possession of the Jewish People 

for almost 2000 years.” 

Rabbi Kook answered without hesitation. “According to Jewish Law, if a 

man’s house is forcefully stolen, and he never gives up his protest and 

his longing to return, then the house remains in his ownership in 

everlasting perpetuity.”  

Though he wasn’t religious, the Labor-Party leader, Ben Zvi, nodded in 

agreement. Beside him, Arabs renewed their shouting. This time, the 

Commission Chairman rose to his feet. 
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“There will be quiet during this hearing, or all of the disturbers will find 

themselves outside.” Turning back toward Rabbi Kook with impatience, 

he asked if he had anything else to add. 

“I do,” the Chief Rabbi answered, turning toward the group of British 

officials. “Not only do we protest any change or interruption of our 

prayers at the Kotel, we protest the mistreatment of the Jews who pray 

at the Wall by the British and by the Arabs alike. British soldiers and 

Arabs desecrate the prayer books that are placed by the Wall. May all 

the people of the world remember that when your ancestors still 

climbed trees in the forest, we were already in possession of the 

sublime Psalms of King David, exalted prayers and praises to God, 

which all civilized people respect, and which you desecrate in such a 

callous manner.” 

The British officials sat stone-faced, as if impervious to rebuke. Rabbi 

Kook’s voice rose to a crescendo. 

“Take heed all cultured nations, the League of Nations, and specifically 

the British Empire which has a Mandate in this Land. Cease from your 

disgraceful actions and do not touch our holiest inheritance again! Take 

heed and recognize Who is the One who stands behind our Wall!”  

The poet, Uri Zvi Greenberg, jumped to his feet and shouted, “Ask Lord 

Balfour to whom the Kotel belongs!” 
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The poet, Uri Zvi Greenberg 

Rabbi Kook turned back and addressed the three Judges. 

“Days will come when all nations will recognize our legitimate rights to 

the site of our Holy Temple,” he proclaimed, raising his voice. “And 

everyone will know that the prophecy concerning this holy place - 'For 

My house will be called a house of prayer for all peoples’ – meaning the 

Third Temple, will be fulfilled only when that great and holy edifice 

stands once again in its rightful place, on the Temple Mount, in the 

possession of its original and rightful owners, the Nation of Israel, God’s 

eternal People, and not in the hands of any other nation – may it be 

soon!” 

“Bravo!” the poet, Uri Zvi Greenberg, shouted, jumping to his feet. On 

the faces of all the Jews, religious and secular, there were looks of pride 

and awe. They all applauded enthusiastically at the Rabbi’s passionate 

words. Even the Judges nodded their heads in respect for the inspiring 

testimony. 
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“But that isn’t all I have to say,” Rabbi Kook proclaimed. Once again, he 

faced the British officials. The courtroom became silent.  “In connection 

to the so-called ‘White Papers,’ limiting the immigration of the Jewish 

People to Eretz Yisrael - let it be known to the British Government, and 

to all the governments of the world, that it is not some Gentile empire 

that gave us a portion in the Holy Land.” 

Rabbi Kook turned to face the Judges.  

“Not the governments of the world, nor the British, nor the League of 

Nations, gave us the Holy Land as an eternal inheritance. Rather, the 

Holy One of Israel, King of the entire world gave this Land to the Jews.”  

The British officials sat stunned. It was unthinkable that a Jew could 

speak to them this way in the Government Palace. 

“And if a government which has been appointed by Divine Providence 

to be a fortress and a shelter for the persecuted Jewish Nation betrays 

its mission – not only in allowing the blood of innocent, holy, and pure 

people to be spilled under its dominion, but in blasphemously defying 

the words of the living God, by physically preventing Israel’s revival in 

the Holy Land – we can be sure that this government will not succeed in 

foiling God’s eternal plan, and that its empire shall surely crumble and 

fall, just as mighty empires have fallen before it. ‘The word of our God 

shall stand forever!’” 

Rabbi Kook ended his words. He stepped away from the podium. Uri Zvi 

Greenberg once again leaped up and shouted, “Hip hip, hurray! Hip hip 

hurray!” The Jews in the hall rose to their feet and applauded. The 

Arabs rose and started to yell. The Chairman banged his gavel on the 

table for naught. 



224 
 

“Quiet! Order in the hearing room!” he shouted, trying to raise his 

voice over the raucous. But the Arabs continued to shout.  

“Order!” the Chairman yelled, rising to his feet. “Come to order at 

once! There will be no riots in this hearing room!” 

The other two Judges stood up as the holy Rabbi left the hall. Whether 

they agreed or disagreed with his words, he was a man unlike other 

men, deserving of reverence and respect. Rabbi Kook’s son, along with 

Rav Harlop, and other supporters hurried forward and surrounded 

Rabbi Kook like bodyguards as he strode toward the door. The Arabs 

stopped their commotion and made way for the holy Chief Rabbi of the 

Jews. Only the British officials remained in their chairs, their pompous 

faces pink with indignation. 

 

Rabbi Kook leaving the Western Wall Inquiry Commission Hearing, followed by HaRav Harlop. 
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Chapter Seventeen 

THE ARLOZOROV MURDER 

 

On a summer night in 1933, Dr. Chaim Arlozorov was murdered as he 

walked with his wife along a dark and deserted beachfront in Tel Aviv. 

Arlozorov was a rising star in Ben Gurion’s Labor Movement and head 

of the Jewish Agency’s Political Department.  
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Chaim Arlozorov (center) and Haim Weizmann (on his right) meeting with Arab leaders 

Immediately after the shooting, his wife Sima informed detectives that 

two Arabs had killed her husband. Just hours later, she changed her 

testimony and insisted that the two assailants had been Jews. David 

Ben Gurion and other leaders in his leftist Mapai Party were quick to 

blame the Revisionists, led by Ze’ev Vladimir Jabotinsky, the original 

founder of the Haganah and spiritual father of the Betar Youth 

Movement, whom the British had banned from Palestine for engaging 

in activities subversive to British rule over the country.  
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Three Jews connected to the Revisionist Movement were arrested and 

charged with the crime, Avraham Stavsky, Abba Achimeir, and Tzvi 

Rosenblatt. From London, Jabotinsky cried out in protested, 

maintaining that the suspects were innocent, and that Ben Gurion had 

collaborated with British Mandate Authorities in launching a slanderous 

witch hunt against the rightest Revisionist Movement which was 

growing in strength, threatening to gain political control over the 

Zionist Congress and wrest away Ben Gurion’s dominance of the New 

Yishuv in Eretz Yisrael. The powerful leftist newspapers of the Labor 

Movement added fuel to the combustible political battle surrounding 

the murder case. So divided was the Jewish population in Palestine over 

the police investigation and court case that fistfights broke out daily in 

restaurants, cafes, and on the street. The stability and future of the 

entire Zionist enterprise was threatened.  

 

The moment Rabbi Kook heard about the murder, he was convinced 

that the three Jews were innocent. In seeking to explain his absolute 

certainty, many people suggested that his great love for the Jewish 
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People made it impossible for him to believe that Jews could commit 

such a sordid deed. Others proposed that the mystical Rabbi “saw” the 

deed in his mind’s eye with his Divine Inspiration.  Indeed, during the 

course of the investigation and trial, Achimeir and Rosenblatt were 

acquitted. However, Avraham Stavsky was convicted of murder and 

sentenced to death by hanging. 

 

The Stavsky Murder Trial saddened Rabbi Kook profoundly. For several 

years now, ever since the ghastly pogroms throughout the country, a 

lingering mourning plagued the Chief Rabbi’s innermost being, robbing 

him of the total joy with which he had always served Hashem. 

Outwardly, in his dealings with everyone he met, he appeared full of 

optimism, unshakable faith, and simcha, but in the deepest recesses of 

his soul, a shadow darkened his inner light.  Along with this hidden 

spiritual pain, a slow and insidious cancer had taken root in his 

abdomen, the knowledge of which he shared with his physician alone, 

not wanting to distress his wife and the people who gathered around 
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him. Outwardly, with a superhuman will nourished from his unflinching 

faith in God, he made himself appear strong for the Nation, not letting 

people see the pain that was racking his body. 

The Arlozorov murder made his inner suffering even greater. His psyche 

and soul were burdened with his absolute conviction that the suspects 

had not committed the horrible crime. Like the High Priest in Temple 

times, Rabbi Kook’s being was bound up with the soul of the Nation and 

the soul of every Jew. The death of each and every person affected him 

deeply, as if a son or daughter had died. In addition to the profound 

loss he felt over the murdered man himself, Chaim Arlozorov had left 

behind parents and a family for whom Rabbi Kook felt deep sorrow. 

Also, the killing of the dedicated Zionist contained foreboding 

symbolism for the Zionist cause, which was being poisoned by the 

brotherly hatred surrounding the case. One camp was pitted against 

the other, alarmingly recalling the senseless hatred which had led to 

the destruction of Jerusalem and the Second Temple.  

As long as the police investigation and trial were continuing, the Chief 

Rabbi didn’t give public expression to his belief in the innocence of the 

three men who had been accused of the crime. He himself prayed 

privately for their acquittal, and he instructed the students in his 

yeshiva to recite Tehillim daily on their behalf. Not wanting to obstruct 

the progress of the ongoing case, and not wanting to influence the 

decision of the judges, he remained silent, ignoring the appeals 

requesting him to take a public stand. He hoped that justice would win 

out through the work of the justice system itself, without outside 

interference, firmly believing in the essential goodness of man. 

While Rabbi Kook waited to see how the case would develop, the brave 

and proudly nationalistic Rabbi Natan Mileikowsky (grandfather of 
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Benjamin Netanyahu) came out in the press with a strong letter 

defending the innocence of the murder suspects. 

 

One day, a letter from the imprisoned Abba Ahimeir arrived at the 

office of the Chief Rabbi. It read: 

From Prison Cell #6 in the City of Yafo 

To the Chief Ashkenazi Rabbi of Eretz Yisrael, Rabbi Avraham Kook: 

If the honored Rabbi were only a giant in Torah, the greatest Torah Scholar of our 

generation, like the Prophet Samuel in his time, I would not have written him. 

However, in addition to his stature in Torah, he is also great in deed. Who more 

than I remembers the Rabbi’s towering defense of our rights to the holy Kotel? 

And this is the reason that a holy Angel stands over my shoulder and exhorts me, 

“Write to him!” Still my pen hesitated until the father of Avraham Stavsky visited 

the honored Rabbi and informed me about the great distress the Rabbi suffers 

over the blood libel which has brought three innocent men to trial. 

For over half a year, this injustice has darkened the lives of three Jews, the 

sacrificial sheep of this blood libel, and we are like three innocent Dreyfuses and 

like Menachem Mendel Beilis, who was accused of ritual murder. However, this is 

not Paris, nor Kiev, but rather Tel Aviv and Jerusalem. We ask ourselves, “Why is 

the Nation silent?” I, the elder of the three, remember the silence surrounding 
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the Beilis blood libel. In our case, all Jews, except for the communist and socialist 

“Reds”, believe in our innocence. Naively, they all wait for a just trial from the 

Gentile court!  

I needn’t inform you, most honored Rabbi, that the “Red Jews” amongst us have 

made a covenant with the British police (the same police force that betrayed the 

Jews of Hevron and Safed… by not defending them against the marauding 

Ishmaelites) in fabricating this blood libel. 

As the holiday of Purim approaches, I remind the honored Rabbi of Mordechai’s 

words to Esther, “If you remain silent at this time, then relief and salvation will 

come to the Jews from somewhere else.”  

We three victims of this blood libel are certain that justice will be brought to light, 

for the following reasons. First, we have an excellent lawyer, Mr. Horace Samuel. 

Second, from his exile in Paris, the “Shepherd of Israel,” Ze’ev Jabotinsky, is 

watching over the proceedings. Third, we are innocent. Fourth, the Angel which 

guards over our Nation, will not allow judgment to be perverted, nor allow that 

such a terrible tragedy besmirch the People of God. 

But as for you Jews who are certain of our innocence, and who remain hiding in 

your homes, how will you be able to look us in the eye? Will the leaders of the 

generation not be called to account for this shame?  In the Beilis Trial, the Rabbi 

of Moscow, Rabbi Mazeh, of blessed memory, rose up in fearless opposition to 

the corrupt judicial system of the uncircumcised Philistines, in order to defend the 

honor of Israel. Will the Torah leaders today not follow his lead and rise up in the 

defense of justice? Rabbi Mazeh, of blessed memory, didn’t keep silent. Will 

Rabbi Kook? 

I am certain that the most honored Rabbi asks himself, ‘What can I do? What can I 

do?’ Yet, how can I, a prisoner, give advice? I can only offer the advice of the 

Prophet of old, “Sanctify a fast, call a solemn assembly, gather the people, 

assemble the elders…” in order to cancel the evil decree. 

Written and signed in tears. One of your myriad of admirers, 

Abba Ahimeir 
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The Beilis Blood Libel 

Rabbi Kook nodded his head and said to the people who were with him. 

“His admonition is most justified and eloquently stated. The Torah 

commands us, ’Justice, justice, you shall pursue, that you may live and 

inherit the Land which the Lord your God gives you.’ Justice must be one 

of the foundations of our resettlement in the Land of Israel. The 

Prophet Isaiah declared, ‘Zion shall be redeemed with justice, and her 

returning exiles with righteousness.’  But as Kohelet reminds us, there 

is, ‘A time to keep silent, and a time to speak.’ In the meantime, as long 

as the trial is going on, may the Holy One of Israel shine His 

Countenance upon the falsely imprisoned and grant them peace.”  

Earlier, in the course of the trial, Rabbi Kook had learned that an Arab 

named Abdul Mejid from Jaffa had confessed to the murder, but that 

the Prosecutor of the British Mandate Authority and the attorneys for 

the Jewish Agency who represented Arlozorov had dismissed the 

evidence as being too unsubstantial to stand before the court. 

However, the Chief Police Investigator, Bechor Shitreet, revealed the 

matter in a private meeting with Rabbi Yaacov Meir, the Chief Sefardi 

Rabbi, informing him of Stavsky’s innocence. In addition, the attorney, 
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Dr. Mordechai Eliash, Rabbi Kook’s close friend, had informed the Rabbi 

that Mejid had repeated his confession to him. Moreover, Rabbi Kook’s 

devoted student, the saintly Rabbi Aryeh Levin, had visited Stavsky 

several times in prison, and he was convinced of his innocence.      

When a guilty verdict was decreed against Stavsky, Rabbi Kook lifted 

the pen on his desk. Setting a piece of paper in front of him, he wrote 

out a public proclamation that was to be immediately signed by as 

many Rabbis as possible: 

 

To The Yishuv 

We, the undersigned, find ourselves in a situation requiring us to awaken the 

hearts of all Jews, and of all moral human beings. At this moment, in Jerusalem, 

there is a terrible danger that innocent blood will be shed, God forbid, if we do 

not stand up, all of us as one person, with a spirit of holiness, righteousness, and 

honor, to defend the innocent victim and save him from destruction. We must not 

be silent, and thus be guilty of spilling Avraham Stavsky’s blood. 
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We, the undersigned, can all testify before God and man, with a pure conscience, 

that Avraham Stavsky is innocent of Chaim Arlozorov’s murder. We know that the 

truth rests with the one judge who opposed the verdict, and we recognize the 

verdict as a decision to send an innocent man to the gallows. 

We may not remain silent! Any Jew or Gentile who has a spark of God in his heart 

must protest this transgression of spilling innocent and righteous blood. We must 

do whatever we can to reverse this injustice and save the guiltless victim, 

Avraham Stavsky, restoring his righteousness and freedom without delay. We 

hereby proclaim, with a clear conscience, that Avraham Stavsky is innocent and 

had nothing to do with the murder! 

Rabbi Kook signed his name and handed the page to his son, Rabbi Tzvi 

Yehuda. 

“When you have obtained the signatures of as many Rabbis as you can 

within the next few days, this proclamation is to be posted all over the 

country,” he said, “And please arrange that it be sent abroad in 

translation.” 

Then he opened a desk drawer and pulled out a telegram form. Once 

again, his pen darted over the page. “Not only are Ahimeir and 

Rosenblatt innocent of spilling the blood of Dr. Chaim Arlozorov, the 

righteous Avraham Stavsky is also innocent. You must fight with all of 

your strength and means for the victory of justice!” 

Signing his name, he handed the telegram as well to his son. 

“To whom shall I send it?” he asked. 

“To every Jew in the world,” Rabbi Kook answered.    

On Shabbat, a large crowd gathered at the Great Synagogue in the 

Zichron Moshe neighborhood to hear Rabbi Kook speak. He began by 

praising the late Chaim Arlozorov as a man who was dedicated to the 

rebirth of the Jewish People in Zion, for his contributions toward the 

settlement of the Land, and for his work promoting Aliyah, declaring 
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that his death was a tragic loss for the Nation. Then, in what was to 

become a day-and-night campaign to free Avraham Stavsky, he raised 

his voice in emotion: 

“We vehemently protest against all those who seek to stamp upon our 

forehead the mark of Cain by claiming that a Jew shed Arlozorov’s 

blood. This is not true. It is out of the question. If Avraham Stavsky’s 

sentence is carried out and he is executed, then all of us, all of the Jews 

who dwell in the Holy Land, will be guilty of transgressing the Torah 

prohibition of, ‘Do not slay the innocent and the righteous.’” 

A Haredi Jew stood up and addressed the Chief Rabbi. “Why are you so 

sure that Stavsky is innocent? The court found him guilty.” 

Rabbi Kook stepped in front of the tall Aron HaKodesh which housed 

the Torah scrolls of the shul and proclaimed: “In this holy place, next to 

the holy Torah scrolls, I declare that to the best of my knowledge, and 

in a clear conscience, that our brother, Avraham Stavsky, is totally 

innocent. In the name of this entire holy congregation, I call for 

Stavsky’s release and full freedom.”    

After the Sabbath, in the course of the next few days, twenty leading 

Rabbis also signed on the proclamation which Rabbi Kook had penned. 

His house became the headquarters of a round-the-clock campaign to 

free the convicted man from the hangman’s noose. The Chief Rabbi 

instructed all congregations, yeshivas, and God-fearing Jews to recite 

Tehillim on behalf of the man unjustly sentenced to death. On the days 

when the Torah was read in synagogue, Rabbi Kook made a point to 

offer a public blessing for the health and wellbeing of Avraham, the son 

of Aharon, adding a prayer for his speedy release from prison. He 

personally spoke with friends he had made in London when the First 

World War had stranded him in Europe, beseeching them to meet with 

the leaders of Parliament and to do everything possible to advance the 
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request of Stavsky’s attorney, Horace Samuel, that the British High 

Court of Appeals agree to review the decision of the High Criminal 

Court in Jerusalem.  

Samuel also threatened to bring the case to the Legal Committee of the 

King’s Office in London, which would reopen the trial to the general 

public in England. The respected English barrister knew that the British 

Parliament did not want to appear anti-Semitic, and that England 

wanted to preserve its long-standing image as the world’s most 

adamant upholder of justice. The British Government was already 

under an earthquake of public pressure, mounted by the many Jews 

sympathetic to Ze’ev Jabotinsky, who was also working day and night to 

free Stavsky and bring the great injustice to light. In a telegram to 

Stavsky from Paris, the maligned Revisionist leader wrote: “The Jewish 

People, the Revisionist Movement, and all of Betar, bow to the 

fortitude you have demonstrated. We are certain that now also, your 

courage will not fail you. We shall continue our struggle to victory and 

you shall be freed!” 

 

As deeply as the verdict against Stavsky pained Jabotinsky, he was 

equally pained and depressed by the great jubilation of the political Left 

over Stavsky’s conviction. After reading through a pile of newspaper 

reports from Palestine, he wrote to his secretary, Joseph Schechtman: 
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“How joyful they are over the news that a Jew is going to be hanged! A 

reporter describes the scene by the Edison Theater in Jerusalem where 

groups of Histadrut workers are shaking hands and dancing and wishing 

each other ‘mazel tov!’ over the good news. In Tel Aviv, Histadrut 

workers marched through the streets singing and shouting, ‘Death to 

Stavsky!’ Good God, what happened to this segment of the Jewish 

People?  Are their minds so completely poisoned that they rejoice at 

the prospect of a Jew being hanged? And how are we, all of us, going to 

live with them in the same country in the future?” 

Employing his considerable literary gifts, Jabotinsky placed articles 

defending Stavsky in every newspaper he could. In an article called, 

“The Jackals and the Clams,” he wrote: 

“The jackals are those queer beings, who, though Jewish, go to sleep, 

hopefully dreaming that other Jews will be executed. They dream of 

this even though they are aware of the innocence of the accused. But 

even more curious are the clams. Forgive me, gentlemen of the Yishuv, 

for saying this about you, but a lowly and unscrupulous conspiracy 

against an innocent Jew is being enacted before your eyes, a conspiracy 

against justice and Jewish pride. Not even in the Dreyfus and Beilis 

cases of blood libel was the insolence so brazen. Only clams could 

permit this to go unchallenged. Any other self-respecting public would 

rise up in defense of the innocent. But the clams keep mum.” 

Jabotinsky ordered his followers to establish “Stavsky Defense 

Committees” all over the world. He convinced several prominent British 

leaders to pressure the Secretary of State for the Colonies to make sure 

that, “England wouldn’t let itself be dragged into committing judicial 

murder by sanctioning the actions of the Mandate Government in 

Palestine.”  
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Now that the universally respected Rabbi Kook, the Chief Rabbi of the 

Holy Land, had put his considerable moral and spiritual standing behind 

Avraham Stavsky, the increasing public calls, in England and abroad, for 

an unprejudiced hearing before the British High Court of Appeals could 

not be ignored. 

Outraged by Rabbi Kook’s highly-publicized campaign to free Avraham 

Stavsky, the Mapai Party came out in full force against the Chief Rabbi. 

He was condemned in their newspapers for overstepping his bounds, 

interfering with justice, and championing the Revisionist cause. On the 

street, Histadrut workers scrawled graffiti over Rabbi Kook’s 

proclamations demanding Stavsky’s freedom: “Shame on the Rabbis 

who aid murderers!” “Rabbi Kook Joins the Birionim!” Curses were 

painted on a wall of his house, and vandals threw rocks at the windows. 

The Torah sage bore the humiliation in silence. In response, he issued 

another street proclamation calling on all political parties and groups to 

gird themselves with moderation in the wake of the trial’s conclusion, 

and to refrain from igniting the flames of fraternal hatred, in the hope 

that true justice would soon shine over the Nation in Zion. Ever since 

his arrival in Eretz Yisrael, in the face of fierce opposition from the 

Ultra-Orthodox community, Rabbi Kook had striven to find merit in the 

praiseworthy deeds of the secular pioneers, in their dedication to 

rebuilding the Nation and settling the Land. In addition, with heartfelt 

warmth, he had welcomed their philosophers, poets, and writers in his 

home, conversing with them in graciousness and respect. Now their 

entire camp turned against him, negating all of his efforts to unite the 

Jewish community in the spirit of brotherly love and peace. Their turn-

around and angry condemnation of him caused him great inner pain 

and melancholy, exacerbating the cancer he suffered. The acclaimed 

poet, Haim Bialik, met with Rabbi Kook, hoping to persuade him to 

keep out of the controversy, but after hearing the Rabbi’s reasoning 
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and seeing the fire ablaze in his eyes, he himself became an advocate of 

Stavsky’s innocence. “Rabbi Kook acts as if he himself were standing 

under the shadow of the gallows,” the poet wrote after the meeting.  

Worried by a growing wave of public disdain toward the verdict of the 

court, the British Administration summoned the Chief Rabbi to Police 

Headquarters. In the past, on his visits to the Russian Compound, 

officials of all ranks, whether British, Arab, or Jews, would greet the 

Chief Rabbi with bows of respect, but now his reception was as cool as 

the dungeon cells in the adjacent prison where Stavsky sat in isolation, 

awaiting his fate.   

Police Deputy General, Harry Rice, was pointedly cold. “How can a 

respected spiritual leader of the Jewish community in Palestine take a 

public stand against a British court enforced with upholding the law of 

the land, thereby casting a dark shadow over its supreme authority?”  

“There is only one Supreme Authority - the Creator of Heaven and 

Earth,” Rabbi Kook answered. “He is King of the Universe and Judge of 

all mankind. Nevertheless, when the Almighty decreed that the people 

of Sodom be destroyed, our forefather, Abraham, opposed the 

decision, pleading stubbornly before the Almighty to alter the harsh 

decree, lest the light of God’s justice be tarnished in the eyes of the 

world. ‘Shall the Judge of the entire world not do justice?’ he asked. If 

Abraham could disagree with a decree of the Master of the Universe, 

whose Kingship lasts forever, then certainly I am permitted to find fault 

with judges of flesh and blood, who are here today and gone 

tomorrow.”        

The more vehemently Rabbi Kook pushed for Stavsky’s exoneration, the 

opposition became more hostile. A group of leading Mapai leaders 

including Berl Katzenelson, Yitzhak Ben Zvi, and his wife, Rachel Yanait, 
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came to visit the Chief Rabbi to protest his activities on behalf of the 

convicted murderer.  

 

Rachel Yanait and husband Yitzhak Ben Zvi, the second President of Israel. 

In line with his custom of not looking at women directly, the holy sage 

glanced to the side when he responded to her statements. He had 

welcomed Mr. and Mrs. Ben Zvi in his home on several occasions, and 

until the Arlozorov trial, the couple held the Rabbi in great respect. 

While not always agreeing with his beliefs, they felt awed by his unique 

blend of holiness and vast erudition. As easily as he could speak about 

Torah, he could speak with great knowledge about psychology, history, 

philosophy, literature, and art. Berl Katzenelson was one of the 

founders the Histadrut and the editor of Davar, the first daily 

newspaper of the workers' movement. 

For the sake of this reconstruction of the meeting, we are going to take 

the literary liberty of inventing a fictional character, Moshe Stillman, 

who is based on a composite of several real people, officials of the 

Labor Zionist Movement, who knew the truth about the many 

loopholes in the claims of the prosecutions, but who hid their 

knowledge from the court during the Stavsky trial.    

Yitzhak Ben Zvi began the conversation in a friendly tone.  
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“We all want to thank your honor, the Chief Rabbi of Eretz Yisrael, for 

finding the time to meet with us. I think you know everyone, so 

introductions are not necessary.” 

“I have never met the Chief Rabbi,” Moshe Stillman said. He took a step 

forward as if to approach Rabbi Kook and shake his hand, but noticing 

the Rabbi’s stiff bearing and his unwillingness to even glance in his 

direction, Stillman froze. Suddenly, he felt that if Rabbi Kook were to 

look at him, he would see all of his sins, including the fact that he had 

heard the dying Arlozorov say that Arabs had shot him - crucial 

information that he never revealed to the police. Noticing Rabbi Kook’s 

uncharacteristic coldness toward Stillman, Ben Zvi recalled how the 

Chief Rabbi had refused to shake hands with acting British High 

Commissioner, Harry Charles Luke, for having encouraged the 1920 

Arab pogroms against the Jews of Palestine. On Rabbi Kook’s part, the 

moment Stillman had entered his study, he had received a spiritual 

warning which caused his soul to shudder. The man, he felt, somehow 

knew the truth that Stavsky was innocent, but for selfish political 

reasons, he was keeping the information he had to himself. Though the 

ways of shalom, and the love of all people, were foundations of the 

Torah, the Chief Rabbi’s finely-tuned radar reacted to Stillman’s 

presence with a flashing red light. 

Ben Zvi’s wife, Rachel, also sensed the unusual chill. Like an 

experienced party hostess, she made some small talk to cover up the 

awkward moment. 

“I hope that the Rebbetzin is feeling well,” she said, referring to Rabbi 

Kook’s wife. 

“Yes, thank you,” Rabbi Kook said, motioning his guests to sit in the 

chairs that had been prepared for them. 
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“The Rabbi is making headlines these days,” Katzenelson, the 

newspaper editor, said with a smile. 

 

Rabbi Kook spoke softly: 

“Since it has fallen to my lot to have been appointed Chief Rabbi, along 

with my colleague, the Sephardi Chief Rabbi, the prince of Torah, Rabbi 

Yaacov Meir, may he be blessed with long days, it is my duty to see that 

the light of Torah shines, not only in the halls of our holy Yeshivot, may 

they flourish all over the Land, but also in the many diverse facets of 

our national revival, may it grow and flourish, whether it be in the 

observance of agricultural laws, in the strict adherence to our unique 

dietary laws, or in the upholding of justice in the courts of the Land, so 

that the life of Am Yisrael in Eretz Yisrael be a true beacon of moral light 

to all of the nations.”    

“Amen,” Rachel Yanait responded. 

“Amen,” Katzenelson agreed. 
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“I am glad to see that the Chief Rabbi has not lost the fighting spirit that 

he displayed when battling for our rights to pray at the Kotel,” Ben Zvi 

said, having accompanied the Chief Rabbi on several meetings with 

British Administration leaders.  

“It was the Jewish People who taught the world the supreme value of 

justice, and it is our task to upraise its banner whenever it be 

threatened,” the Rabbi answered. 

“Isn’t interfering in the decisions of a court of law a threat to the 

institution of justice?” Moshe Stillman asked bluntly, piqued by the 

stony reception he had received, and not willing to let Ben Zvi’s respect 

and reverence for the Rabbi dull the purpose of their visit.  

“Indeed. Doesn’t the Mishna in Pirkei Avot teach that a person must 

accept the decisions of the judges? Berl Katzenelson added.  

“And that a person is to accept their rulings even if they say that right is 

left, and left is right?” Rachel Yanait observed. 

Rabbi Kook smiled. “I am happy to see that the Torah is being studied, 

not only by yeshiva students, but also by the leaders of the Zionist 

Labor Movement,” he quipped. 

His remark somewhat eased the tension in the room, but the air of 

confrontation could be seen in the stiff smiles and rigid postures of the 

visitors. 

“The Torah itself describes a situation where the heads of the 

Sanhedrin err in rendering a decision which leads the congregation 

astray,” Rabbi Kook responded. “When a court of law renders a wrong 

decision, it demands public rectification.”  

Katzenelson glanced at the framed pictures, hanging side-by-side on 

the wall, of the Gaon of Vilna and the Baal HaTanya, the two famous 
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spiritual leaders of the warring Misnaged and Hasidic movements of 

yore.  

“Just as the honored Rav emphasizes the supreme value unity of the 

Jewish People in his sermons, and by placing together the two pictures 

on the wall of Rabbis who didn’t always see eye-to-eye, shouldn’t the 

Rav be concerned with the unity of the Jewish People now, after the 

court has made its decision in the Arlozorov trial, and work toward 

decreasing the division and hostility between the two warring camps?” 

“You are right in saying that the unity of the Jewish People must always 

be our guiding concern, but we cannot sanction the spilling of innocent 

blood in its name.” 

“Did you ever meet Arlozorov?” Stillman asked, choosing not to refer to 

the Rabbi by any title of respect. 

“Yes, I did,” Rabbi Kook answered. “He visited me here, last year, 

before a cursed evildoer put an end to his life.” 

“If you believe that the murderer is an evildoer, why do you exert so 

much effort to set him free?” Stillman queried accusingly. 

Ben Zvi glanced sternly at the Jewish Agency official, uncomfortable 

with his hostile approach. 

“Avraham Stavsky is not the murderer. I pray day and night that the 

real killers be brought to justice.” 

“The court has already determined the identity of the murderer, 

whether people agree with its verdict or not,” Katzenelson injected. 

“Gentlemen,” Rabbi Kook said in a patient, but final tone. “I will not 

change my belief that Jewish hands did not spill the blood of Arlozorov. 

It is everyone’s obligation, and your duty as well, to do everything 
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possible to free an innocent man who sits in prison awaiting salvation, 

or the hangman’s noose, God forbid.” 

“What stubbornness!” Stillman barked. “We are wasting our time!” 

Red in the face, he rose and strode out of the room, first turning right, 

then turning left, looking for the way out of the house. His colleagues 

sat in stunned silence, embarrassed by such a crass breach of etiquette. 

“I apologize to the Rabbi for our colleague’s unseemly behavior,” Ben 

Zvi said in embarrassment. “Mr. Stillman worked side-by-side with 

Arlozorov at the Jewish Agency. Please forgive him.” 

The Chief Rabbi was silent.  

“How can the Rav be so certain that Stavsky is innocent,” Rachel Yanait 

asked in a respectful tone, really wanting to know. 

“The Chief Rabbi’s unconditional love for all Jews is known to 

everyone,” Katzenelson added before Rabbi Kook could answer. “But 

his belief in the righteousness and purity of every Jewish heart cannot 

be the basis for freeing a person who was convicted by a panel of three 

judges after a long and thorough investigation and trial.” 

Yitzhak Ben Zvi felt true admiration toward Rabbi Kook, whom he 

considered to be a uniquely brilliant and holy human being. Not 

wanting to damage their friendly relations, he continued to address him 

in a respectful voice.  

“Perhaps the honored Rabbi doesn’t know that the Revisionists viewed 

Arlozorov as an enemy. Their newspaper condemned him in the vilest 

manner, accusing him of making a pact with the devil, and with limiting 

the immigration of Jews to card-carrying socialists, to the exclusion of 

everyone else.” 
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“If the Rabbi knew all of the details of the case, I am sure he would feel 

otherwise,” Katzenelson asserted. 

The light of Rabbi Kook’s holiness still graced his face. Even though a 

painful cancer was slowly eating away at his life, a glow of kindness and 

love radiated from his being.  

“I understand that the loss of Mr. Arlozorov has been very painful to 

you all, and to his family, and to your Party,” he said. “His murder pains 

me deeply as well. But our pain cannot blind our eyes to justice. The 

Shulchan Aruch details the laws of criminal justice in a very thorough 

manner. Daily editorials which appear in a Labor Party newspaper 

cannot take the place of reliable witnesses, and a man may not be 

executed just because he and his friends wrote angry and venomous 

articles about the victim.” 

“Sima Arlozorov was an eyewitness to the crime,” Rachel Ben Zvi noted. 

“Sima Arlozorov originally testified that Arabs killed her husband. Then, 

for some unknown reason, she changed her testimony and identified 

Stavsky and Rosenblatt. A witness of this sort cannot be considered 

reliable, especially when no one else witnessed the murder. According 

to our holy Torah, at least two witnesses are required in cases of capital 

punishment. I have been following the case very closely from its very 

beginning. I am familiar with the arguments of both the prosecution 

and the defense, and I have heard from the most reliable authorities, 

people intimately involved with the proceedings, that Avraham Stavsky 

is not the murderer.” 

Realizing that Rabbi Kook was far more familiar with the details of the 

Arlozorov case than they thought, the delegation kept silent. 

Katzenelson decided to try a different approach. 
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“The respected Chief Rabbi has endeavored for over two decades to be 

a friend to all camps in the Yishuv, and to bring the pioneers closer to 

Judaism, always choosing the path of peace, in a way that has made the 

Rabbi respected and revered, even amongst those who don’t follow the 

commandments of the Torah. But now, in taking sides in this 

controversy and defending a convicted murderer in so earnest a 

fashion, as if the Revisionists who support him are closer to your heart 

than others, you have given the secular community a reason to move 

even farther away from the Torah. I remember the Rabbi’s tour of the 

moshavim in the north, and your visit to Kinneret, inspiring us to follow 

the rules of kashrut and to honor the Shabbat. I am sorry to say that all 

of the good relations which you have established will be destroyed if 

you persist in your public campaign to free the convicted prisoner.” 

Yitzhak Ben Zvi and his wife sat silently, waiting for Rabbi Kook to 

respond to a bitter reality which threatened his life’s work of bringing 

the Jewish People closer to God and the Torah. Berl Katzenelson sat 

poised at the edge of his chair. Rabbi Kook nodded. All of a sudden, he 

looked tired and ailing, as if oppressed with an onerous burden. 

“If I need to be in opposition to all the world, due to the passion I feel 

for the deep truths implanted in my soul which cannot tolerate any 

trace of falsehood, so be it. I cannot be what I am not. I must always 

strive to reveal and express the fundamental truths hidden in my spirit. 

The Torah commands us not to stand idly by when a fellow Jew is in 

danger. Therefore, in spite of your arguments, I appeal to you to do 

everything you can to save the life of Avraham Stavsky.”    

The meeting was over. 

While the country’s socialists and communists vilified Rabbi Kook’s 

efforts to save Avraham Stavsky from the gallows, the prisoner himself 

was filled with gratitude. In order to express his feelings personally, he 
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sent a letter in Yiddish to the Rabbi, which Stavsky dictated to his fellow 

inmate, Abba Ahimeir, who had been convicted of treason against the 

British for his political writings. Stavsky asked the far more erudite 

writer to enhance his simple prose. 

“To the honored Chief Rabbi: 

“Behold, I am a simple Jew. I wonder – what is my merit that our 

generation’s greatest Torah scholar, HaRav Kook, is so preoccupied 

with my fate? I do not know why the Almighty has chosen me to be the 

scapegoat for the entire Jewish Nation. We of flesh and blood cannot 

comprehend the ways of God. I promise, your honor, that I will endure 

my sufferings with love. I merely ask that the spiritual leader of the 

Jewish People forget me not in his prayers. I believe in the power of 

your prayers in the war against the Satan in the world above, and 

against his counterpart in this world. Your authority can influence many 

people in official places to help erase that guilt which has been cast 

upon my name. 

“I have one more request of the Rabbi – that he bless my parents. I 

know that I do not fulfill my obligations towards the Master of the 

World. However, I have always fulfilled the mitzvah of honoring one’s 

parents, through good times and bad. My afflictions are bearable 

because I know that a person of Rabbi Kook’s personage and stature 

has a place for me in his mind and his soul when he communes in 

prayer with his Maker. May the Lord guard over our People. 

“Signed with tears – Avraham Stavsky.” 

Inspired by Rabbi Kook’s undaunted stand on behalf of the doomed 

prisoner, many people, far and wide, came out in Stavsky’s defense. In 

the stubborn way of a “Jewish Mamma” of old, Stavsky’s mother 

knocked on every door she could.  
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Stavski’s mother and sister. 

Day after day, the distraught woman traveled to Rachel’s Tomb to 

recite Psalms and plead for mercy on her son’s behalf. She traveled to 

the Tomb of the Patriarchs in Hevron, praying that the merit of the 

Patriarchs and Matriarchs of the Nation would bring her son’s 

innocence to light. Her prayers made as much of a commotion in 

Heaven as Rabbi Kook’s efforts were causing on earth. 

The appeal hearing lasted a week. On the day of the decision, Rabbi 

Kook fasted and recited Tehillim in the study hall of his yeshiva. He told 

his students to open the ark which housed the Torah scrolls and recite 

the prayer, “Avinu Malkanu,” recited on Fast Days and the Days of Awe. 

He told his son, Tzvi Yehuda, “My body is here in the yeshiva, but my 

heart and soul are in the courtroom.” Stavsky’s mother woke her family 

early in the morning and hurried them off to the courthouse, promising 

that they would return home with “Avrasha.” 

The convicted man’s supporters packed the large hall. Joining them 

were people who had changed their mind about Stavsky’s guilt during 

the course of the trial, especially after Rabbi Kook had declared his 

absolute belief in the convicted man’s innocence. As everyone waited 
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with racing heartbeats, the three British judges rendered a unanimous 

decision, read out by the head of the High Court of Appeals, Judge 

MacDonald: 

“I cannot find any reason to criticize the conclusion of the High Criminal 

Court in their acceptance of Mrs. Sima Arlozorov’s testimony….” 

Immediately, a murmur of dissatisfaction swept through the hall. 

“If this trial had taken place in England, it would have ended without 

any appeal, and the conviction would have stood final.” 

Again, the crowd expressed its loud disapproval.  

“We’re finished,” Stavsky father told his wife in Yiddish. She squeezed 

his hand and gazed up toward Heaven. 

“However,” Judge MacDonald continued, “the legislators of the laws of 

Palestine enacted a ruling that, in criminal cases, a person cannot be 

convicted of a serious crime on the testimony of only one witness.” 

A spontaneous roar exploded in the gallery. Realizing that Stavsky was 

exonerated, shouts of joy resounded throughout the courtroom. At the 

moment, it didn’t matter to anyone that the defense had won the 

appeal only because of a legal technicality, and that in the eyes of the 

judges, Stavsky had been involved in the murder – he was free! With a 

cry of joy, Stavsky’s mother leaned forward and grasped her son’s head 

in her two loving hands. 

“My Avrasha!” she cried. 

The pounding of the judge’s gavel restored a bit of order. 

“Therefore,” MacDonald concluded. “Since we did not find any 

substantial supporting evidence which could strengthen Mrs. 

Arlozorov’s testimony as a lone witness, we are forced to cancel the 
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decision of the High Criminal Court and to annul the conviction. The 

defendant shall be freed immediately.” 

The Chief Judge banged his gavel on the table, the judges rose to exit 

the courtroom, and the happy crowd in the visitor’s gallery rushed 

forward to congratulate Stavsky and his smiling attorney, Horace 

Samuel. More than a year after he had met with Ze’ev Jabotinsky in 

Warsaw, it turned out that “Jabo” had analyzed the case correctly, 

down to its very end. Interestingly, the origin of the law lay in the 

Torah, which declared that a person could not be convicted of murder 

through the testimony of a single witness. This was one of the reasons 

why Rabbi Kook refused to even consider a guilty verdict. 

With a sense of relief and satisfaction, Horace Samuel packed his files 

into his briefcase. True, the Appeals Court had exonerated his client on 

what seemed to be a mere legality, but the implications were much 

broader. Now that Stavsky wouldn’t be executed, the decision for 

acquittal saved the face of the British Mandatory Government and the 

Palestine Police, avoiding the need to expose the corruption 

surrounding the case. Samuel also understood that the judges had 

found themselves a clever way of defending the High Criminal Court’s 

basic findings, thus preserving the dark stain of murder which had been 

attached to the Revisionist Movement. The victorious lawyer nodded 

cordially toward the Jewish Agency attorneys who had led the 

prosecution. Though they had suffered a bitter defeat, the Appeal 

Court’s decision allowed the Mapai Party to maintain that Stavsky 

remained guilty of Arlozorov’s murder, and that an arcane and primitive 

loophole had set him free. In fact, those were Ben Gurion’s very words:  

“Sima Arlozorov identified the man who had participated in the 

murder. According to English law, this would have been enough to 
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convict him. But the law in Eretz Yisrael demands two witnesses. For my 

part, I have no doubt at all who murdered Arlozorov.” 

In the courtroom, a jubilant Betarnik bent down and placed his head 

between Stavsky’s legs. With a grunt, he straightened his back, lifting 

the free man into the air high above the jubilant crowd. 

“Long live Rabbi Kook!” Stavsky cried out.  

“Long live Rabbi Kook!” the crowd cheered. 

“Long live Rabbi Kook!”  
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Chapter Eighteen 

THE WORLD TO COME 

Rabbi Kook’s uncompromising devotion to Torah, and to the Covenant 

between Hashem and the Children of Israel, often brought him into 

conflict with the officials of the Palestine Mandate Authority, whether 

in regards to the Kotel, to the pogroms against the Jews, to the 

restrictions on Jewish immigration and the purchase of land, and in the 

Arlozorov murder case, to name but a few. Nevertheless, he strove to 

respect the officials appointed by the British to govern the country, and 

to keep his relationship with them on a positive basis, in adherence of 

the Talmudic directive to honor the rulers of the land, and, for the 

interests of practicality, to benefit the Jewish community, since he 

needed their goodwill in many communal matters. For instance, when 

the Jews of Europe and Russia faced increasing persecution, Rabbi Kook 

used his influence with the British High Commissioner to secure exit 

permits and immigration visas for Torah scholars and students who 

sought refuge in the Land of Israel. One of many such cases involved 

the young Talmid Chocham, Shaul Yisraeli, who would later become a 

Rosh Yeshiva of the Rabbi Kook Mercaz HaRav Yeshiva. He grew up in 

Belorus under the Communist regime. When his father, a Rabbi and Av 

Beit Din continued to teach Torah against the government’s ban, the 

authorities sent him to Siberia, and the family lost all contact with him. 

Later, the Nazis murdered the mother. When his yeshiva was shut 

down, the young Shaul moved to Minsk and learned in the 

underground. By 1930, the increasing persecution of the Jews made 

learning impossible. Shaul moved to Moscow and tried to obtain a 

permit to emigrate. When all attempts failed, he planned to escape 

from the country with two friends from yeshiva.  Because illegally 
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crossing the border involved the risk of being shot, the three youths 

asked Rabbi Yaakov Kalamas for his consent. Not knowing what to 

advise them, the Rabbi decided to rely on the “Goral HaGra.” The verse 

which came up was from the beginning of Sefer Devarim, where 

Hashem commands Bnei Yisrael at Sinai to take up their journey and 

proceed on to the Land of Israel (Devarim, 1:6). Encouraged, they 

crossed the border on a foggy night in 1933 only to be caught by Polish 

border guards and imprisoned. The Polish authorities planned to return 

them to Russia but gave them a chance to obtain certificates of 

immigration to Palestine. When Rabbi Kook received their impassioned 

letter requesting his assistance, he immediately spoke with the British 

High Commissioner in Palestine who arranged for the certificates to be  

issued. This opened the gateway to their freedom from prison and their 

subsequent aliyah.  Arriving in Jerusalem,  Shaul Yisraeli started to learn 

at the Mercaz HaRav Yeshiva and became close to Rabbi Kook during 

the last year of his life. He attended all of the shiurim which the Chief 

Rabbi managed to give while battling the cancer which weakened him 

greatly. Rabbi Kook valiantly learned Torah until his Maker called him to 

the Central Universal Yeshiva Above.  
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Rabbi Kook died in 1935 at the beginning of September (the 3rd of Elul), 

after suffering  a long and painful illness. While it wasn’t his nature to 

dwell on sorrowful events, his grieving over the many Jews slaughtered 

by Arabs and his sadness over the bitter anger of the Left directed 

fiercely against him throughout the last year of the his life because of 

his tenacious defense of Avraham Stavsky, undoubtedly contributed to 

the effect of his terminal illness and his untimely death. In describing 

his final days, we will once again rely on the biography of Rabbi Kook, 

“An Angel Among Men,” written by Simcha Raz and translated by Rabbi 

D. Moshe Lichtman.  People interested in a more complete biography 

of Rabbi Kook are invited to read this inspiring and wonderfully-written 

book, filled with photographs of Rabbi Kook and the people who 

accompanied his extraordinary life. The book records how the writer, 

Shabbetai Daniel, described the last difficult months:  

“His condition worsened. His face grew yellow and his eyes gave off a 

fearful glow.  His doctor advised moving him to a sanatorium outside 

the city because the stifling air and constant visits were taking a toll on 

his health.  Before leaving Jerusalem, he went through every room in 

his house and visited the yeshiva.  He then requested to be taken by car 

around the entire city.  He had a premonition that he was parting with 

his Jerusalem forever – the golden city that gave him so much joy and 

pain, the city whose every granule of sand was precious to him. He held 

every resident in high esteem for they were privileged to dwell in the 

city of the Shechinah.  He gazed at the houses, the towers, and the 

mountains, as his feeble arms arose spontaneously to embrace the 

metropolis before his final departure.  The accompanying doctor 

ordered the driver to return home immediately because the excitement 

was having a detrimental effect on the Rabbi’s health.  

“After a short rest, the Rav was taken to the sanatorium.  While there, 

his condition improved a bit, and he set aside time for ‘light’ studies of 
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Tanach and Mishnah.  Still, he suffered greatly.  More than once he was 

seen biting his lips in utter pain as his deteriorating body rocked from 

one side of the bed to the other.  Nonetheless, he kept silent, refusing 

to cause his family and disciples any sorrow. Late one night, someone 

overheard him from behind the door communing with his Maker: 

‘Master of the Universe!  I would be willing to accept my suffering with 

love, but my body is so weak and it cannot bear the pain with a clear 

mind.  Blessed be Your name for the Torah that is found within me. I 

have not forgotten any of it.  All my life I insisted on acquiring Torah 

through suffering. It is therefore inconceivable that the very means by 

which the Torah is acquired will now cause me to forget it.’  

“In the summer of 5695 (1935), the Rav’s condition worsened, and he 

was confined to his sickbed.  When word of his terminal illness spread, 

fear and concern over his well-being gripped the entire Land. During 

that period, Rabbi M. Y. Ushpizai visited the Chazon Ish (Rabbi Avraham 

Yeshayahu Karelitz) and apprised him of the Rav’s condition.  When the 

famed scholar heard how serious the situation was, he began to cry.  

Afterwards, he sent a special messenger to the Rav, informing him that 

he wanted to come and visit.  The Chief Rabbi, however, told the 

messenger:  ‘The Chazon Ish is one of the most outstanding and diligent 

Torah scholars of our generation. I do not want him to waste time when 

he could be studying Torah.  Please convey to him my request that he 

pray for me in his home.’  

“When people came to visit the Rav during his final illness, he would 

inform them of their obligation to perform the mitzvah of bikur cholim 

(visiting the sick) with joy.  He would say: ‘The Rambam explains in one 

of his letters that the main purpose of this mitzvah is to give strength to 

the patient and raise his spirits so that he does not fall to despair or 

lose hope in God’s compassion.  Therefore, it is self-evident that the 
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visitors must project an aura of happiness and joy.  Visiting the sick is a 

mitzvah, and one must perform it cheerfully like any other mitzvah.’ 

“On the first of Tammuz, 5695 (1935), Rabbi Yaakov Moshe Harlop 

came to visit the Rav, as he did every Rosh Chodesh.  At one point in the 

conversation, Rav Kook turned to his disciple and whispered, ‘Oh how I 

wish that this month and its mazal (zodiac sign) would pass already.’ 

Rabbi Harlop didn’t understand what the Rav meant at the time.  When 

he returned home, however, he looked at the zodiac chart on a 

calendar and discovered that the sign for the month of Tammuz is… 

Cancer.  

“Five days before the Rav’s passing, Rabbi Shabbetai Bornstein met 

Rabbi Harlop on Jaffa Street in Jerusalem.  Rabbi Shabbetai asked his 

colleague how the Rav was feeling, to which R. Harlop replied: ‘What 

can I say?  I just came from a visit to the Rav, and I found him in 

excruciating pain.  When I asked him how he was feeling, he replied:  ‘I 

cannot complain about the actual pain.  However, what is difficult for 

me to bear is the fact that the pain sometimes interferes with my 

d’veikut (devotion) to Hashem.’  

“When the Chief Rabbi’s condition worsened, he turned to his 

physician, Professor Herman Zondek, and asked, ‘How much more time 

do I have to live?’ Prof. Zondek tried to evade the question, but the Rav 

persisted.  ‘Why do you want to know this?’ asked the doctor. The Rav 

replied: ‘I want to know how many more times I can review the six 

orders of the Mishnah.’ Reluctantly, Prof. Zondek told the Rav that, in 

his estimation, he had only a short time left to live.  Stoically, the Rav 

remarked, ‘If so, I can review all six orders of the Mishnah only one 

more time.’  

“Professor Zondek added: ‘A person’s true character generally comes to 

the fore when he is seriously ill.  The Rav bore his terrible pains with 
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unusual fortitude.  At the very end, he felt extremely ill.  The room was 

filled with people; and his devoted disciple, Rabbi Yaakov Moshe 

Harlop, sat by his side. About half-an-hour before his passing, the Rav 

grasped my hand and said with emotion:  ‘I hope that the great sons of 

our Nation do not leave our Land, but remain here to build it up.  And I 

request that you, too, remain in the Land…’ This occurred only a few 

months after I immigrated to Eretz Yisrael. Due to the difficulties of 

acclimating to a new environment, I was strongly considering leaving 

the Land, though I had not told this to anyone.  However, the Rav’s 

request at that fateful hour was one of the main reasons I decided to 

stay and strike roots in the Land.’  

“Two days before his death, the Rav remarked:  ‘When people pray to 

God on my behalf, let them not forget about all the goodness and 

kindness that He bestowed upon me over the past seventy years.’  A 

few hours before the Rav departed this world, he motioned to his only 

son, HaRav Tzvi Yehuda, to come over to him.  When he came to his 

father’s bedside, the Rav requested him to pay off all of his [the Rav’s] 

debts, no matter how small.  He also charged his son with the task of 

publishing his writings, warning him not to attach any titles of honor to 

his name on the title page.  The only title he sanctioned was HaRav, for 

he despised titles of honor.’”  

At the end of the Rabbi Kook’s stay in London, where he was stranded 

during World War I, he fell ill and needed an operation.  At that time, 

he wrote the following informal will: 

With the help of God (may He be blessed), 21 Iyar, 5679 (1919), 

London. 

Between nine and ten in the morning. 
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 I hope that God, in His [great] mercy, will grant me a full 

recovery along with the other sick members of His Nation, Israel.  And 

in His abundant kindness, may He privilege me to return to Him in 

loving repentance.  In particular, may He privilege me to rectify all of 

my transgressions, both in matters between man and God and 

matters between man and man.  And may He grant me the ability to 

pay off all of my debts.  

 Unfortunately, I do not recall the details of these debts.  But I 

hope that God will help me recall all of them and help me pay 

everything.  I recorded some of what I remembered in the small 

notebook bound in white linen, which also contains a few poems.  A 

few pages that were torn out of this book are in Tzvi Yehuda’s 

possession; they also have a few debts recorded on them.  

 Most of the books in my apartment here [in London] are not 

mine.  May God grant me the privilege to return them all to their 

[rightful] owners.  There are many books that belong to others in my 

home in Jaffa, as well.  May Hashem help me sort all of this out and 

restore everything to its proper place.  

 May God inspire all those whom I have harmed or sinned 

against to forgive me completely.  I certainly forgive everyone.  In 

fact, I am grateful for any pain or insult that others caused or leveled 

against me.  May it be God’s will that no one be punished on my 

account, and may He grant every Jew only goodness and kindness.   

My gold watch was a gift from dear Mr. Schlessinger, of blessed 

memory, but I have some misgivings about this gift.  May God help 

me set this matter straight in accordance with the rules of our holy 

Torah.  
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 Please, God, save me and heal me with Your abundant kindness, 

and lift me up through Your salvation.  Save Your holy Nation, 

hasten the light of Your salvation, and sanctify Your holy name in 

all worlds.  Amen. 

 He who has been humbled and looks forward to salvation, 

Avraham Yitzhak HaKohen Kook 

 Rabbi Shmuel Aharon Shezuri, who served as Chief Secretary of 

the Chief Rabbinate, was present when the Rav returned his soul to his 

Maker.  He recounts:  

 “The Rav lay in his bed facing his visitors; he showed all the signs 

of imminent death.  He trusted in Hashem until the very last moment of 

his life.  The Rabbis of Jerusalem gathered around his bed moments 

before his departure, at which time he turned to his beloved disciple, 

Rabbi Yaakov Moshe Harlop, and said:  ‘Even now, my hope in the Holy 

One Blessed Be He has not waned.’  His doctor wiped away the blood 

that flowed from his mouth, and then the Rav turned towards the wall. 

Suddenly, with his last ounce of strength, the Rav turned once again 

towards the people who were gathered there, in accordance with the 

instructions of the Talmud (Ketubot 103B).  When it was clear that he 

was about to die, everyone began reciting ‘Shema Yisrael…’  He 

repeated every word after them and returned his grand, pure, and holy 

soul at the word ‘Echad’ – ‘the Lord is One.’  At the time, he was 

surrounded by the most brilliant and eminent religious leaders of the 

time:  R. Isser Zalman Meltzer, R. Tzvi Pesach Frank, R. Yaakov Moshe 

Harlop, R. Yechiel Michel Tikochinsky, R. Shimshon Aharon Polonsky, 

the Rabbi from Teflik, R. Aryeh Levin, and other prominent Torah 

scholars.  Rabbi Tikochinsky recited the blessing of Baruch Dayan 
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HaEmet (‘Blessed is the True Judge’), after which everyone burst into 

tears and wailed aloud.  

Rabbi. Eliezer Kalman Frankel related: 

“The Rav’s widow wept bitterly, crying out, ‘Woe unto me!  I have lost 

my crown.’   

“The righteous Rabbi Aryeh Levin insisted on helping the Chevra 

Kadisha Burial Society perform the Taharah cleansing of Rabbi Kook’s 

holy body in preparation for the burial.  Before they began, Rabbi 

Harlop said a few words:  

“I hereby address those who are about to cleanse the body of our 

mentor, the Rav.  Know that you will be handling the body of an 

exceedingly holy man, a man who mastered all forms of Torah 

knowledge – Scriptures, Mishnah, Talmud Bavli and Yerushalmi, the 

revealed side of the Torah, as well as its esoteric side.  Everything was 

engraved on the tablets of his heart.  King Solomon said about such 

people, ‘The Tzaddik is the foundation of the world,” (Mishley, 10:25).  

Therefore, approach your task with sacred trepidation and attend to 

the pure and holy body of Israel’s teacher and luminary.  Who knows if 

we are worthy to touch him?  Therefore, let us arouse ourselves to 

perfect and wholehearted repentance and let us confess our sins.  

Woe!  The crown of our head has fallen.  Woe unto us, for we have 

sinned.”  
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Rabbi Kook’s Funeral 

Rabbi Yaakov Filbert relates that Rabbi Kook's grave on the Mount of 

Olives remained completely intact during the period between of the 

War of Independence and the Six-Day War when the area was under 

Jordanian control. While most of the graves were vandalized and the 

tombstones were uprooted by the Arabs and used for paving roads, 

Rabbi Kook's grave remained untouched. Rabbi Filbert heard from 

reliable sources that every time a Jordanian tractor came to reach the 

grave, the tractor would flip over. The Jordanians were struck by the 

holiness of the grave and left it alone. Rabbi Kook’s only son, HaRav Tzvi 

Yehuda, says that while everything around his father’s gravesite was 

bombed out or destroyed, his gravestone remained whole. An Arab 

worker related that they received special instructions from their 

superiors not to damage the grave in any way.  

Commented [C2] :not all...i can certify that my own 
ancestors’ (from end 1880s?) were not damaged. Maybe 

means in a particular area 



263 
 

 

Rabbi Kook’s gravesite remained untouched amongst the widespread desecration on Mount Olives.  
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Aftermath 

HaRav Tzvi Yehuda HaKohen Kook  

 

After Rabbi Kook’s death, his only son, HaRav Tzvi Yehuda Kook, assumed 

leadership of the Mercaz HaRav Yeshiva. Dedicating himself to his father’s 

teachings, he raised two generations of students to see God’s Divine Providence 

in the establishment of the State of Israel. Few people know that the movement 

to resettle Judea and Samaria had its origins in a small two-room apartment in the 
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Geula neighborhood of Jerusalem, in the home of HaRav Tzvi Yehuda HaKohen 

Kook.  

 

Mercaz HaRav Yeshiva 

HaRav Tzvi Yehuda was born in 1891 in Zaumel, Russia, where his father was the 

community’s Rabbi. A profound Torah scholar in his own right, throughout his 

father’s lifetime he remained in the background. Being the closest confident of 

Israel’s first Chief Rabbi, HaRav Tzvi Yehuda spent hours each day editing and 

publishing his father’s prolific writings, thousands of handwritten pages. His life 

spanned the pioneering years of the Second Aliya, the founding of the State, the 

Six Day War, the settlement of Judea, Samaria, and the Golan Heights, and Israel’s 

miraculous development in all fields of endeavor until his death in 1982. 

Among his students were Paratroopers in the conquest of Jerusalem. He himself 

led the first minyan at the Kotel on the day the Old City returned to Israeli 

sovereignty.  
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With Rabbi Shlomo Goren immediately following the capture of the Old City. 

His influence extending to every sphere of life in Israel, politics, army, education, 

economy, science, and the Aliyah of Jews from the Soviet Union. Prime Ministers 

conferred with him on crucial issues. Childless, his many students were his 

children. After educating them with a love for Torah, Am Yisrael, and Eretz Yisrael, 

he sent them out throughout the country to spread the light of Torah and 

Religious Zionism.  

 

Groundbreaking at Elon Moreh with Ariel Sharon  
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The students of HaRav Tzvi Yehuda established the settlements of Judea and 

Samaria, the Golan Heights, and Gush Katif - Hevron, Kiryat Arba, Ofra, Bet El, 

Shilo, Har Bracha, Elon Moreh, Nov, Hispen, Neve Dekelim, and the renewed 

Jewish settlement in the Moslem Quarter, the City of David, and East Jerusalem, 

to name just a few of the communities which his students founded. In every 

community, yeshivas, yeshiva high schools, and ulpanot were established in the 

spirit of Rabbi Kook, educating hundreds of thousands or religious youth.   

 

HaRav Tzvi Yehuda at the founding of Shilo with students Rav Moshe Levinger, Rav Dov Lior, 

Rav Eliezer Waldman to his right. On his far left in the center of the photo, Rabbi Yehuda 

Hazani.) 

His myriad of students include Rabbi Moshe Levinger, leader of Gush Emunim. 

Rabbi Dov Lior, Rabbi of Hevron; Rabbi Shlomo Aviner, Head of Yeshivat Ateret 

Cohanim; Rabbi Zalman Melamed, Rabbi of Bet El; Rabbi Yaacov Shapira, Head of 

Yeshivat Mercaz HaRav; Rabbi Chaim Druckman, Head of Bnei Akiva Yeshivot; 

Rabbi Eliezer Waldman, Head of Kiryat Arba Hesder Yeshiva; Rabbi Chanan Porat, 

Knesset Member; Rabbi Shmuel Eliahu, Chief Rabbi of Tzfat; Rabbi Yaacov Ariel, 

Rabbi of Ramat Gan; Rabbi Yisrael Ariel, Head of Machon HaMikdash; Rabbi 

Yaacov Filbert, Dean of Mercaz HaRav Junior Yeshiva; Rabbi Zev Neuman, 

historian; Yisrael Goldberg, publisher;  Tat Aluf Efi Eitam from the Golan Heights; 

Air Force pilot Doki Ben Artzi from Nof Tzion; David Beiri, founder of Ir David; Mati 
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Dan, developer of the Jewish community in the “Moslem Quarter”; Rabbi Dov 

Begun, Head of Machon Meir Yeshiva; Rabbi Yehuda Hazani, founder of the 

Jerusalem Day Flag Parade, Rabbi Eitan Eisman, Head of the Tzvia Ulpanot; 

Prisoner of Zion, Yosef Mendelevich; Rabbi Tzvi Tau, head of Yeshivat Har HaMor; 

Rabbi David Samson, biographer; Rabbi Moshe Kaplan, Machon Meir English 

Dept; and dozens of others, including Rabbinit Miriam Levinger, Avital Sharansky, 

and former Knesset Member, Geula Cohen.   

 

Jerusalem Day Flag Parade established by HaRav Yehuda Hazani  

In the book, “Torat Eretz Yisrael” longtime student and biographer Rabbi David 

Samson recalls: 

“A feeling of anticipation was always in the air before HaRav Tzvi Yehuda spoke in 

the yeshiva, the sensation that something special was about to happen. For a 

group of Bnei Akiva youth who were visiting Israel from around the world, this 

excitement could be seen on their clean-shaven faces and in their eyes. When the 

Rosh Yeshiva stepped into his small study room, everyone stood up until he was 

seated. We, his regular students, were accustomed to the air of kedusha which 

exuded from his face, but each time I saw him and heard him teach, my emunah 

was strengthen. No doubt, the young people from Chutz l’Artez were even more 

inspired by the aura of Torah which surrounded him. Chairs stilled and everyone 

edged forward to hear every word. 
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“He began by saying that their coming to Israel was a Kiddush Hashem. Their 

coming was a fulfillment of prophecy, witness to the promise that the Master of 

the World had made to His People that they would one day return to their Land. 

Gazing around the room at the students from America, Argentina, South Africa, 

England, and France, the Rav’s face sparkled with happiness. For him, this was no 

mere visit – it was prophesy come true. 

 

“HaRav Tzvi Yehuda told them that they were a part of a great Divine Plan which 

the Master of the World was bringing about in our time, by arranging world wars 

and international agreements, in order to bring His People back to Israel. They 

were not merely individuals - in coming to Jerusalem and taking part in the 

Redemption of Israel, they had elevated themselves to the exalted level of the 

Clal. Their coming to Israel, he said, was a part of Hashem’s returning His Divine 

Presence to Zion. This was a theme that HaRav Tzvi Yehuda taught us to see and 

to feel – our connection to Clal Yisrael and to the destiny of Am Yisrael. 

“As usual, the all-encompassing perspective which he brought to the Torah added 

a new dimension to our understanding. His emunah was almost tangible, affecting 
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you deeply, as if you could reach out and touch it. HaRav Tzvi Yehuda taught us to 

see Hashem in everything – not just in our personal lives, but on a global, 

historical level. When you left his tiny apartment in Geula, and hopped on a bus 

back to the yeshiva, it suddenly wasn’t an ordinary ride. The Yemenites, 

Moroccans, Americans and Russians riding on the bus with you were Jew whom 

Hashem had gathered from all of the world, the fulfillment of prophesy. And 

when you stepped off the bus, the fruit on the trees across from the yeshiva were 

more than just fruit – they were signs of Redemption – the words of our Sages, 

‘When the Land of Israel yields her fruits in abundance, there is no surer sign of 

the exile’s end.’” 

 

 

Gush Etzion 
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Biography of HaRav Tzvi Yehuda, “Torat Eretz Yisrael” 

 

 

 

 

 

 



272 
 

 

Recommended Books about Rabbi Kook and His Teachings  

 

An Angel Among Men, by Simcha Raz. Translated by Rabbi Moshe D. 

Lichtman. 

Rav A.Y. Kook, Selected Letters, by Tzvi Feldman. 

Celebration of the Soul, by Rabbi Moshe Zvi Neriyah. Translated by Rabbi 

Pesach Jaffe. 

Abraham Isaac Kook, by Ben Zion Bokser. 

The Essential Writings of Abraham Isaac Kook, by Ben Zion Bokser. 

Orot, by Rabbi Bezalel Naor. 

Sapphire from the Land of Israel, by Rabbi Chanan Morrison. 

Silver from the Land of Israel, by Rabbi Chanan Morrison. 

Gold from the Land of Israel, by Rabbi Chanan Morrison. 

Sparks of Light, by Rabbi Gideon Weitzman.  

The Art of T’shuva, by Rabbi David Samson and Tzvi Fishman. 

Lights on Orot, by Rabbi David Samson and Tzvi Fishman. 

War and Peace, by Rabbi David Samson and Tzvi Fishman. 

Rosh Milin, by Rabbi David Samson. 
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